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JEREMIAH

BY PROFESSOR H. WHEELER ROBINSON

1. Jeremiah is the prophet of the closing generation of Judah's political existence; his personal fortunes and prophetic activity are closely related to the circumstances which resulted in its extinction in 586 B.C. He was born about the middle of the seventh century under Manasseh, who ruled during half of it (until c. 641) as a vassal of the great Assyrian empire, and even fostered the astrological religion of the empire within the precincts of Yahweh's Temple at Jerusalem (2 Kings 21:3-5). In reaction from such syncretism, and from the contemporary heathen tendencies in general, the nucleus of our present Book of Deuteronomy was composed (pp. 74f., 89f.), within the circle of those who were enthusiastic for the ideas of the eighth-century prophets. This document became, in 621, the basis of the reformation under Josiah (639-608), which centralised all worship in the one sanctuary at Jerusalem, and purified it of alien elements (2 Kings 22 f.). But peace without, and reforming zeal within, were destined to disturbance through the approaching decline and fall of the Assyrian empire, which suffered invasion by the Scythians (p. 60) from about 630 onwards. By 608, its growing weakness had tempted the Babylonians and Medes to attack Nineveh, and the Egyptians under Pharaoh Necho to invade the empire from the west. In opposing the latter, Josiah was defeated and killed at Megiddo (608; 2 Kings 23:29). Josiah's successor, Jehoahaz, was displaced by Necho in favour of Jehoiakim, as his own vassal. But, Nineveh having fallen by 606, the victorious Babylonians were free to turn against Necho, who was defeated at Carchemish (605). Judah now passed into the hands of the Babylonians, from whose overlordship Jehoiakim revolted in 598. In the following year, Nebuchadrezzar captured Jerusalem and deported Jehoiachin (who had succeeded Jehoiakim for three months), together with the principal people. In 586, provoked by another rebellion under Zedekiah, Nebuchadrezzar destroyed the city, and made a second deportation. Those of the Judans who remained were placed under a governor, Gedaliah; he was, however, soon treacherously murdered, and many of those in his charge sought refuge in Egypt. So ends the history of Judah as a political state, and such were the circumstances which shaped the personal life of Jeremiah, and challenged his prophetic interpretation. (See further pp. 60f., 72f.)

2. Jeremiah belonged to Anathoth (p. 31) in Benjamin, 2½ miles from Jerusalem. We may see in him the child of both the country and the city, for, by the time he received his call to become the prophet of Yahweh (626), his emotional nature and poetic temperament had brought him into keen sympathy with both realms—nature and man. In the line of his priestly ancestry may well have been that Abiathar who survived Saul's massacre of the priests at Nob (1 Samuel 22:20; cf. 1 Kings 2:26), and was descended from Eli (1 Samuel 14:3), the priest of Shiloh (cf. Jeremiah 7:12; Jeremiah 26:6), Ephraim's sanctuary. Jeremiah's special interest in the men of Benjamin is apparent (61; cf. Jeremiah 31:15). The stern significance of the northern kingdom's fall, a century earlier, had already been enforced by the great prophets of the eighth century; their influence on Jeremiah, especially that of Hosea, is strongly marked. In the southern kingdom, around Jeremiah, there were moral and spiritual conditions which seemed to call for a judgment not less stern than that of Samaria (Jeremiah 3:6 ff.). Altogether, then, we can understand that keen sympathies, the home influences of religion, the precedents of the past, and the irreligion of the present, would prepare this youthful interpreter of his times for Yahweh's call, and for the recognition of the Scythian invaders as Divinely appointed instruments of Judah's punishment. This is the significance of the two visions which are linked to the prophet's narrative of his call (1); Yahweh is wakeful over His word, that it fail not, and the foe from the north shall bring it to pass.

What was the attitude of Jeremiah to the Deuteronomic Reformation, which occurred five years after his call? He does not appear at all in the account of that event, but, if Jeremiah 11:1-14* is to be trusted, he became an itinerant preacher of "the covenant" in Jerusalem and the cities of Judah. With much in this prophetic-priestly book he would be in sympathy, though its insistence on the external aspects of religion (as well as on its inner essentials), and the place it gave to the Temple at Jerusalem, stand in marked contrast with Jeremiah's emphasis. In any case, Jeremiah's later attitude to this reformation, and to the document on which it was based, seems to have been one of disapproval (88, p. 46). Perhaps the sense of alienation from the current forms of religious zeal, combined with the passing of the Scythian danger, will account for the silence of Jeremiah during the last few years of Josiah's reign. From this he was aroused by the new political outlook at the death of Josiah, and the accession of Jehoiakim (608). It was early in the reign of the latter that Jeremiah delivered that "Temple-sermon" (Jeremiah 7:1 ff., Jeremiah 26:1 ff., both referring to the same event) in which he denounced false trust in the inviolability of Yahweh's sanctuary, proclaiming its imminent desolation. On this occasion, the prophet narrowly escaped with his life; on another (202), he was beaten and put into the stocks for similar teaching. The victory of the Babylonians at Carchemish (605) led him to see in them the Divinely commissioned "foe from the north" whom he had first found in the Scythians; in 604, accordingly, he dictated to Baruch a collection of his earlier prophecies, making this new application. The anger of Jehoiakim, who destroyed this roll (Jeremiah 36:23), resulted in its reissue (with additions), the prophet remaining in hiding. A second time, however, the fulfilment of Jeremiah's anticipations was postponed. To the outward opposition and inward tension of these years, as well as of those which followed under Zedekiah, are doubtless due the experiences of loneliness, defeat, and despair (e.g. Jeremiah 15:10-21, Jeremiah 20:7-18) which are characteristic of this prophet.

The contemporary unpopularity of Jeremiah, extending even amongst those in nearest relationship to him (Jeremiah 12:6), was not simply due to the rebuke of sin (Jeremiah 23:22), which was a central feature in the mission of all the pre-exilic prophets (Jeremiah 28:8; cf. Micah 3:8). The policy of submission to the Babylonians, which he urged consistently on Zedekiah, was clearly unpatriotic, when judged by ordinary standards. Moreover, he believed and taught that the future of Israel lay with those who had been deported to Babylon, not with those among whom his own lot was cast (Jeremiah 24). In 593, he succeeded in turning the king from the proposal to revolt which was made to him by other vassal-states (Jeremiah 27). In 588, however, Egyptian influences prevailed, and Egyptian promises were so far kept that the besieging army of the Babylonians was drawn off for a tims in order to meet Pharaoh Hophra. At this juncture, Jeremiah was arrested under suspicion of desertion to the Babylonians (Jeremiah 37:11 ff.), though, in fact, he was simply going to Anathoth on private business (Jeremiah 32:6 ff.). He was beaten and imprisoned by the "princes", but removed to the better conditions of the "guard court" by the king. Here his continued declarations of the coming capture of the city again provoked the "patriots", and they forced the king to surrender him to them. They left him to die in a pit, but a foreigner's intervention restored him to the guard-court. When Jerusalem fell in 586, Jeremiah was well treated by the victors, and allowed to stay with Gedaliah, the governor of the district (Jeremiah 40). After his murder (Jeremiah 41), Jeremiah and Baruch were taken against their will into Egypt by Jewish fugitives. There we hear of him for the last time as protesting against the revival of heathen worship by this group of Jews (Jeremiah 44). A late tradition says that he was stoned to death by them (cf. Hebrews 11:37).

3. It will be seen that the life of Jeremiah was one of suffering and apparent failure; with perfect truth, he compares himself with "a lamb that is led to the slaughter" (Jeremiah 11:19). But, like Him of whom Jeremiah is the truest and most impressive OT type, Jeremiah won his victory through defeat. The influence of his life on posterity is a striking example of the power of great ideas, once they have entered the world by the conquest of a human soul. It is probable that Jeremiah's sufferings have largely shaped that ideal for the nation which is enshrined in Isaiah 53, whilst the contemporaries of Jesus were ready to see in Him a returning Jeremiah (Matthew 16:14). Along this line of the personal realisation of truth, rather than that of its formulation into explicit doctrine, lies Jeremiah's particular contribution to religion. In him, as never before, religion became individual, spiritual, intimate, warm with the life-blood of a loving and sympathetic heart. The supreme interest of his prophecies springs from the scattered autobiographical fragments which tell of his call (Jeremiah 1:4-10), his mission (Jeremiah 1:11-19), his anxious sympathies (Jeremiah 4:19, Jeremiah 8:18 ff., Jeremiah 13:17; Jeremiah 23:9), his awestruck sense of Yahweh's power (Jeremiah 4:23-26), his lonely sorrows (Jeremiah 15:10-21), and the Divine compulsion which kept him to his task in spite of its difficulty (Jeremiah 20:7-18). Such passages do not merely throw a light on the nature of the prophetic consciousness which we gain nowhere else so clearly and fully; they constitute, in their simplicity and sincerity, a new revelation of religion as personal fellowship with God. This finds clearest articulation in the prophecy of the "new covenant" (Jeremiah 31:31-34), conceived as an inner personal relation to God, in contrast with dependence on the Temple and its worship (Jeremiah 7:4), and with conformity to an external written law (cf. Jeremiah 8:8). In other words, he anticipates the time when all Israel shall share his own prophetic consciousness of fellowship with God. To this deep insight into the essence of religion, the inner qualities of his character and the outer troubles of his life have both contributed. His affectionate and sympathetic heart, his intensely human interests, his need for companionship, and the clinging instincts of self-distrust, were all checked in their ordinary social satisfaction by the stern force of circumstances, which made him a lonely and misunderstood man—but with the result that the treasures of a loving heart were lavished on God, to the permanent enrichment of the whole conception of religion.

This, then, is his great achievement—one which entitles him, on the whole, to the supreme place in Hebrew prophecy. Apart from this, he is not the pioneer of great ideas, as were his predecessors in the eighth century. Amos had anticipated him in the demand for the moralisation of religion, Hosea in the consciousness of Yahweh's personal love for His people, Isaiah in the sense of Yahweh's transcendent control of the nations, Micah in the separation of the fortunes of Jerusalem and the Temple from the essential interests of religion. Further, as compared with Ezekiel and Deutero-Isaiah, he is without the massive sacramentalism of the one, which did so much for the practical maintenance of Jewish nationalism, and he makes little explicit advance towards the evangelical universalism of the other (cf. Jeremiah 12:14 ff., Jeremiah 16:19-21). But, in several important directions, we can see the effect of Jeremiah's personal experience of religion on his teaching in general. There is a deeper conception of sin, as springing from the heart itself (Jeremiah 4:4, Jeremiah 17:9; cf. Jeremiah 7:9 f. Jeremiah 12:2), and showing as its most fatal result that "hardness of heart" (Jeremiah 7:24; Jeremiah 9:14, Jeremiah 23:17) which makes fellowship with God impossible, and undesired; to meet man' need, Yahweh must write His law in the heart (Jeremiah 31:33; cf. Jeremiah 24:7), of which He is the searcher (Jeremiah 11:20, Jeremiah 17:10, Jeremiah 20:12; cf. Jeremiah 6:27-30). There is a clearer differentiation of the true prophetic consciousness from the false (Jeremiah 23:9-40; cf. the Hananiah incident in Jeremiah 28), because Jeremiah has so felt for himself the irresistible might, the humbling power, of Yahweh's real contact with the soul (Jeremiah 23:29). There is more explicit rejection of the value of ritual for its own sake, and more emphatic concentration on moral obedience to Yahweh than we find elsewhere (Jeremiah 7:21-26; cf. Jeremiah 11:15 mg.), except, perhaps, in Micah 6:6-8 and in certain Psalms (Jeremiah 40:6, Jeremiah 50:13, Jeremiah 51:16 f.). Jeremiah's characteristic policy of submission to the Babylonians may itself be regarded as a proof that he had conceived religion on a higher level, than that of national pride, whilst his confidence in the future restoration of the nation (Jeremiah 31:1-6, Jeremiah 31:15-22, Israel; Jeremiah 24:6, Jeremiah 29:10, Jeremiah 32:15, Judah) reminds us that his individualism is never uprooted from its social environment.

But the heart of Jeremiah means more to us than the immediate applications of his teaching. Whilst Judah, like her northern sister before her, is passing away, he becomes the depository of the spiritual treasures of both, the guardian of a trust like that which Paul committed to Timothy, only to be kept by the obedient heart through the Holy Spirit. The legends which represent him as hiding away the Tabernacle and the Ark and the altar of incense until the gathering of the people (2 Maccabees 2:1-8), and as giving the golden sword to Judas Maccabus, wherewith to smite down his adversaries (Jeremiah 15:13-16), are woefully wrong in their interpretation of his spirit, for the Jeremiah of history cared little for the sacramental emblems, and bade men sheathe their swords. Yet, as parables, these legends are profoundly true. For Jeremiah was the guardian of Israel's most sacred spiritual treasures, and in his hand was the sword of the Spirit, which is the word of God. (See further on this and the two preceding paragraphs, p. 90.)

4. The reader of our present "Book of Jeremiah" may be disposed to think this estimate extravagant, until literary criticism has helped him to "take forth the precious from the worthless" (Jeremiah 15:19). Not only is there much in the book on a lower level (partly, at least, due to later expansion and addition), but the prophecies are often difficult to arrange in order, since they have little explicit indication of their occasion, whilst the interspersed statements and appended narratives require careful study and rearrangement (e.g. Jeremiah 7 and Jeremiah 26 refer to the same event). One of these narratives is particularly important because it throws light on the origin of the book. According to ch. 36, in 604 Jeremiah dictated to Baruch all his prophecies "against Israel and against Judah and against all the nations" since 626. When this writing had been destroyed; he dictated them again, "and there were added besides unto them many like words." We may suppose this roll to have contained all existent prophecies which do not by their contents fall later than 604-603, i.e. "it will have included certainly chs. 1-10 (except Jeremiah 10:1-16), probably some part of Jeremiah 11-18, and at least a nucleus of Jeremiah 25, perhaps also parts of Jeremiah 46:1 to Jeremiah 49:33" (Driver; but some further exceptions are made in the following Commentary; for a convenient classification of the whole book, see Gray, IOT, p. 193). This roll must have formed the foundation of the present "Book of Jeremiah"; the superstructure built upon it includes the biographical narratives which bulk so largely from Jeremiah 26 onwards. These last it is plausible to ascribe to Baruch, the secretary and faithful companion of the prophet (cf. Jeremiah 45), who was even accused of influencing his prophecies (Jeremiah 43:3). These two main elements—the prophecies up to 604, with additions made subsequently by Jeremiah, and the narratives which may have belonged to an independent life of the prophet by his friend—have been combined, and to some extent rearranged and expanded, by later hands, with various purposes in view, e.g. to bring together the "restoration" prophecies (Jeremiah 30-33, in part only Jeremianic). The foreign prophecies (Jeremiah 46-51) especially have been much expanded, and relatively little of them seems to be by Jeremiah. It may be noted as an evidence of the rearrangement the book has undergone from time to time, that the Greek translation of it known as the Septuagint, made from a Hebrew text often differing widely from that we possess, has these "foreign" prophecies after Jeremiah 25:13 and in a differing order. The closing chapter of the book is a description of the fall of Jerusalem extracted verbatim from 2 Kings. Of course, no attempt is made in the following Commentary to discuss the minutiæ of criticism; where nothing is said to the contrary, it may be assumed that Jeremianic authorship of the prophecies can be reasonably maintained, though not all the possible expansions or insertions could be indicated. Duhm's extreme position, that only about sixty metrical poems (270 verses) belong to Jeremiah, has not carried conviction to more recent commentators, e.g. Cornill.

Literature.—Commentaries; (a) Cheyne (PC), Peake (Cent. B), Streane2 (CB). (b) Driver (Trans. and notes; specially useful and here often followed), Kent (Trans. and notes in Sermons, Epistles and Apocalypses of Israel's Prophets). (c) Duhm (KHC), Cornill (Das Buch Jeremia) Giesebrecht2 (HK). (d) Ball (1-20, Ex.B), Bennett (21-52, Ex.B). Other Literature: Articles on Jeremiah by Davidson (HDB), Schmidt (EBi); Cheyne, "Jeremiah" (Men of the Bible), Hölscher, Die Profeten, pp. 268-297. Thomson (The Land and the Book, ed. 1888) has been frequently cited in the Commentary, for its details of Oriental life.

THE PROPHETIC LITERATURE

BY THE EDITOR

THIS article is restricted to the literary criticism of the prophetic books. On the nature of prophecy see pp. 426-430, on its literary character see pp. 24f., on its history and the teaching of the prophets see pp. 69-78, 85-93, and the commentaries on the individual prophets.

The earliest of our canonical prophets is Amos. We do not know whether any of the earlier prophets wrote down their oracles. If so, with the doubtful exception of Isaiah 15 f. probably none of these survive, Joel, which used to be regarded as the oldest, being now regarded as one of the latest. From the finished style of his book and its mastery of form and vocabulary we may assume that a long development lay behind Amos, but this may have been oral. Certainly we have no hint that his great predecessors, Elijah and Elisha, committed any of their prophecies to writing. We do not know why the canonical prophets supplemented oral by written utterances. Amos was silenced by the priest at Bethel, who accused him of treason and bade him begone back to Judah. He may have resorted to writing because speech was forbidden him. His example might then be followed without his reasons. Isaiah seems to have committed some of his prophecies to writing owing to the failure of his preaching and the incredulity of the people. The written word entrusted to his disciples will be vindicated by history, and the genuineness of his inspiration can then be attested by appeal to the documents.

Hebrew prophecy is poetical in form. The parallelism (p. 23) which is the most characteristic feature of Heb. poetry is a frequent though not invariable feature in it, and rhythm can often be traced in it even if we hesitate to speak of metre. In the later period prophecy became less the written precipitate of the spoken word and more of a literary composition. It was designed for the reader rather than for the hearer. Behind not a little of it there was probably no spoken word at all.

Daniel being apocalypse rather than prophecy, the canonical prophets would seem to be fifteen—three major and twelve minor. Really the writers were much more numerous. Several of the books are composite. They contain the work of two or more writers. Prophecies originally anonymous were attached to the oracles of well-known writers, all the more easily if they immediately followed the work of another writer without any indication that a new work was beginning. Community of subject may be responsible for enlarging the works of a prophet by kindred oracles from unknown authors. The Book of Isaiah is the most conspicuous example. The popular expression, "two Isaiahs," is a caricature of the critical view. It implies that Isaiah 1-39 was the work of one prophet, Isaiah 40-66 of another. Even when the last twenty-seven chapters were regarded as a unity there was little justification for the phrase. True, we have the work of two great prophets—Isaiah, and the great unknown prophet of the Exile, called for convenience the Second Isaiah—but it was clear that in Isaiah 1-39 there were certain sections which were non-Isaianic, and that these could not all be assigned to the Second Isaiah. These obviously non-Isaianic sections were Isaiah 13:1 to Isaiah 14:23, Isaiah 21:1-10, Isaiah 24-27. Isaiah 34 f. To these would now be added, by fairly common consent, Isaiah 11:10-16, Isaiah 12, 33 the historical chapters 36-39 being generally regarded as also a good deal later than Isaiah's time. But considerable additions would now be made by several scholars to this list. Similarly with the Book of Jeremiah. This contains extensive biographical sections, probably from Baruch the secretary, in addition to the prophet's authentic oracles; but the latter have been extensively glossed by later supplementers, and some entirely non-Jeremianic sections have been inserted in it. In this case the text for long remained in a fluid state, as is clear from the notable variations between the MT and the LXX. It is probable that the Book of Habakkuk includes an older oracle from the close of the seventh century, together with a prophecy from the middle of the Exile and a post-exilic Psalm. Zechariah 9-14 is from another author or authors and another period than Zechariah 1-8. It is held by some scholars that Joel is the work of two writers, and probably not all of the Book of Micah belongs to Isaiah's contemporary.

We touch a related point when we ask how far pre-exilic prophecies have been systematically revised to meet the needs and satisfy the aspirations of the post-exilic community. The crucial difference between prophecy before and prophecy after the destruction of Jerusalem is that the former was in the main, though by no means exclusively, prophecy of judgment, the latter in the main prophecy of comfort and restoration. We must not press this to an extreme, but it has an important bearing upon criticism. The sceptical inference has been drawn that well-nigh all prophecies of the happy future belong to the post-exilic period. It must, of course, be recognised that prophecies of the return from exile were never out of date, because such return as took place was very partial, and the conditions of the community in Judah were very wretched. It was only natural that earlier writings of judgment should have their severity ameliorated to cheer a people sorely tried and desperately in need of encouragement. Glowing descriptions of the latter-day glory might naturally be appended at the close of individual prophecies or of whole books. It is a grave fault in method to reject on principle the pre-exilic origin of such passages. That is not criticism but prejudice. Material grounds must be present, such as stylistic differences, discontinuity with the context, inconsistency with the standpoint of the writer, or some similar cause. If, for example, the closing verses of Amos are regarded as a post-exilic insertion, this is justified by their incompatibility with the tenor of the prophet's teaching. The case is entirely different with the last chapter of Hosea, whose fundamental doctrine of Yahweh's love makes such a message of comfort entirely fitting as a close of his book. And similarly other cases must be settled on their merits, not by preconceptions as to what a pre-exilic prophet can or cannot have said. Another feature of more recent criticism has been the tendency to relegate large sections of the prophetic literature not simply to the post-exilic period in general, but to a very late date in that period. Duhm's Commentary on Isaiah, published in 1892, led the way. The generally-accepted opinion had been that the Canon of the Prophets was closed about 200 B.C. Duhm, however, assigned not a little to the Maccabean period. Marti developed this position in a still more thorough-going fashion, and more recently Kennett, who also holds most of Isaiah 40-66 to be Maccabean. The history of the Canon is not so clear that a Maccabean date should be regarded as impossible, however cogent the internal evidence. The present writer is not convinced, however, that a case has been made out for the origin of any part of Isaiah in the Maccabean period. Nor yet does he believe that there is any need to descend so late for any section of Jeremiah. If any part of the Prophetic Canon is of Maccabean origin, Zechariah 9-14 might most plausibly be assigned to that period. At present, however, there is a reaction represented especially by Gunkel, Gressmann, and Sellin not only against excessively late dating, but against the denial to their reputed authors of so large a proportion of the writings which pass under their names.

Literature (for this and the following article).—In addition to commentaries, articles in Dictionaries (esp. Prophecy and Prophets in HDB), works on OTI and OTT and the History of Israel, the following: W. R. Smith, The Prophets of Israel; A. B. Davidson, OT Prophecy; Kuenen, The Prophets and Prophecy in Israel; Duhm, Die Theologie der Propheten; Kirkpatrick, Doctrine of the Prophets; Batten. The Hebrew Prophet; Cornill, The Prophets of Israel; Giesebrecht, Die Berufsbegabung der alttest, Propheten; Hölscher, Die Profeten; Sellin, Der alttest. Prophetismus; Findlay, The Books of the Prophets; Buttenwieser, The Prophets of Israel; Knudson, The Beacon Lights of Prophecy; Joyce, The Inspiration of Prophecy; Edghill, An Enquiry into the Evidential Value of Prophecy; Jordan, Prophetic Ideas and Ideals; Gordon, The Prophets of the OT.

OLD TESTAMENT PROPHECY

BY DR. G. C. JOYCE

IN Biblical study, as in all living sciences, there must be continuous progress. New problems arise, the investigation of which requires the use of new instruments of research. Amongst recent modes of study the "comparative method" has of late acquired a considerable measure of popularity. It claims to mark an advance upon the preceding "historical method." To the latter belongs the merit of basing its conclusions upon definite data, for which historical evidence could be produced. But on behalf of the former it is urged that the general laws determining the development of religion come into view only when a broad survey is taken over a wide field embracing many nations at many different levels of civilisation. To make this survey is the task allotted to "Comparative Religion."

The problem of OT prophecy invites study along both these lines of approach. It is intimately connected with questions of great historical interest. There are documents to be investigated, arranged in chronological order, and interpreted in accordance with the spirit of the time when they were written. At the same time, the most diligent and ingenious historical study will of necessity leave many questions unsolved and even untouched. A comparison must needs be instituted between prophecy as we know it in Israel and parallel phenomena (if any such exist) presented by other religions. In this way it may prove possible to unravel more of that mysterious secret of prophecy which has rendered it so great a force in furthering the religious progress of the world. The two methods, the historical and the comparative, will need to be kept in close alliance. A mutual dependence binds them together, the one advancing securely only when supported by the other.

The material for the study of prophecy, lying ready to hand in the OT, is of high value. It is contemporary; it is various; it is, in a sense, abundant. Whatever doubts may be raised about particular passages, there can be no reasonable question that the bulk of the prophetic writings preserved in the Jewish Canon are genuine products of the prophetic age, and were composed between the eighth and the fifth centuries B.C. The words bear the stamp of originality. They throb with the live emotions of hope and fear, of elation and despondency, excited by the sudden changes and chances to which, during that eventful period, the national life was exposed. In them we find no carefully consistent political or historical theory, elaborated from reflection upon the records of the past, but a vivid and continually changing response of the heart of the prophet to events transacted before his eyes or reported in his hearing. The reader of these writings is brought into immediate touch with definite personalities exhibiting marked and distinctive traits of character. In being all alike vehicles of a Divine revelation to God's people, the prophets form a class by themselves. But there was no common mould or pattern obliterating their idiosyncrasies. Amos and Hosea, Isaiah and Micah, speak out each his own message in terms peculiar to himself. Individual character manifests itself unmistakably, not-withstanding the similar tenor of the warnings uttered and the hopes encouraged. Undoubtedly the prophetic books of the OT, as they exist to-day, represent no more than a small surviving remnant of a far larger literature. Much has gone beyond recall. And yet how remarkable a providence it is that has preserved for the use of the world the writings of a distant past, composed in a corner of Western Asia by the subjects of a petty kingdom overshadowed by far more powerful and far more highly civilised neighbours! That in the course of centuries these writings should suffer a certain measure of dislocation and corruption was inevitable. There are not a few passages where the critic must needs exercise his ingenuity in attempting to solve the riddle of a text obviously damaged in transcription. But when all necessary deductions have been made, it remains true that the features of OT prophecy stand out with surprising clearness and definiteness. They arrest attention and challenge explanation.

The beginning of the age of the literary prophets falls in the eighth century B.C. Yet the institution of the prophetic order (if it may be so called) dates from an earlier period. It was a twin birth with the monarchy. And even further back, in the dim period of the wanderings through the desert, and in the troubled times of the judges, the national history was controlled by great personalities to whom the name prophet is not inappropriate. This, at least, was the view favoured by the later prophets themselves (Jeremiah 7:25). But it is in the striking figure of Samuel that we find the immediate ancestor of the true prophetic line. Of his influence in launching the new monarchy tradition speaks with unmistakable clearness. Though the matter is differently presented in the older and later documents combined in 1 S., both narratives bear testimony to his responsibility for a political development big with possibilities for the future. His successor, Nathan, was a worthy follower in his footsteps, not flinching from the duty of administering rebuke, and ready to brave the consequences of the royal displeasure. Henceforward and repeatedly prophecy intervened to determine the channel in which the national history should run. A prophet instigated the disruption of the two kingdoms. Elijah, the most impressive figure in all the OT, thundered against the policy of assimilating the religion of Israel to that of Phœnicia. The revolution which placed the dynasty of Jehu on the throne owed its original impulse to Elisha's suggestion. The prophet gained his end. The house of Ahab was deposed. The popular inclination towards the worship of Baal was checked. But the close alliance thus initiated between Elisha's disciples and the royal house seems to have exerted an injurious influence on the prophetic order. It is significant that not long afterwards Amos, the first of the prophets whose writings are extant, is careful to dissociate himself from the professional caste (Amos 7:14). While they prophesied smooth things, he predicted the appalling national disaster, which, in fact, was not long delayed.

In the southern kingdom prophecy achieved its moment of triumphant popularity when Isaiah's policy of resistance to the Assyrian was brilliantly vindicated by the city's escape at the last moment from apparently inevitable destruction. But it was a short-lived triumph. The violent reaction under Manasseh showed how little real hold the principles of the prophetic religion had gained on the mind of the people at large. A little later the earnest effort of the Deuteronomic Reformation, supported enthusiastically by king and prophet, had not sufficient vitality to survive the disaster at Megiddo. Jeremiah knew the anguish of speaking to deaf ears, and of vainly endeavouring to restrain a headstrong people from treading the way to ruin. Thus the successive crises of history serve to exhibit the figure of the prophet in a conspicuous light. But instructively as these dramatic moments reveal the principles of prophetic action, yet it is equally important to remember how, during long, uneventful years, the prophets were quietly and inconspicuously at work contributing their share to the shaping of the national religion. It was a religion with several aspects. Some students of the OT go so far as to say that there were practically three religions existing side by side. In the first place, there was the religion of the peasantry, a faith simple and nave, but grievously unstable, and all too easily inclined towards nature-worship, with the attendant evils of a debased idolatry and moral degradation. In the second place, the organised religion of the priests gave strength and solidity to tradition, and in a measure not otherwise attainable secured the transmission of truth from generation to generation. Religious knowledge, once gained, was enshrined in appropriate formulae, and gradually became common property. Thirdly, the religion of the prophets possessed a quality of its own. It protested not only against the impure corruptions of the peasant religion, but also against the stiffness and formalism of the priests. The prophet was, in the true sense of the word, an innovator. He was the man of spiritual vision to whom came revelations of new truth, and of the obligation to apply old principles in novel ways. In the writings of the prophets, chronologically arranged, it is possible to trace a progress of thought, a deepening conviction of the Divine holiness and majesty, a more comprehensive outlook over the world and its problems. To imagine, as some writers have done, a radical and essential opposition between the priest as an obscurantist and the prophet as light-bringer is to misread history. Priest and prophet were alike necessary factors, discharging complementary functions, the one preserving, the other initiating. That the initiator should have repeatedly incurred opposition and even persecution at the hands of the preserver is sufficiently intelligible. New truth is usually frowned upon. The prophet must needs pay for the privilege of being before his time. In all the history of religion there are few more interesting chapters than that which traces the growth of man's knowledge of God, together with the gradual elevation of the moral ideal, as the heavenly flame was passed from hand to hand in the order of the prophets.

Careful historical study of the OT was in itself sufficient to show that the old definition of prophecy as history written before the event was misleading and inaccurate. The prophet was, in the first instance, a messenger to his own generation, a preacher of righteousness, a missionary of repentance, an advocate of reform. All this is admittedly true; and yet there is need of caution lest a reaction against the crude conception of prophecy as prediction should obscure the truth that the prophet did, as a matter of fact, add force to his exhortations by pointing to the future. He was neither a mere foreteller of isolated events nor a mere moral preacher; he was inspired with a vision of the coming Kingdom of God. The form assumed by that vision in the heart of the prophet was necessarily determined by the idiosyncrasy of his own genius, by the circumstances of the time at which he wrote, and by the spiritual intelligence of his hearers. When the Davidic monarchy was newly established and the twelve tribes were for a time united and prosperous, the hope of a Divinely ordered kingdom seemed close at hand. It was conceived as an earthly kingdom, and closely associated with the house of the founder of the dynasty (2 Samuel 7:8 ff.). But these bright expectations were disappointed. The disruption of the two kingdoms, the increasing social disorder within, and the obvious imminence of invasion from without, were circumstances that could not be ignored by the prophets. Under the enlightenment of the Spirit of God they were aware of the sinfulness of their nation, and recognised the inevitable necessity of a discipline of punishment. Nothing could be more significant than the contrast between the unqualified brightness of the outlook of Nathan and the heavy gloom of the predictions of Amos. This pioneer of prophecy in its new and severer form strove his hardest to open the eyes of his people to the nature of the coming catastrophe. "Wherefore would ye have the day of the Lord? It is darkness and not light" (Amos 5:18). How could a deliverance be expected by those who had been unfaithful to their God? Hosea, the prophetic successor of Amos, though speaking of judgment and condemnation, yet dwelt on the invincible strength of the love of God for His people. Isaiah saw in the miraculous preservation of the city a confirmation of his faith that God would not bring the sinful nation utterly to an end. A remnant should be left, and be the recipients of the Divine bounty in the future. National distresses interpreted by the Divinely inspired insight of the prophets led on continuously to new conceptions of the Kingdom of God. To Jeremiah came the revelation, at once desolating and reassuring, that even the destruction of the beloved city and its Temple could not permanently thwart the accomplishment of the Divine plan. A new covenant should replace the old, and a new kingdom arise, of which the inspiring principle should be the knowledge of God. Still wider and more glorious became the outlook of the unknown prophet of the Exile (Isaiah 40 ff.). The God of Israel shall be recognised as God of all the earth, and everywhere shall His name be honoured. This is the prophet's hope; this is his vision of the future.

The interpretation of prophecy has thus passed through various stages. It was for long regarded by Christian apologists as a convenient collection of proofs. It was next explained by students of Biblical history as essentially a protest of moral indignation against national vices. It has now come to be recognised as intelligible only when referred to a vision of coming disaster and coming deliverance. But as to the source of that vision there is much difference of opinion. It is at the present moment one of the most keenly debated questions connected with the OT Until recently it was assumed that the outlook of the prophets, their prevision of gloom and glory, and of a predestined ruler, was peculiar to Israel. Their unquestioning belief in the personal power of God, their conviction of His choice of Israel for His people, their profound sense of the national unrighteousness, were supposed to provide an adequate explanation of their reading of the future. What else (so it seemed) could a prophet expect but that God would judge His people, punishing the wicked, and after purification granting to the remnant peace and prosperity under a ruler appointed by Himself? That there is truth in this psychological account of the matter is evident. But is it the whole truth? The suggestion has been made that there were other factors at work, and that these ideas about the future may have been less exclusively the monopoly of the prophets of Israel than has been hitherto supposed. It is a suggestion to be considered in the light of the contribution which Comparative Religion can make to the study of prophecy.

Biblical archaeology is a comparatively recent science, yet it has already amassed a surprising amount of information as to the character of the civilisation of the ancient East. No scholar in the early nineteenth century would have deemed it credible that detailed knowledge of life in Babylonia and Egypt contemporary with and even anterior to the days of the OT should ever be placed at the disposal of the student. Yet this has actually come about. The spade of the archaeologist, together with the ingenious decipherment of ancient scripts, has succeeded in unlocking many of the secrets of the past. The OT is no longer an isolated document, a sole authority, a unique record. Not only are there contemporary inscriptions from Nineveh, Babylon, and Egypt by which its historical statements can be checked, but—what is of even greater importance—its pictures of life and manners and modes of thought in Israel can be set side by side with our knowledge of similar matters throughout the ancient East.

No sooner was the comparison instituted than the close resemblance between the religion of ancient Israel and the general type of contemporary religion in the East became vividly apparent. In all external matters the points of likeness are numerous and important. Sacred places, sacred wells, sacred trees, sacred stones are a common feature of Eastern religions, the religion of Israel included. It was certainly so in patriarchal times. Nor did the Mosaic revelation obliterate these resemblances. Externally and to a superficial observer it may well have seemed that, even in the times of the monarchy, the religion of Israel was distinguishable only in certain minor points from the religions of the neighbouring tribes. The OT books themselves bear witness to the readiness with which foreign rites were introduced and welcomed. No doubt the outward similarities rendered the process easy of accomplishment.

Granted that the same kinds of holy objects were venerated by Israel and by the neighbouring nations, an important question remains to be asked. Were there in the adjoining countries "holy men" similar to the "holy men" of Israel, the "men of God"? Till lately it was generally assumed that the prophets of Israel stood apart, and that none like them were to be found elsewhere. Recently, however, an opposite opinion has been put forward, and a certain amount of evidence produced in its support. It is certain that other Semitic tribes had seers whom they believed to be God's messengers. Thus the following sentence appears in an inscription of a king of Hamath, dating from c. 800 B.C., the very age when the prophets of Israel were beginning to write: The Lord of Heaven sent to me an oracle through the seers. And the Lord of Heaven said to me, Fear not, for I have made thee king." In Israel the seer had been the spiritual progenitor of the prophet. The truth is brought out with great clearness in one section of the composite narrative of 1 S. To Samuel the seer men go for help in practical matters, such as the discovery of lost property, and are prepared to pay a fee for his services (1 Samuel 9:6 ff.). It is exactly the kind of figure which presents itself over and over again in ethnic religions. It is the man whose abnormal or supernormal psychic powers, notably the power of clairvoyance, give him an immense ascendancy over his fellows. In Israel the seer was transformed into the prophet. Samuel the clairvoyant becomes Samuel the upholder of the religion of Yahweh, the champion of national righteousness, the vehicle for the revelation of the Divine will. Can it be shown that any similar transformation took place outside Israel?

More than fifty years ago a monograph was written comparing the Greek seer with the Hebrew prophet. And certainly the Greek seer is in nearly every respect identical with the seer of the ancient East. But that nothing in the least resembling Hebrew prophecy arose from Greek divination and Greek oracles is historically certain. Among the Greeks the development of the seer was in the downward direction. Instead of rising in response to his opportunities, he yielded unreservedly to the temptations incident to his profession. He prostituted his powers in order to acquire wealth and influence. Degradation was the inevitable result. The seer who in the Homeric poems holds at least a dignified position becomes in process of time a sorry figure, little better than a detected cheat and charlatan, able to impose only on the least educated and most credulous ranks of society. Far more creditable on the whole was the record of the oracle of Delphi. It is only fair to recognise that the famous centre of Greek religion helped in many respects to maintain a standard of public righteousness. It did something more than issue riddling forecasts of a doubtful future. It used its religious influence to point out a line of right conduct, which it declared to be the will of heaven. But though this much can be said in favour of Delphi, it never succeeded in giving birth to anything like prophecy, and finally sank into decay and dishonour.

But whereas fifty years ago the only field of comparison open to scholars was provided by Greek and Latin literature, the case is now entirely altered. To-day it is possible not only to wonder aimlessly but to expect an answer to the question whether any figure like that of the Hebrew prophet ever appeared in Mesopotamia or Egypt. In spite of the declaration of some scholars, who seem to regard all Israelitish religion and culture as a plagiarism from the greater states, it still remains true that no satisfactory evidence is forthcoming to prove the point. An obscure reference in an Assyrian text to a man who offers intercession for an Assyrian king, and claims reward accordingly, affords little reason for supposing him to have been like one of the Hebrew prophets. In some measure both Egypt and Babylon recognise the moral law to be the will of their gods. Assyrian kings claimed to be the protector of the widow and the orphan. But though facts such as these reveal the essential bond between religion and ethics, they in no wise prove the existence of an order of men whose vocation it was to be spokesmen for the God of the weak and the oppressed, and in His name to denounce oppression even in defiance of the king's majesty.

But while the prophets, so far as the evidence goes, are seen to belong to Israel and to Israel only, it is nevertheless true that in their pictures of the future they appear to be making use of materials widely diffused throughout the East. Great interest, for example, attaches to the interpretation of an Egyptian papyrus, supposed to date from the period of the Hyksos (pp. 52, 54) or even earlier. In this writing some scholars have thought that they discovered an expectation of the future resembling the Messianic hope of Israel. It is said that the seer predicts a time of misery to be followed by an era of salvation under the government of a Divinely appointed ruler. The intricacy of the problem may be illustrated from the fact that the very papyrus on which such important inferences were based has recently been subjected to a further investigation, and in consequence has been retranslated in such a way as to remove most of the supposed parallelisms with Hebrew prophecy [cf. A. H. Gardiner, The Admonitions of an Egyptian Sage (Leipzig, 1909)]. However, though this particular piece of evidence may have proved untrustworthy, yet there remains sufficient reason for recognising the existence of a general expectation of some great world catastrophe to be followed by some great restoration. Thus, though it is impossible as yet to speak with certainty, it is probable that the Hebrew prophets were not the originators of an eschatology of doom, but availed themselves of a conception already current and gave it a deep ethical significance. If this be the true account of the matter, the inspiration under which they uttered their warnings and their encouragements will be accounted no less worthy of honour. Precisely as the revelation to the patriarchs and to Moses lay in the transformation and purification of ideas already prevalent in the ancient Semitic religion rather than in the origination of a completely new faith, so it may have been with the prophets and their visions of the future. Moreover, the hopes to which Hebrew prophecy gave currency were fulfilled. The promised Ruler and Saviour came, as they foretold, out of the house of David. And it was no matter of chance that the expectation of the Messiah had thus been fostered; its existence in Palestine when Christ came provided material upon which He worked. In the activity of the prophets the operation of the Spirit of God makes itself manifest, preparing long beforehand the conditions requisite for the revelation that should come in the fullness of time.

Nor is it only the silence of the ancient records which leads to the conclusion that in Israel alone were prophets to be found speaking in the name of a God of righteousness. In the matter of divination there is a significant difference between the religious atmosphere of Israel and of Babylon. In every early religion divination plays a large part. To members of the tribe it is of essential importance that at critical moments the will of their God should be declared. So it was in early Israel. There, as in other nations, specific means were used for discovering the will of Yahweh. For example, the Urim and Thummim (pp. 100f.) were evidently some form of sacred lot, by which fateful decisions could be reached. In Israel, however, there was a gradual, if often interrupted, advance to higher levels of religious belief. The employment of such crude and mechanical means of discovering the Divine purpose fell more and more into the background. The prophet rendered them unnecessary. He came forward claiming to possess the power of entering into the meaning of the Divine intention. As prophecy rose from height to height of religious insight, even the dream and the ecstatic vision played a less essential part. Man in the fullness of his self-conscious powers was admitted to intercourse with his Maker. In Babylon, on the contrary, religion followed a different line of development. There divination gained a complete ascendency. The interpretation of omens came to be regarded as a fine art. Every possible form of magic was practised. Chaldæan soothsayers were famous throughout the Eastern world. The contrast with Israel is patent. Prophecy can develop only where personality counts for much. In Babylon, so far as the evidence enables a judgment to be formed, it counted for nothing. That which found favour there was not the rugged, outstanding character of the man of God, but the smooth and supple skill of the professional reader of omens. The exaggerated prevalence of divination implies the presence of conditions that must have stifled prophecy. The truth is that prophecy is the flower of a faith in the living God. Where such faith is absent, it is idle to look for a prophet. If, therefore, it be asked why, notwithstanding her highly-developed civilisation, her complex life, and her elaborate learning, Babylon failed where Israel succeeded, the answer is not difficult to find. It was because the idea of God at Babylon was fundamentally different from that which obtained in Israel. There is no doubt that monotheistic conceptions gained some hold at Babylon. Marduk was placed in a position of isolated superiority above his divine competitors. But the most high God of Babylon was essentially other than the Most Highest of Israel. Babylon's God was a personification of natural phenomena. He was identified with the light in which he manifested himself. The conception of his nature in the mind of his worshippers was loose and fluid, easily amalgamating itself with that of other gods in their pantheon. It was far otherwise with Yahweh, as conceived by the prophets. He manifested Himself in the thunderstorm (Psalms 18), but He was not the storm. He sat in royalty above it. Neither could He be identified with other gods. Although in the early days of the monarchy the title Baal (Lord) was without scruple accorded to the God of Israel, yet Elijah had learnt that between the God of Israel and the god of Phœnicia there was an irreconcilable opposition. Yahweh was before all things the personal God, who made Himself known in great historical acts, as when with a mighty hand and stretched-out arm He had delivered His people from their bondage in Egypt. And of this personal Divine Being the characteristic quality was holiness. Not that the use of the words "Holy God" was peculiar to Israel. It was almost a technical expression of Semitic religion. The Phœnicians used it constantly. But in Israel we can trace the transformation of the meaning of the term under the influence of prophetic teaching. What at first signified little more than a supernatural aloofness, involving danger to the worshipper who, like Uzzah. (2 Samuel 6:7), pressed too close, came to connote the highest ethical qualities—purity, truth, and mercy. The God in whose nature these virtues found their perfect expression demanded them also from His worshippers. "Ye shall be holy, for I the Lord your God am holy" (Leviticus 19:2). Metaphysical terms are conspicuously absent from the vocabulary of Israel. The prophets did not discuss the Divine transcendence and the Divine holiness in the language of abstract philosophy. Nevertheless they were thrilled with the consciousness of them. Their whole religion was governed by the conception of the Holy One who was raised to an infinite height above the world, and would yet condescend to make known His designs to His servants the prophets.

This conception of the Divine nature was the root from which all prophecy derived its life. How, then, had it come into the heart of the prophet? In that question lies the ultimate problem not of the OT only, but of all revealed religion. What the prophets themselves thought about the matter is made clear in their writings. To them their belief in God was neither a product of their own reflections nor an inference drawn from a study of the phenomena of the world. Again and again they asserted their conviction that the voice of God had spoken to them. He had shown them His glory. They knew Him because He had revealed Himself to them. Of the overpowering strength of this confidence in the reality of their own inspiration there can be no question. It nerved them for the struggle of their lives. It held them to their task. It made them ready to face obloquy, persecution, and death in discharge of their duty. To doubt their sincerity would be absurd. But the inquiry must be pushed further back. What is the justification for thinking that they were right? What reason is there for believing that they had indeed been in touch with the living God, and were the ministers of His revelation?

The claim to speak as God's messengers was originally made by the prophets on the strength of experiences similar to those of seer and soothsayer. In all early societies the abnormal mental states of vision and ecstasy are as profoundly impressive to the onlookers as they are to the man who experiences them. Both he and they are convinced that these mysteries are conclusive evidence of intercourse with the spiritual world. In the opinion of his hearers no less than in his own the ecstatic is no longer himself; he has become the agent of a spiritual power, and even the mouthpiece of his God. Comparative religion has produced plentiful evidence showing how universally prevalent has been this interpretation of the mental phenomena in question. Nor is there any reason for demurring to the statement that psychologically Hebrew prophecy sprang from this origin. Even to the last prophecy was organically connected with the psychic capacity to see and hear things for which no material cause could be assigned. It was a peculiarity to which the prophet in the first instance owed his influence. But now the general attitude towards these attendant circumstances of early inspiration has been completely reversed. The unstable psychic temperament, with its tendency to fall into trances, instead of arousing respect as of old, is the object of suspicion. The fact that any claimant to inspiration was subject to trances and other mental disturbances would in many quarters to-day raise doubts as to his sanity, and would certainly weaken the force of his testimony. Possibly, however, the present strong aversion to anything but the normal process of everyday thought may be less justifiable than it assumes itself to be. The study of the abnormal psychology of genius is still in its initial stages. But even so it seems to indicate that something similar to ecstasy or trance has played no small part in the achievements of the supreme writers and artists of the world. It is the fashion to refer anything of the kind to the supposed action of the subliminal consciousness. Great truths and great conceptions, having been elaborated in the lower and hidden strata of the mental life, suddenly emerge into consciousness. The process is certainly abnormal. Considering its results, it would be ridiculous to call it morbid. And the distinction between the abnormal and the morbid needs to be kept steadily in view when the psychology of prophetic inspiration is being investigated. Undoubtedly the prophets were abnormal. They were men of genius. They were visionaries. Each of the greater prophets is careful to recount a vivid psychical experience through which he felt himself called to play the part of God's messenger. That these were the only occasions on which such experiences befell them is in itself unlikely; and the testimony of their writings, though not free from ambiguity, suggests at least some recurrences of the prophetic trance.

The evidence for the truth of prophetic revelation is to be looked for not in any particular circumstance, such as trance or vision, which attended its original reception by the prophet, but in its subsequent verification through the spiritual experience of mankind. The theology of Isaiah is guaranteed not by the fact that he fell into a trance in the Temple, but by the mighty influence which his teaching about God has exercised over the hearts of succeeding generations, and by the response which it continues to elicit. Moreover, it is evident that in the gradual development of the religion of Israel the prophets themselves came to attach less importance to vision. From their own spiritual experience they learned how Divine truth is recognised in daily intercourse with the Spirit of God. It may well be that on certain occasions new truths were flashed into minds rapt in trance or ecstasy, but it was neither the only nor necessarily the highest method whereby God revealed Himself to His prophets.

Whether the inspiration came suddenly or came gradually, it certainly did not extinguish the individual personality of the prophet. It did not reduce him to a mere passive instrument like the lyre in the hands of the player. A later age of Judaism, when the current of spiritual life was running low, set up this crude mechanical theory of inspiration. It was an a priori fabrication, representing what its authors imagined ought to have been God's way of speaking to mankind. It cannot be supported by evidence from the prophetic writings themselves. Nothing can be truer than that the prophets felt themselves to be the transmitters of messages which they had received. At the same time, nothing can be clearer than that these same prophets were endowed with an intensely individual life beyond the ordinary measure. Their inspiration accentuated their individuality. It produced a fullness of personal life. The same prophetic inspiration served also to promote a fullness of corporate life. It invigorated and defined the life of the people of God. Frequently the prophet was forced by the inspiration within him to place himself in direct opposition to the majority of his fellow-countrymen. By his own generation he was accounted an alien and even a traitor. Yet it was he who realised the true unity and continuity of the national life, and the magnificence of the task with which Israel was entrusted. He felt that he was helping to work out a great Divine plan. And he was not mistaken. The significance of OT prophecy will be altogether missed, unless it be recognised that the various prophets were all contributors to one work. Prophecy is a unity. A great connecting purpose runs through it, binding it all together. It is also part of a still greater and more august unity. It is an essential element in the Divine scheme of the redemption of the world through Christ. His work rested upon theirs. His revelation of the Father was the consummation and the vindication of their revelation of the God of Israel. "God who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son" (Hebrews 1:1).

(See also Supplement)

01 Chapter 1 

Verses 1-3
Jeremiah 1:1-3. Title, ascribing the prophecies which follow to Jeremiah, a man of priestly descent, belonging to Anathoth (see Introduction); his prophetic activity is said to have begun in 626 B.C. (the thirteenth year of Josiah), and to have continued under Jehoiakim (608-597) and Zedekiah (597-586). The present book, however, contains prophecies delivered after "the carrying away of Jerusalem captive" (586 B.C.; cf. 2 Kings 25:8 ff.), viz. in Jeremiah 42-44. Probably 2 was originally the title of this chapter only, and 3 is a later editorial addition. Nothing is known of Jeremiah's father, Hilkiah (perhaps descended from Abiathar; see Introduction), who must not be identified with the Hilkiah named in 2 Kings 22:4 ff.

Verses 4-10
Jeremiah 1:4-10. The Prophet's Call.—The account of this should be compared with similar accounts of the calls of other prophets (see Isaiah 6, Ezekiel 1:1 to Ezekiel 3:3, Amos 7:12 ff.) and the characteristic differences should be noted. Probably all such experiences, whilst ultimately due to moral and religious conviction, involved abnormal psychical elements; e.g. Jeremiah believed that he heard an external voice, and felt an outward touch. On the general nature of the prophetic consciousness, see H. W. Robinson, Religious Ideas of the OT, pp. 113ff, and the article on "Old Testament Prophecy" in the present work. Jeremiah is told that Yahweh predestined him for a particular life-work before he existed; he was "a thought of God" (Duhm) before the Divine hands shaped his limbs, according to this pattern, in the mystery of the embryo (Psalms 139:13; Psalms 139:15 f.; Job 10 f.; cf. Isaiah 49:1), and he was consecrated to the Divine purpose before he appeared in the world. This purpose is the utterance of Yahweh's message to the nations of the world. Jeremiah shrinks from such a task on the ground of his youthfulness (i.e. he cannot claim from others the respect due to age and experience; cf. Job 32:6). Yahweh, however, bids him think of the Divine authority and strength supporting him; let him but obey, and God is with him. Then the Divine touch appropriates his mouth as the instrument of Yahweh's address to men; Jeremiah is to be an "overseer" of nations, and, according to his prophetic word (because it is really Yahweh's), they will rise and fall.

Jeremiah 1:5. sanctified means "set apart as God's property"; there is no moral reference here.—unto the nations: Judah was a politically insignificant people, but its fortunes were to be decided in the great drama of general history, over which Yahweh was supreme. A prophet for Judah's needs was necessarily in such days a prophet "unto the nations".

Jeremiah 1:6. Child: the Hebrew word should here be rendered "young man" as in Genesis 14:24.

Jeremiah 1:9. The act is not merely symbolic; according to Hebrew ideas of physiology and psychology it would actually affect the organ of speech. This Divine appropriation of Jeremiah's mouth is, however, different from the cleansing of Isaiah's lips by the burning coal (Isaiah 6:7*), though the narrative of the latter may have had a psychological influence on the experience of Jeremiah.

Jeremiah 1:10. set thee: lit. "made thee overseer".

Verses 11-19
Jeremiah 1:11-19. The Two Visions of Judgment.—These form a separate experience, and imply some change of standpoint, since it is now the judgment of Judah through the instrumentality of the nations which is presented to the prophet's eye. The first vision (Jeremiah 1:11 f.) is preparatory; he sees the branch (rod) of an almond tree, and the interpretation of his vision is that this shâkçd stands for the Divine shôkçd, the "watcher" God (who slumbers not nor sleeps, Psalms 121:4), ever wakeful unto judgment. The almond tree is here called the "waker", because of its early (February) blossoming; see Thomson, The Land and the Book, p. 318. Such play on words is characteristic of Hebrew thought; it finds a parallel, e.g. in Amos 8:2, where the prophet's vision of a basket of summer fruit (kaitz) suggests that the end (kçtz) of Israel is near. Such visions as these, at least in pre-exilic times, are not merely a rhetorical device; they imply some abnormal psychical experience. The second and principal vision (Jeremiah 1:13 ff.) is of a boiling caldron. The phrase "the face thereof is from the north" is obscure, and might mean either that the caldron was seen north of the prophet, in which case its contents, as they boil over, represent the northern nations as they descend upon Judah, or, more probably (with Duhm, repointing one word) that the fireplace on which the caldron stands is open on the northern side, from which the fire is "kindled". On this latter view, the caldron becomes Judah itself, whose inhabitants suffer from the flames kindled beneath them by the enemy. On either interpretation of the object seen, the emphasis falls on the quarter from which the enemy comes, i.e. the north. These "kingdoms of the north" are doubtless the Scythians (p. 60), who came as far as Syria, intending to invade Egypt (Herod, i. 103-6), about this time, though they did not do what the prophet here expects of them. When he reissued these and similar prophecies in 604 (see Introduction), he transferred his expectations to the Babylonians. The hostile kings set up their thrones (Jeremiah 1:15) to judge the vanquished after the city is taken. Through their agency, Yahweh proceeds to judgment upon Judah (Jeremiah 1:16 mg.), because of the heathen worship appropriated by, or practised along with, the worship of Yahweh in the reign of Manasseh (heathenism which the Assyrian supremacy naturally encouraged). This is the judgment Jeremiah is to declare fearlessly, with a Divinely given strength comparable with that of a fortified city and a bronze wall.

Jeremiah 1:14. shall break forth: read, with LXX, shall be "kindled", i.e. "blown upon", with a play on the Hebrew word for "seething".

Jeremiah 1:15. Omit, with LXX, "families of the".

Jeremiah 1:16. burned incense: "sacrificed".

Jeremiah 1:18. Omit "iron pillar", and read "wall" for "walls", both with LXX.

02 Chapter 2 
Introduction
Jeremiah 2:1 to Jeremiah 4:4. These chapters belong to the time of Josiah (626ff. B.C.), and contain some of the earliest prophecies of Jeremiah. Their central thought is the faithlessness of the people as Yahweh's bride, an idea developed in the previous century by Hosea. Note that the name "Israel" frequently denotes the whole people, including both kingdoms, sometimes (cf. Jeremiah 3:6 ff.) the northern kingdom only, in contrast with the southern. The aim of the prophet is naturally to rebuke the infidelity of the surviving Judah, but, in order to do this, he reviews the conduct and character of the Hebrew nation.

Verses 1-3
Jeremiah 2:1 to Jeremiah 4:4. These chapters belong to the time of Josiah (626ff. B.C.), and contain some of the earliest prophecies of Jeremiah. Their central thought is the faithlessness of the people as Yahweh's bride, an idea developed in the previous century by Hosea. Note that the name "Israel" frequently denotes the whole people, including both kingdoms, sometimes (cf. Jeremiah 3:6 ff.) the northern kingdom only, in contrast with the southern. The aim of the prophet is naturally to rebuke the infidelity of the surviving Judah, but, in order to do this, he reviews the conduct and character of the Hebrew nation.

Jeremiah 2:1-3. Early Loyalty and Security.—The prophet reminds the people of its desert wanderings, when it loved Yahweh as a young bride does her husband. In those days, Israel was safe from all interference, like a gift laid on the altar, Yahweh's first-fruits (Exodus 23:19). This idealisation of the nomadic period was carried furthest by the Rechabites (Jeremiah 35), who "abstained" from the civilisation of Canaan.

Jeremiah 2:3, holiness: lit. "a consecrated thing", the word has no moral significance here; Israel was under taboo, and so inviolable.

Verses 4-13
Jeremiah 2:4-13. Yahweh's Reproaches.—Yahweh asks why His redeeming acts are forgotten and His (true) worship abandoned; other nations do not abandon their gods, though these are worthless, but Yahweh's people have forsaken the one true God. Jeremiah here treats all other gods as worthless, though explicit monotheism is not found until the next century (Deutero-Isaiah). When Israel entered Canaan under its desert-God, Yahweh, it was natural to worship the local Baalim (p. 87), as well, since they were regarded as the gods of agriculture and fertility. But when the land came to be regarded as Yahweh's heritage, there was a strong tendency for Him to be worshipped as the Baalim had been, and under the name of Baal ("Lord"). Both the worship and the name are here treated as heathenism.

Jeremiah 2:5. vanity: lit. "breath"; cf. Jeremiah 8:19.

Jeremiah 2:10. Kittim: the people of Kition in Cyprus (Numbers 24:23 f.*); Kedar (Genesis 25:13, Jeremiah 49:28, Psalms 120:5*): an Arabian tribe; thus, W. and E. are here graphically indicated.

Jeremiah 2:12. be horribly afraid, be ye very desolate: read, with LXX, "shudder exceedingly".

Jeremiah 2:13. For the contrast between the fountain, or spring, and the cistern, see Thomson, op. cit., p. 287; the latter, though hewn in rock, is said to crack easily, and its water, collected from the roof, is in any case inferior.

Verses 14-28
Jeremiah 2:14-28. Israel's False Religion.—Israel has forfeited the privileges of a son, and incurred disaster by forsaking Yahweh for the sensuous worship of the Baalim (cf. Jeremiah 2:20; Jeremiah 2:28). Jeremiah 2:14-17 may be a later insertion, as it seems to break the connexion between Jeremiah 2:13 and Jeremiah 2:18; Jeremiah 2:15 apparently refers to the devastation of the northern kingdom by Assyria, Jeremiah 2:16 to the defeat of Judah by Pharaoh Necho (pp. 60, 72) at Megiddo in 608 (Noph (Isaiah 19:13*) is Memphis, Tahpanhes is Daphne, these being taken as representative cities of Egypt). In Jeremiah 2:16, the Hebrew reads as mg. The last clause of Jeremiah 2:17, "when he led thee by the way", should be omitted with LXX. Jeremiah 2:18 resumes the figure of Jeremiah 2:13, and remonstrates against the pro-Egyptian policy, which was the chief alternative to subjection to Assyria. In Jeremiah 2:20, read as mg., with Jeremiah 2:21 employs the familiar figure of Israel as a vine, which might be called the national emblem (Jeremiah 12:10 ff., Hosea 10:1, Isaiah 5:1-7, Ezekiel 17:5 ff.). In Jeremiah 2:22, "lye" and "soap" denote a vegetable and a mineral alkali respectively; "marked" should be "ingrained". Israel protests (cf. Jeremiah 2:27; Jeremiah 2:35) that she has not abandoned Yahweh, in worshipping Him according to the manner of the Baalim (Jeremiah 2:23); she is answered by a reference to the valley (Hinnom; Jeremiah 7:31*, Mark 9:43*), and the sensuality of her worship (so repugnant to the God of righteousness) is suggested by the figures of the young camel (Jeremiah 2:23 mg.), and the ass (Jeremiah 2:24) when in heat. Reference is made in Jeremiah 2:25 to the eager pursuit of strange gods, in Jeremiah 2:27 to the Asherah (p. 100, 1 Kings 15:13*) and Mazzebah (p. 98) employed in their worship (Deuteronomy 16:21 f.*), in each locality (Jeremiah 11:13).

Verses 29-37
Jeremiah 2:29-37. The Deserved Punishment.—Israel's sorrows are well deserved, for Yahweh's love has been forgotten. In spite of wrong-doing, there is no penitence for sin. The help of Egypt will be as futile as that of Assyria.

Jeremiah 2:29. plead: "complain".

Jeremiah 2:30. For your own read "the" with LXX.

Jeremiah 2:32. attire: properly "sash" (Isaiah 3:20, RV).

Jeremiah 2:33. trimmest: lit. "makest good", i.e. "pickest".—wicked women: better, "evil things", same word as in Jeremiah 3:5; "even to evil things hast thou accustomed thy ways".

Jeremiah 2:34 as it stands apparently refers to social injustice (Jeremiah 7:6); men are slain where no excuse of justifiable homicide (mg.) can be offered. But the verse seems corrupt, and the last clause gives no good sense, even if we supply "garments" with "all these".

Jeremiah 2:36. gaddest should be simply "goest"; "ashamed of" (bis), rather, "put to shame by".

Jeremiah 2:37. The gesture is one of deep sorrow (2 Samuel 13:19). The precise occasion of the political reference in this verse is not known; cf. Isaiah 30:3 ff.

03 Chapter 3 
Introduction
Jeremiah 2:1 to Jeremiah 4:4. These chapters belong to the time of Josiah (626ff. B.C.), and contain some of the earliest prophecies of Jeremiah. Their central thought is the faithlessness of the people as Yahweh's bride, an idea developed in the previous century by Hosea. Note that the name "Israel" frequently denotes the whole people, including both kingdoms, sometimes (cf. Jeremiah 3:6 ff.) the northern kingdom only, in contrast with the southern. The aim of the prophet is naturally to rebuke the infidelity of the surviving Judah, but, in order to do this, he reviews the conduct and character of the Hebrew nation.

Verses 1-5
Jeremiah 3:1-5. Israel's Infidelity.—(Some introductory formula, like that of Jeremiah 2:1, has dropped out before Jeremiah 3:1; note mg.). Israel's marital unfaithfulness to Yahweh is too gross for a facile repentance to avail. The analogy of the law of divorce (mg. reference) suggests that Israel cannot deal with her Divine Husband as lightly as she will. She has waited for her lovers as persistently as a nomad plunderer for his victims. The loss of that prosperity which depended on the latter rain (of the spring) has brought no compunction. Recent promises have not been kept.

Jeremiah 3:1. land should be "woman", with LXX mg.3 to be read.

Jeremiah 3:4. Render "Hast thou not just cried; some see a reference here and in Jeremiah 3:5 to the Reformation under Josiah, and its relative failure.—guide is "friend" or lover (cf. mg.); for the idea of Yahweh as both "father" and "husband" to Israel, see Hosea 2:16; Hosea 11:1.

Jeremiah 3:5. hast . . . done: read mg.

Verses 6-18
Jeremiah 3:6-18. Israel's Sin less than Judah's.—This passage interrupts the continuity of Jeremiah 3:19 with Jeremiah 3:5 (note also the interruptive introductory formula, Jeremiah 3:6), and seems to be a separate prophecy, though it employs the predominant figure of this section, i.e. the marriage of Yahweh and His people, and is probably by Jeremiah (to Jeremiah 3:16). The northern kingdom was faithless to this marriage, through the Baal-cult; Yahweh waited for her return in vain (Jeremiah 3:7 mg.), and at length divorced her (Jeremiah 3:8; see on Jeremiah 3:1-5). Judah saw the consequences of that divorce, in the devastation of Israel (a century earlier), without learning the lesson, and repeated the offence. Such repentance as Judah did show (in the Deuteronomic Reformation?) was unreal, and her sin was worse than Israel's, because the fate of Israel was before her eyes as a warning. The prophet now (Jeremiah 3:12 ff.) invites Israel, or at least its righteous remnant (Jeremiah 3:14; cf. Isaiah 1:25 f.), to return to Him, that they may be restored to their land under worthy kings ("shepherds"); the Ark, as the external sign of His presence, will no longer be needed (Jeremiah 3:16, both mgg.). This prophecy has been expanded by a Messianic promise that Jerusalem shall be the religious centre of the changed world (Jeremiah 3:17) and that Judah shall share in the return of Israel (Jeremiah 3:18).

Jeremiah 3:9. The Hebrew reads "She was polluted with the land", which RV silently emends, as often; read "she polluted the land" with Vulg. and Targ.

Jeremiah 3:10. Omit her" and "sister", with LXX.

Jeremiah 3:17. Omit, with LXX, "to the name of the Lord to Jerusalem". Note that "backsliding" (Jeremiah 3:6; Jeremiah 3:11; Jeremiah 3:14, etc.) should be "back-turning", with play in "return" (Jeremiah 3:7, etc) on the double sense of "turn back," i.e. from and to Yahweh.

Verses 19-25
Jeremiah 3:19 to Jeremiah 4:4. A Dialogue of Yahweh's Grace.—This directly continues Jeremiah 3:5, the "I" of Jeremiah 3:19 being emphatically contrasted with the "thou" of Jeremiah 3:5. Yahweh expresses His desire (Jeremiah 3:19 mg.) to give Judah, though a daughter, a son's portion in the best of lands (mg.2), but Judah (here called Israel in narrower sense, Jeremiah 3:20) has left Him. When, speechless, she weeps in penitence (Jeremiah 3:21) on the bare heights, the place of her former sin, Yahweh will bid her return to Him; she comes making confession that Baal (Jeremiah 3:24 mg.) has not profited her. Yahweh assures Judah (Jeremiah 4:1) that true penitence will be followed by the conversion of the heathen, who will use Yahweh's name in blessings (Isaiah 65:16). Let Judah, then, reform in earnest (Jeremiah 4:3; cf. Hosea 10:12), with an inner consecration, before Yahweh punishes (Jeremiah 4:4).

Jeremiah 3:19. children: "sons"; (cf. Hosea 11:1 ff.)

Jeremiah 3:23. Some word parallel to "tumult" (better "throng" with mg.) has fallen out (RV italics); the cult of Baal is meant by both; cf. 1 Kings 18:26 ff.

Jeremiah 4:1. Read mg.1; for the first "shalt" render "if".—abominations denote such heathen emblems as are named in Jeremiah 2:27, etc.

04 Chapter 4 
Introduction
Jeremiah 4:5 to Jeremiah 6:30. A new paragraph should begin with Jeremiah 4:5, introducing a new section of the prophecies, which deals with the judgment of Judah, its causes and its instrument. This section is probably somewhat later than Jeremiah 2:1 to Jeremiah 4:4; it amplifies the vision of the boiling caldron (Jeremiah 1:13). The "foe from the north", whom Jeremiah expected to invade Judah, would originally be the Scythians, subsequently the Babylonians (see on Jeremiah 1:13 ff.).

Verses 1-4
Jeremiah 3:19 to Jeremiah 4:4. A Dialogue of Yahweh's Grace.—This directly continues Jeremiah 3:5, the "I" of Jeremiah 3:19 being emphatically contrasted with the "thou" of Jeremiah 3:5. Yahweh expresses His desire (Jeremiah 3:19 mg.) to give Judah, though a daughter, a son's portion in the best of lands (mg.2), but Judah (here called Israel in narrower sense, Jeremiah 3:20) has left Him. When, speechless, she weeps in penitence (Jeremiah 3:21) on the bare heights, the place of her former sin, Yahweh will bid her return to Him; she comes making confession that Baal (Jeremiah 3:24 mg.) has not profited her. Yahweh assures Judah (Jeremiah 4:1) that true penitence will be followed by the conversion of the heathen, who will use Yahweh's name in blessings (Isaiah 65:16). Let Judah, then, reform in earnest (Jeremiah 4:3; cf. Hosea 10:12), with an inner consecration, before Yahweh punishes (Jeremiah 4:4).

Jeremiah 3:19. children: "sons"; (cf. Hosea 11:1 ff.)

Jeremiah 3:23. Some word parallel to "tumult" (better "throng" with mg.) has fallen out (RV italics); the cult of Baal is meant by both; cf. 1 Kings 18:26 ff.

Jeremiah 4:1. Read mg.1; for the first "shalt" render "if".—abominations denote such heathen emblems as are named in Jeremiah 2:27, etc.

Verses 5-18
Jeremiah 4:5-18. The Enemy's Approach.—Warning is given by the horn, and guidance, to the refugees fleeing to Jerusalem, by the standard; they are bidden to bring (their families) into safety (not "flee for safety"). The lion-like foe draws near to destroy, and the courage (Hebrew "heart", Jeremiah 4:9) of Judah's leaders fails them. The prophets will say that they have been deceived in prophesying prosperity (cf. Jeremiah 6:14, Jeremiah 14:13, Jeremiah 23:17; Jeremiah's own prophecies were in marked contrast, see on Jeremiah 28). A sirocco blast blows on Judah, too strong (Jeremiah 4:12 mg.) to winnow, and to distinguish the grain from the chaff. The foe approaches, cloud-like in numbers, vulturelike in speed. "Hark! one declareth" (so Jeremiah 4:15), from the extreme north of the land, and then from the mountains a few miles north of Jerusalem (Ephraim), that the "watchers" (i.e. besiegers) are at hand. The bitterness of heart-felt sorrow is the result of Judah's wickedness.

Jeremiah 4:10. said I: read, with Cod. A of LXX and the Arabic Version, "they will say".

Jeremiah 4:13. The eagle of RV is the griffon-vulture

Jeremiah 4:15. Dan: cf. the proverbial phrase, "from Dan unto Beersheba", Judges 20:1.

Verses 19-22
Jeremiah 4:19-22. The Prophet's Grief for his country finds characteristic expression: "My bowels! my bowels! Let me writhe! The walls of my heart! My heart moaneth within me!" (Driver). His soul hears (mg. with LXX) the battle, and identifies itself in sympathy with his people, whose habitation ("tents" and tent- "curtains"; cf. Jeremiah 10:20) is destroyed, because they are so ignorant of Yahweh. This is the first example (after the call) of that revelation of the inner life which especially distinguishes this prophet, and forms his great contribution to spiritual religion.

Jeremiah 4:19. The bowels are the seat of strong emotion according to Hebrew psychology.

Verses 23-31
Jeremiah 4:23-31. The Vision of Desolation (Jeremiah 4:23-26) most impressively describes the Divine visitation of Judah. The earth becomes like the chaos before creation (mg.) under a sky that has lost its lamps; the very mountains have no longer stability; the denizens of earth and air are gone; the garden-land is wilderness; the cities are overthrown (cf. Jeremiah 1:10). Jeremiah has actually seen all this in some ecstatic state, just as George Fox saw its opposite, the paradise of God in which "all things were new and all the creation gave another smell!" (Journal, i. 28). There follows the application of the vision (Jeremiah 4:27-29), viz such an interpretation of its meaning as would subsequently come into the prophet's more normal consciousness. In Jeremiah 4:30 and Jeremiah 4:31 there is an effective contrast between the gaily-decked prostitute and the travailing woman, though both figures are used to express the same fact, i.e. Jerusalem's helplessness before the invader, either to allure or to withstand.

Jeremiah 4:28. Transpose, with LXX, "I have purposed it", and "I have not repented".

Jeremiah 4:29. The first city should be "land", with LXX.

Jeremiah 4:30. paint, i.e. antimony, which was and is used in the East to darken the rims of the eyelids, that the eyes may appear larger; cf. 2 Kings 9:30, Ezekiel 23:40.

05 Chapter 5 

Introduction
Jeremiah 4:5 to Jeremiah 6:30. A new paragraph should begin with Jeremiah 4:5, introducing a new section of the prophecies, which deals with the judgment of Judah, its causes and its instrument. This section is probably somewhat later than Jeremiah 2:1 to Jeremiah 4:4; it amplifies the vision of the boiling caldron (Jeremiah 1:13). The "foe from the north", whom Jeremiah expected to invade Judah, would originally be the Scythians, subsequently the Babylonians (see on Jeremiah 1:13 ff.).

Verses 1-9
Jeremiah 5:1-9. The Sins of Jerusalem.—Jeremiah is bidden to seek even one man in Jerusalem, for whose sake Yahweh may spare the city (cf. Genesis 18:16-33), one man of justice and faithfulness (mg.); even the oaths they swear by Yahweh mean nothing. The prophet confesses that it is this lack of faithfulness that has brought a hard discipline on the city, though in vain; yet he turns from "the man in the street" to those of high degree, for they (emph.) know the ordinances of Yahweh—only to find them united in disobedience (Jeremiah 5:5; for the figure of the rebellious oxen, cf. Jeremiah 2:20). So comes the foe, like forest lion, or desert wolf (mg.), or lurking leopard; since Yahweh's provision of a fertile land has but led to wantonness.

Jeremiah 5:7. assembled themselves in troops: read, with LXX, "lodged", as 1 Kings 17:20 ("sojourn").

Jeremiah 5:8. horses in the morning should probably be "stallions" (Driver); the suggestion of the figure is actual immorality, which may or may not have been coupled with the sensual worship of the Baalim.

Verses 10-19
Jeremiah 5:10-19. The Coming of the Foe.—Let the enemy, therefore, destroy the vineyard of Judah, for of its owner Judah has said, "He does nothing", rejecting His warnings by (true) prophets. The word they have rejected now becomes a fire to consume (cf. Jeremiah 23:29; ancient thought attached great power to the spoken word). The enemy (Scythians or, later, Babylonians) comes to destroy, being enduring (mg.), foreign in speech (Isaiah 28:11), and a nation of warriors ("mighty men"), whose arrows do not miss (Jeremiah 5:16). Heathenism at home shall bring exile abroad (Jeremiah 5:19).

Jeremiah 5:10. walls should probably be "vine-rows"; for the figure, cf. Jeremiah 2:21).

Jeremiah 5:12. It is not he: lit. "not he"; cf. Zephaniah 1:12, end.

Jeremiah 5:18, like many similar remarks, seems to be a later insertion, meant to qualify the rigour of the destruction in Jeremiah 5:17.

Verses 20-31
Jeremiah 5:20-31. Let Evil-doers Fear Yahweh.—The folly of not fearing Yahweh is rebuked by a reminder of the power of Him who has set an impassable limit even to the sea (cf. the rebuke of Job's presumption by the description of Nature as Yahweh's work, Job 38-41). Because they have not feared Him who gives the regular rains (the "former" in October, the "latter" in March-April), and the resultant harvest (Jeremiah 5:24), they have lost these gifts. Punishment is brought down on the nation by evil-doers, who fill their houses with (the gains of) deceit, as bird-catchers their cages with birds, and by the same arts; evil-doers who are prosperous and sleek, and unjust to the helpless. Horrible in Yahweh's eyes is the degeneracy of the prophets who ought to teach the truth, and of the priests who follow the suggestions of the prophets (Jeremiah 5:31 mg.), and of the people who are satisfied with all this; what of the issue?

Jeremiah 5:24. The dependence of Palestine on the periodic rains for its fertility was felt to link it to Yahweh in a unique degree; cf. Deuteronomy 11:10-12.

Jeremiah 5:28. shine: i.e. with fat; cf. Job 15:27, Psalms 73:7).

06 Chapter 6 

Introduction
Jeremiah 4:5 to Jeremiah 6:30. A new paragraph should begin with Jeremiah 4:5, introducing a new section of the prophecies, which deals with the judgment of Judah, its causes and its instrument. This section is probably somewhat later than Jeremiah 2:1 to Jeremiah 4:4; it amplifies the vision of the boiling caldron (Jeremiah 1:13). The "foe from the north", whom Jeremiah expected to invade Judah, would originally be the Scythians, subsequently the Babylonians (see on Jeremiah 1:13 ff.).

Verses 1-8
Jeremiah 6:1-8. The Siege of the Sinful City.—The prophet bids his kinsfolk (Anathoth, his birthplace, being in Benjamin) to abandon the capital, and to gather in the southern mountains; the northern peril is now nearer than ever, and the fair and luxurious city is to be destroyed. Her besiegers are around her, like shepherds with their flocks, ravaging the land. We hear the foe discussing their plans—a surprise at noon when men are resting from the heat; then, when they lament the loss of this opportunity ("Woe unto us!"), a night attack. The trees around the city (Jeremiah 6:6 mg.; cf. Deuteronomy 20:19-20) are cut down, and earthworks are thrown up as part of the enemy's plan of attack. The city is "visited", i.e. punished, because she "keeps fresh" (Jeremiah 6:7 mg.) her wickedness, as a rock-cistern does its waters; let her be disciplined (Jeremiah 2:30, Jeremiah 5:3; for "instructed") before Yahweh casts her off.

Jeremiah 6:1. Tekoa: (p. 31, Amos 1:1) 10 miles S. of Jerusalem.—Beth-haccerem: perhaps a height 3 miles NE. of Tekoa.

Jeremiah 6:4 mg. refers to the sacrifices which began a campaign (pp. 99, 114); war and religion are in closest alliance amongst ancient peoples; cf. Deuteronomy 20.

Jeremiah 6:7. The Rabbis found the middle letter of the OT in the word rendered "cistern" (Cornill).

Verses 9-15
Jeremiah 6:9-15. The Justification of Yahweh's Wrath.—The turn of Judah, the "remnant of Israel", is now come, and Yahweh bids the foe, figured as a grape-gatherer at work on the vine (see on Jeremiah 2:21) to do his work thoroughly (Jeremiah 6:9 mg.). The prophet complains that the ears of the people are closed to his word, yet he cannot hold it back (Jeremiah 20:9), and will pour it out (so LXX) even on the playing children and the irresponsible youth. Calamity falls on all alike, for all seek gain, and the very leaders are false with their easy talk of prosperity (Jeremiah 6:15; both mgg.).

Verses 16-21
Jeremiah 6:16-21. Obedience more than Sacrifice.—Yahweh vainly bade the people stand at the parting of the ways (Hebrew, "by the ways"), and seek the ancient road to prosperity, that they may find repose for themselves. The watchmen-prophets have called in vain. Yahweh's teaching ("law", not necessarily written) has been rejected. For these moral faults far-fetched offerings and many sacrifices do not atone; Yahweh will make the people stumble to their ruin.

Jeremiah 6:16. saith should be "said". This verse must not be taken in the spiritual sense of Matthew 11:29; the "good" is material well-being, the "rest" security, and "your souls" is no more than a reflexive pronoun here.

Jeremiah 6:18. The latter part of the verse is corrupt and yields no good sense.

Jeremiah 6:20. The Sabæans of S. Arabia (Sheba, cf. 1 Kings 10:1-13*) exported perfume (Isaiah 60:6); the calamus (mg.) used for incense (Exodus 30:23) may have come from India.—frankincense is a resinous gum exuding from certain trees; it became a usual accompaniment of the "meal-offering"; cf. Jeremiah 17:26, Jeremiah 41:5, Leviticus 2:1.

Verses 22-26
Jeremiah 6:22-26. The Foe from the North is again described (cf. Jeremiah 5:15-17) in his advance against Jerusalem (Jeremiah 6:22-23). Its inhabitants utter their dismay ("wax feeble," Jeremiah 6:24; Heb. "are slack"). The prophet warns of the danger without (Jeremiah 6:25), and bids the (individualised) people mourn (Amos 8:10, Zechariah 12:10) for the coming disaster.

Jeremiah 6:22-24 are repeated in connexion with Babylon in Jeremiah 50:41-43.

Verses 27-30
Jeremiah 6:27-30. The Prophet's Task.—The record of earlier prophecies (Jeremiah 6:1-6) fitly closes with the application to the prophet of the figure of the "trier" (mg.) or assayer; "so inextricably is the alloy mixed with the silver that, though the bellows blow, and the lead (which was added to carry away the alloy) is oxidised in the heat, no purification is effected; only impure silver remains" (Driver).

Jeremiah 6:27. Omit a fortress, which is probably a marginal note on the rendering "tower", which should be "trier".

07 Chapter 7 

Introduction
Jeremiah 7-10. A new section begins here, containing prophecies presumably uttered in the earlier years of Jehoiakim (608-604), except Jeremiah 10:1-16*.

Verses 1-15
Jeremiah 7:1-15. The Temple Sermon.—The prophet is sent to the gate of the Temple, to rebuke the false confidence of Yahweh's worshippers in the possession of this block of buildings ("these", Jeremiah 7:4). Yahweh desires social justice (Jeremiah 7:6), moral conduct (Jeremiah 7:9), and wholehearted worship; otherwise the security inspired by the fact that the Temple belongs to Him (Jeremiah 7:10, note mg.) is utterly baseless. Yahweh will not permit His Temple to become like some cave which shelters robbers (Jeremiah 7:11; cf. Matthew 21:13), but will destroy it as He destroyed that of Shiloh, and will banish Judah as He banished the northern tribes (Ephraim) from His land. The confidence in the possession of the Temple which is here rebuked was a natural outcome of the reformation under Josiah (2 Kings 22 f.), which made it the only centre of worship; the remarkable deliverance of Jerusalem from Sennacherib in 701 (2 Kings 19:35) had also contributed to the belief that the city was inviolable. The effect of the prophet's words in denouncing this sense of security is described in Jeremiah 26, which refers to the same occasion, i.e. soon after 608 B.C.

Jeremiah 7:6. Stranger denotes the settled foreigner; cf. Deuteronomy 1:16, etc.

Jeremiah 7:12. Shiloh: in Ephraim, with Eli as its priest (1 Samuel 1-3), and the Ark as its pride; it was probably destroyed by the Philistines after the victory described in 1 Samuel 4:10 ff.; cf. 1 Samuel 7:1*, Psalms 78:60.

Jeremiah 7:15. Omit the first "all", with LXX.

Verses 16-20
Jeremiah 7:16-20. The Worship of Astarte.—The prophet is forbidden to intercede for a people who are even now worshipping other gods, to their own deserved ruin. The cult (p. 99) described in Jeremiah 7:18 (and more fully in Jeremiah 44:15-30) is that of Ashtoreth (Astarte), "the queen of heaven", i.e. the planet Venus, who was worshipped under the name of Ishtar by the Babylonians (1 Kings 11:5*). A similar offering of cakes (p. 99) by women to the Virgin Mary, practised by an Arabian sect, is the continuation of this (EBi. col. 3993).

Jeremiah 7:18. Cf. the drink-offering in the worship of Yahweh (Numbers 15:5 ff.).—provoke to anger, here and elsewhere, should be "vex."

Verses 21-28
Jeremiah 7:21-28. Obedience Necessary, not Sacrifice.—Yahweh scornfully tells these formal worshippers to eat even the burnt-offering (wholly offered to God), as well as the peace-offering (which was eaten by the worshippers, except the blood and portions of the fat); both are mere "flesh," without sacrificial value in the hands of the disobedient. In the desert days He asked for obedience, not sacrifice; but Israel has refused it, notwithstanding the continued ministry of the prophets, nor will Jeremiah's own message be heard.

Jeremiah 7:22 f. clearly show that the Pentateuch in its present form was not known to Jeremiah (cf. Amos 5:25), for the Priestly Code lays the greatest stress on sacrifice as Divinely prescribed from the beginning.

Jeremiah 7:28. Read as both mgg.

Verses 29-34
Jeremiah 7:29 to Jeremiah 8:3. Mourning for Judah's Dead.—Let Jerusalem mourn, and raise a dirge on the heights (where she sinned by her idolatry), because of the near approach of the punishment for the desecration of Yahweh's house, and for the offering of human sacrifice, which Yahweh never ordered. The land shall be full of corpses (Jeremiah 7:32 mg.), and all joy shall cease. The valley of Hinnom shall be renamed "Slaughter", and burials will have to be made even in the (unclean) Topheth. Even those who have died previously shall be dishonoured by exposure to the sun, moon, and stars, which they have worshipped, whilst the living shall wish themselves dead.

Jeremiah 7:29. The hair was shorn, as a mourning custom; cf. Micah 1:16, Job 1:20.

Jeremiah 7:31. the valley of the son of Hinnom: Heb. "Gç-ben-Hinnom," whence "Gehenna" (Mark 9:43*); near Jerusalem, but exact site disputed. Recent excavations have shown the frequency of the sacrifice of children in Palestine, a practice which is condemned in Deuteronomy 18:10; it is probable that such sacrifices were offered to Yahweh as "king" (Melek), i.e. that "Molech" in this connexion is a title, rather than a proper name. For what is known of this Molech cult, see EBi, "Molech," and cf. Micah 6:7, Genesis 22:13, Exodus 13:13, Leviticus 8:21*, 2 Kings 16:3; 2 Kings 21:6; 2 Kings 23:10, Deuteronomy 12:31, Jeremiah 19:5, Ezekiel 20:26.*—Topheth: 2 Kings 23:10; supposed to be the Aramaic word for "fireplace", revocalised to suggest "bosheth", i.e. "shame", a word sometimes substituted for "Baal" (1 Samuel 14:47-51*, 1 Kings 16:32*)

Jeremiah 8:2. the host of heaven: (Genesis 2:1*) as in Deuteronomy 4:19, etc., with reference to Assyrio-Babylonian star worship. The significance of this dishonourable treatment of the dead lies in the belief that the shades in Sheol suffer with their bodies; an enemy's ghost is still vulnerable through his corpse (Job 14:22*).

Jeremiah 8:3. Omit "which remain", with LXX and Syr.

08 Chapter 8 

Introduction
Jeremiah 7-10. A new section begins here, containing prophecies presumably uttered in the earlier years of Jehoiakim (608-604), except Jeremiah 10:1-16*.

Verses 1-3
Jeremiah 7:29 to Jeremiah 8:3. Mourning for Judah's Dead.—Let Jerusalem mourn, and raise a dirge on the heights (where she sinned by her idolatry), because of the near approach of the punishment for the desecration of Yahweh's house, and for the offering of human sacrifice, which Yahweh never ordered. The land shall be full of corpses (Jeremiah 7:32 mg.), and all joy shall cease. The valley of Hinnom shall be renamed "Slaughter", and burials will have to be made even in the (unclean) Topheth. Even those who have died previously shall be dishonoured by exposure to the sun, moon, and stars, which they have worshipped, whilst the living shall wish themselves dead.

Jeremiah 7:29. The hair was shorn, as a mourning custom; cf. Micah 1:16, Job 1:20.

Jeremiah 7:31. the valley of the son of Hinnom: Heb. "Gç-ben-Hinnom," whence "Gehenna" (Mark 9:43*); near Jerusalem, but exact site disputed. Recent excavations have shown the frequency of the sacrifice of children in Palestine, a practice which is condemned in Deuteronomy 18:10; it is probable that such sacrifices were offered to Yahweh as "king" (Melek), i.e. that "Molech" in this connexion is a title, rather than a proper name. For what is known of this Molech cult, see EBi, "Molech," and cf. Micah 6:7, Genesis 22:13, Exodus 13:13, Leviticus 8:21*, 2 Kings 16:3; 2 Kings 21:6; 2 Kings 23:10, Deuteronomy 12:31, Jeremiah 19:5, Ezekiel 20:26.*—Topheth: 2 Kings 23:10; supposed to be the Aramaic word for "fireplace", revocalised to suggest "bosheth", i.e. "shame", a word sometimes substituted for "Baal" (1 Samuel 14:47-51*, 1 Kings 16:32*)

Jeremiah 8:2. the host of heaven: (Genesis 2:1*) as in Deuteronomy 4:19, etc., with reference to Assyrio-Babylonian star worship. The significance of this dishonourable treatment of the dead lies in the belief that the shades in Sheol suffer with their bodies; an enemy's ghost is still vulnerable through his corpse (Job 14:22*).

Jeremiah 8:3. Omit "which remain", with LXX and Syr.

Verses 4-17
Jeremiah 8:4-17. Judah's Unnatural Conduct and its Punishment.—There is something unnatural in the persistency of the people's misconduct; they show no inclination to return to Yahweh, but pursue a headstrong course away from Him (Jeremiah 8:6 mg.). They put themselves below the level of the very birds of heaven, the stork, the turtle-dove, the swift, and the swallow (so in Jeremiah 8:7), who know the time of their return in spring (after their winter migration; cf. Isaiah 1:3). Their alleged knowledge of Yahweh's teaching ("law," Jeremiah 8:8) is delusive; they have been misled by insincere teachers, whose punishment awaits them. (Jeremiah 8:10 b - Jeremiah 8:12 should be omitted, with LXX they have been repeated from Jeremiah 6:13-15.) They shall perish like a fruitless and withering tree (Jeremiah 8:13; contrast that of Jeremiah 17:8; cf. Psalms 13 ff.). The stricken people urge each other to gather into the cities, but they cannot escape the bitterness of their fate (Jeremiah 8:14). The invader approaches from the north (cf. Jeremiah 4:15), nor can his venomous assault be avoided as a snake-charmer avoids the bite of an adder (Jeremiah 8:17 mg.; the basilisk of RV is a reptile of fable).

Jeremiah 8:5. The emphasis should fall on "perpetual". Omit "of Jerusalem", with LXX.

Jeremiah 8:8. The reference is apparently to the Book of Deuteronomy, published some dozen years before. With its prophetic attack on heathen modes of worship, etc. Jeremiah was in full sympathy; but its priestly emphasis on the sanctuary and its ritual, and the resultant externalisation of religion, were quite alien to his teaching. [This view is taken by several of the best authorities, and may be correct. But a strong case can be made out for the view that Jeremiah's attitude to the law-book was more sympathetic, in which case the reference will be to regulations made by the scribes, which we do not possess.—A. S. P.].

Jeremiah 8:13 f. Read mgg.—gall or bile here stands figuratively for some bitter, if not poisonous, plant, which has not been identified; it is rendered "hemlock" in Hosea 10:4.

Verses 18-22
Jeremiah 8:18 to Jeremiah 9:1. Jeremiah's Sorrow over Judah's Suffering.—The prophet, in sorrowful sympathy with his people, hears in anticipation the cry of the exiles and Yahweh's answer. They reproach Him with His abandonment of Zion; He points to their idolatry, and introduction of foreign ("strange") deities. The people lament (apparently in proverbial form) the disappointment of their hope of deliverance; it is as when the hope of harvest (April-June) has been destroyed, and the failure of the autumn ingathering (Jeremiah 8:20 mg.) has removed the remaining expectation; they (emph.) have not been rescued from their distress (the reference in "saved" is to material prosperity, not to a spiritual change). The prophet himself goes arrayed as a mourner ("I am black", mg.), appalled because of his people's wound; is there no cure? He cannot sorrow enough for the tragedy of Judah.

Jeremiah 8:22. balm: not the balsam, but mastic, a medicinally used resin, abundant in Gilead (Genesis 37:25, mg.), and exported to other countries.—health: Heb. "new flesh", which "comes up", i.e. forms over a wound.

09 Chapter 9 

Introduction
Jeremiah 7-10. A new section begins here, containing prophecies presumably uttered in the earlier years of Jehoiakim (608-604), except Jeremiah 10:1-16*.

Verse 1
Jeremiah 8:18 to Jeremiah 9:1. Jeremiah's Sorrow over Judah's Suffering.—The prophet, in sorrowful sympathy with his people, hears in anticipation the cry of the exiles and Yahweh's answer. They reproach Him with His abandonment of Zion; He points to their idolatry, and introduction of foreign ("strange") deities. The people lament (apparently in proverbial form) the disappointment of their hope of deliverance; it is as when the hope of harvest (April-June) has been destroyed, and the failure of the autumn ingathering (Jeremiah 8:20 mg.) has removed the remaining expectation; they (emph.) have not been rescued from their distress (the reference in "saved" is to material prosperity, not to a spiritual change). The prophet himself goes arrayed as a mourner ("I am black", mg.), appalled because of his people's wound; is there no cure? He cannot sorrow enough for the tragedy of Judah.

Jeremiah 8:22. balm: not the balsam, but mastic, a medicinally used resin, abundant in Gilead (Genesis 37:25, mg.), and exported to other countries.—health: Heb. "new flesh", which "comes up", i.e. forms over a wound.

Verses 2-22
Jeremiah 9:2-22. Faithlessness and its Retribution: the Dirge of Death.—The humblest caravanserai would be preferable to life among these evil men, with their calumnies and the unfaithful use of power by those in authority, their mutual deceit, and their untruthfulness (Jeremiah 9:2-6). Yahweh will prove them in His furnace (Jeremiah 6:29), "because of the wickedness of" His people (so read in Jeremiah 9:7, with LXX, which continues preferably, after "arrow", in Jeremiah 9:8, "the words of their mouth are deceit", and omits "with his mouth"). Jeremiah 9:9 occurs in Jeremiah 5:9, Jeremiah 2:9 (Jeremiah 9:7-9). The prophet raises (Jeremiah 9:10-12) the mourner's dirge for the devastated country and ruined towns; it is by Yahweh's hand that they have been laid waste (rather than "burnt up"), as the discerning recognise (Hosea 14:9). Disobedience to the (Deuteronomic) law, seen in the worship of the local deities, brings the bitter result of exile and death (Jeremiah 9:13-16). Let Zion's sorrows be bewailed by the singers of dirges. Yahweh Himself supplies the dirge to be learnt and sung, i.e. Jeremiah 9:21 f. (which are in the appropriate metre of the dirge), of which Cornill well remarks that more cannot be said in eight short lines—the dirge of the Reaper Death (Jeremiah 9:17-22).

Jeremiah 9:4. supplant: with a suggestion of the story of the "supplanter" (Genesis 27:36).

Jeremiah 9:10. wilderness: properly a place to which cattle are driven for pasturage, not a desert.

Jeremiah 9:11. jackals often haunt the ruins of Syrian towns; cf. Isaiah 13:22; Isaiah 34:13.

Jeremiah 9:15. wormwood: cf. Jeremiah 23:15, Proverbs 5:4*; some bitter herb, always named figuratively.

Jeremiah 9:17. Professional singers of dirges, as still employed at Syrian funerals; cunning is an archaism for "skilful"; cf. Amos 5:16.

Jeremiah 9:21. without should be streets", and streets should be "broad places".

Jeremiah 9:22. The words "Speak, Thus saith the Lord", which interrupt the metre of the dirge, should be omitted, with LXX. This prophecy is continued in Jeremiah 10:17-25, the intervening sections being a later insertion; possibly Jeremiah 9:13-16 also is not by Jeremiah.

Verses 23-26
Jeremiah 9:23-26. The Knowledge of Yahweh: Uncircumcised Israel.—This paragraph contains two originally distinct prophecies, unrelated to their present context, though quite possibly Jeremianic. They teach the glory of Israel's religion (Jeremiah 9:23 f.), and the futility of physical without spiritual circumcision (Jeremiah 9:25 f.). In the second, Israel is degraded to the level of other, uncircumcised nations.

Jeremiah 9:26. The "corner-clipt" (Jeremiah 25:23, Jeremiah 49:32) are those shaved around the brow, according to the practice of some Arab tribes (cf. Herod. iii. 8, and contrast Leviticus 19:27*).

10 Chapter 10 

Introduction
Jeremiah 7-10. A new section begins here, containing prophecies presumably uttered in the earlier years of Jehoiakim (608-604), except Jeremiah 10:1-16*.

Verses 1-16
Jeremiah 10:1-16. The Folly of Idolatry,—This passage (like Jeremiah 9:23-26) interrupts the connexion of Jeremiah 9:22 and Jeremiah 10:17; its denunciation of the idols of the heathen as utterly futile for good or evil relates it to the times of Deutero-Isaiah (cf. Isaiah 44:11 ff.), and sharply distinguishes it from the denunciation of Israel's syncretistic worship, and the declaration of its penalty, found in Jeremiah 7-9. Israel is urged to hold aloof from the heathen religion of its environment. The idol is but a human product (Jeremiah 10:3 mg.), as lifeless as a scarecrow in a cucumber garden, needing to be carried in a procession (Isaiah 46:7). Fear is not necessary before these things, which can do nothing; it is fitting towards Yahweh alone (Jeremiah 10:7 mg.). The worshippers of idols are one and all senseless, and "the instruction of idols is wood," i.e. without moral or spiritual force (so Driver, but the rendering is doubtful, and the sentence obscure). The idol is plated with costly metals, and dressed in fine clothes by human hands, but it is Yahweh who is truly God (Jeremiah 10:10 mg.). There follows (Jeremiah 10:11) a gloss in Aramaic, which breaks the connexion of Jeremiah 10:10 and Jeremiah 10:12, and is doubtless some marginal watchword of Jewish faith against heathenism, which has crept into the text. The remaining verses (Jeremiah 10"12-16, repeated Jeremiah 51:15-19) describe the manifestation of Yahweh's power in creation and in tempest (with Jeremiah 10:13 cf. Psalms 135:7). The result of the Divine visitation is that the idolater is struck dumb (Jeremiah 10:14 a), and the idolmaker put to shame by the utter inability of the image to do such things. The idol is a lifeless mockery, doomed in the Day of Yahweh, when the power of Israel's God shall be revealed.

Jeremiah 10:2. the signs of heaven: i.e. eclipses, comets, etc., pointing to the astrology of Babylon, amid which this passage was probably written.

Jeremiah 10:5. Read as mg., where the reference suggests that the "pillar" serves the purpose of a scarecrow.

Jeremiah 10:9. Tarshish: Tartessus in Spain, Psalms 48:7*, Isaiah 2:16*; for Uphaz, not known, read as mg.; Ophir was perhaps in S.E. Arabia (Isaiah 13:12*).

Verses 17-25
Jeremiah 10:17-25. The Departure into Exile.—The personified community is told to pick up its bundle (mg.), and prepare for the inevitable exile. She bewails her hurt and her spoilt dwelling. These troubles, says the prophet, come from her unwise rulers ("shepherds"), and already are upon her. Identifying himself with the people, he pleads with Yahweh for mercy in judgment, on the ground of man's weakness. (Jeremiah 10:23 should be repointed and rendered, "Not for man is it to walk and direct his steps.") Jeremiah 10:25 can hardly be Jeremiah's; its cry for vengeance on the heathen contradicts his attitude towards the nations as the Divinely commissioned instruments of Yahweh's wrath against His people's sin. (Omit "yea, they have devoured him," with LXX, and with the parallel cited in mg.)
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Introduction
Jeremiah 11:1 to Jeremiah 12:6. The relation of the prophet to the (Deuteronomic) Covenant (Jeremiah 11:1-8); its subsequent abandonment, and the Divine punishment (Jeremiah 11:9-17); the plot at Anathoth (Jeremiah 11:18-23); the prophet's problem (Jeremiah 12:1-6). On the difficulties raised by this section, see Introduction, 2; it seems likely that, as Duhm and Cornill have argued, Jeremiah 11:1-14 is an unhistorical inference as to what the prophet might be expected to do at the time of the Deuteronomic Reformation in 621. If its historicity be accepted, then Jeremiah's initial approval must subsequently have passed into disapproval, in view of the religious externalism and false confidence which followed upon the Reformation. (See on Jeremiah 7:1-15, Jeremiah 8:8.)

Verses 1-8
Jeremiah 11:1-8. The Proclamation of the Covenant.—Jeremiah is commissioned to enforce solemnly (cf. Deuteronomy 27:26; Deuteronomy 29:9) on Judah and Jerusalem the covenant which Yahweh made at the time of the national deliverance from Egypt, as the condition of blessing. He solemnly accepts this commission, and is sent to the smaller cities, as well as to the streets of the capital, to declare the penalty of disobedience to this covenant, as shown by past history.

Jeremiah 11:2. The verbs, "hear ye", and "speak" should be emended to the singular, in view of Jeremiah 11:3.

Jeremiah 11:4. the iron furnace means one for smelting iron, here a figure for severe trial; cf. Deuteronomy 4:20, 1 Kings 8:51.

Jeremiah 11:5. Amen, i.e. "truly", implies the confirmation of the curse; (cf. Deuteronomy 27:15 ff.).

Jeremiah 11:9-17. The Failure of the Reformation.—The first part (Jeremiah 11:9-14) of this passage implies the failure of the Deuteronomic movement ("They are turned back", Jeremiah 11:10), and is, therefore, often referred to the reaction under Jehoiakim, after Josiah's death in 608, on the assumption of Jeremianic authorship; but see prefatory note to Jeremiah 11:1 ff. Judah is leagued to renew the disobedience of the past; Yahweh will punish, and will refuse to answer, whilst the false gods cannot, the outcry for help (Jeremiah 11:13 a, as Jeremiah 2:28 b). The prophet is forbidden to intercede (Jeremiah 11:14 as mg.). The corrupt Jeremiah 11:15 is emended by Driver (cf. mg.) into "What hath my beloved (to do) in mine house, (seeing) she bringeth evil devices to pass? Will vows and holy flesh remove thine evil from off thee? then mightest thou rejoice!" i.e. Judah's lavish ritual is really useless. She is compared with a luxuriant (not simply "green") olive, suddenly struck by lightning (Jeremiah 11:16); evil will come upon her, corresponding to the evil of her Baal-cult (Jeremiah 11:17, perhaps an expansion). The want of connexion between Jeremiah 11:1-14 and Jeremiah 11:15 ff. supports the view that the former has been prefixed by a writer wishing to connect Jeremiah with the Deuteronomic Reformation. As a matter of fact, Jeremiah 11:15 stands in marked contrast with the Deuteronomic emphasis on Temple and ritual (Cornill).

Verses 18-23
Jeremiah 11:18-23. The Anathoth Plot.—The abrupt introduction of this account of the plot of the men of Anathoth against the life of the prophet might be explained by the supposition that his advocacy of the Deuteronomic Reformation (Jeremiah 11:1 ff.) would seem treachery to his kinsmen. For, as stated in the Introduction, they may have traced their descent from Abiathar, a priestly line now perpetually set aside in favour of the Zadokite priests of Jerusalem. If, however, Jeremiah's advocacy of Deuteronomy be not accepted as historic, then the Anathoth persecution will be a special instance of the general unpopularity of Jeremiah. Whether it was provoked by some particular utterance like that of Jesus in the synagogue of Nazareth we do not know. Jeremiah says that he was as unconscious of this plot as is a tame ("gentle") lamb (cf. 2 Samuel 12:3) of the purpose to kill it. He appeals to the just Judge, who knows his inmost feelings and thoughts, against the injustice of this plot. Yahweh answers the prophet's appeal with a threat of vengeance on the men of Anathoth (see on Jeremiah 1:1).

Jeremiah 11:19. fruit: a slight emendation gives the preferable meaning "sap".

Jeremiah 11:20. In Hebrew psychology, the reins or kidneys are the seat of strong emotions, e.g. desires, and the heart is the general centre of psychical activity, including thought. Duhm points out that this is the earliest declaration of Yahweh's knowledge of the inner life. Cornill suggests with considerable plausibility that the following section, Jeremiah 12:1-6, originally preceded Jeremiah 11:18-23.
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Introduction
Jeremiah 11:1 to Jeremiah 12:6. The relation of the prophet to the (Deuteronomic) Covenant (Jeremiah 11:1-8); its subsequent abandonment, and the Divine punishment (Jeremiah 11:9-17); the plot at Anathoth (Jeremiah 11:18-23); the prophet's problem (Jeremiah 12:1-6). On the difficulties raised by this section, see Introduction, 2; it seems likely that, as Duhm and Cornill have argued, Jeremiah 11:1-14 is an unhistorical inference as to what the prophet might be expected to do at the time of the Deuteronomic Reformation in 621. If its historicity be accepted, then Jeremiah's initial approval must subsequently have passed into disapproval, in view of the religious externalism and false confidence which followed upon the Reformation. (See on Jeremiah 7:1-15, Jeremiah 8:8.)

Verses 1-6
Jeremiah 12:1-6. The Problem of Unrighteous Prosperity.—Jeremiah raises (for the first time in Hebrew literature) the problem of the prosperity of the unrighteous, apparently in connexion with his experiences at Anathoth. He ventures to complain (rather than "plead") unto Yahweh, since He should award adversity to the evildoers who dishonour Him in their inner man ("reins", see on Jeremiah 11:20), and he appeals for their punishment. God answers Jeremiah (Jeremiah 12:5) with the warning that he has worse trials to face than the troubles at Anathoth

Jeremiah 12:4 has little point in this context except for its close, "He shall not see our latter end", which apparently means that Jeremiah will not live to see the vengeance desired. For this, however, LXX reads, "God will not see our ways."

Jeremiah 12:5. thou art secure: the change of one letter gives the much better sense, "thou fleest".—the pride of Jordan denotes the semi-tropical jungle of the Jordan valley, marking the breadth of the river in flood, still the haunt of wild beasts; cf. Jeremiah 49:19, Zechariah 11:3. This was visible from Jeremiah's home, Anathoth.

Verses 7-17
Jeremiah 12:7-17. The Desolation of Judah by her Neighbours, and their Future.—This isolated prophecy is most naturally referred to the events of 2 Kings 24:1 f., when Jehoiakim had revolted against Nebuchadrezzar (c. 598). Yahweh laments His enforced abandonment of His house (a term here denoting the land rather than the Temple; cf. Hosea 8:1; Hosea 9:15), because Judah has challenged Him; now He sees her—a speckled bird—marked out for the attack of her neighbours. Nomad invaders (the "shepherds" of Jeremiah 12:10) have laid her waste, so that Yahweh Himself grieves; none has learnt the lesson in time. Jeremiah 12:13 is difficult (read "they shall be disappointed of their fruits", cf. mg.) because it does not suit the context; it must refer to the men of Judah. In Jeremiah 12:14-17, Yahweh says that He will exile these neighbours (Syrians, Moabites, Ammonites), but they shall be brought back if converted to Judah's religion (for the oath in Jeremiah 12:16; cf. Jeremiah 4:2).

Jeremiah 12:11. unto me: to my sorrow; cf. mg. of Genesis 48:7 (Driver).

13 Chapter 13 

Introduction
Jeremiah 13. Five detached prophecies, all except the fourth being of uncertain date.

Verses 1-11
Jeremiah 13:1-11. The Symbol of the Waist-cloth, its removal signifying the rejection and ruin of Judah, as a consequence of her disobedience. The prophet buys and wears a linen waist-cloth, not yet put in water, as a declaration of Yahweh's adoption of His people into closest intimacy. The prophet then removes it, and buries it in a rocky cleft where it is spoilt by damp, the removal being a sign that Yahweh puts His people from Him into the ruin of exile. Such symbolism as this, so frequent on the part of Hebrew prophets (for Jeremiah, cf. Jeremiah 16:5 ff., Jeremiah 27:2 ff; Jeremiah 28:10 ff., Jeremiah 32:6 ff., Jeremiah 43:8 ff., Jeremiah 51:63), has still something of the "symbolic magic" of primitive peoples clinging to it; it has the force, and more, of the spoken word, and helps to secure the result it "symbolises" (2 Kings 13:16 f.*). Such symbolism helps to explain the NT emphasis on baptism.

Jeremiah 13:1. The object named is not the outer girdle, but a covering worn next the skin.

Jeremiah 13:4. Euphrates: Hebrew "Perath"; Jeremiah 13:10 is improbable, owing to the distance, that this was literally the place of the burial; perhaps Parah (Joshua 18:23) near Anathoth is meant, this spot being chosen as suggestive of the Euphrates, and so, symbolical of the place of exile.

Jeremiah 13:10. shall even be: "lot it be".

Verses 12-14
Jeremiah 13:12-14. The Figure of the Wine-jars.—The fate of the men of Judah is that they shall be filled like jars with the wine of drunkenness (cf. Jeremiah 25:15 ff., Psalms 60:3), and then shall be dashed to destruction (as a potter might dash such earthen jars together; cf. Psalms 2:9).

Verses 15-17
Jeremiah 13:15-17. Israel's Pride.—The prophet warns against the arrogancy that persistently refuses to obey (i.e. "give glory to"; cf. 1 Samuel 6:5) Yahweh, and compares the disobedient with travellers on mountain paths, who wait vainly in the twilight for light, until the night falls (Jeremiah 13:16 mgg). He is filled with grief at their coming captivity.

Verse 18
Jeremiah 13:18 f. A Dirge on the Doom of Jehoiachin and his Mother (Nehushta, 2 Kings 24:8; 2 Kings 24:15), c. 597.

Jeremiah 13:18 should read, "Say ye (LXX) to the king and the queen-mother, sit ye down low (mg.), for come down from your head (VSS) is your beautiful crown" (mg.). The queen-mother is more important than the queen in an Oriental court (cf. Jeremiah 22:26).—the South denotes a particular district, the Negeb (p. 32), in the south of Judah (Joshua 15:21-32).

Verses 20-27
Jeremiah 13:20-27. Jerusalem's Shame.—This prophecy, as perhaps others in this chapter, would suit the position of affairs under Jehoiakim, after Carchemish (605). Jerusalem is asked concerning the welfare of her people, in the day of invasion by the foe from the north (Jeremiah 4:6, etc.: here of the Babylonians). Jeremiah 13:21 should read, "When he shall set over thee as head those whom thou hast thyself taught to be friends unto thee," i.e. those who have been courted as friends are now become masters. Her anguish and shame are merited; a change seems hopeless, since habit has become second nature (Jeremiah 13:23). Ruin is inevitable (Jeremiah 13:24 mg.). The shameful exposure of her nakedness (Jeremiah 13:26 mg.) is an appropriate punishment of her sensuality (Nahum 3:5; cf. Isaiah 47:3, Ezekiel 16:37). Jeremiah 13:27 reads, "After how long time yet wilt thou not be cleansed?" For the force of neighings, see Jeremiah 5:8.
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Verses 1-22
Jeremiah 14:1 to Jeremiah 15:9. The Drought in Judah, and Jeremiah's consequent Intercession.—The date of this disaster is unknown, but some year in the latter half of Jehoiakim's reign is most probable. The effects of the drought are graphically described in Jeremiah 14:2-6. The personified "gates" represent the people who gather at them in mourning attire and attitude ("sit in black upon the ground"; cf. Jeremiah 8:21, Jeremiah 13:18). The empty pits are dried-up storage cisterns (cf. Jeremiah 2:13). Men cover their heads because of grief (2 Samuel 15:30). The first clause of Jeremiah 14:4 (to "chapt") is best emended, with Duhm, after LXX, "The tillers of the ground are dismayed" (cf. mg.). The eyes of the wild asses fail through fruitless search for herbage (cf. Lamentations 4:17). In Jeremiah 14:7-9, the prophet confesses the people's sin, but appeals to Yahweh's honour (Jeremiah 14:7), and His ownership of Israel (Jeremiah 14:9; cf. Jeremiah 7:10), as a reason for His permanent presence and effective help. In Jeremiah 14:10-18, Yahweh replies that His aloofness corresponds ("even so") to the people's abandonment of Him (Jeremiah 14:10 b as Hosea 8:13), and announces evil as the only answer to their sacrifice; to which Jeremiah objects (Jeremiah 14:13) that the people have been misled by the prophets (Jeremiah 23:9 ff.) who promised peace. Yahweh, disowning these prophets (Jeremiah 14:14), announces their doom as well as that of the people, and Jeremiah is bidden to lament the horrors that are coming on Judah through invasion and its consequences. In Jeremiah 14:19-22, Jeremiah continues the dialogue with a further confession on behalf of the people, and with an appeal to the ties that bind Yahweh to Israel (Jeremiah 14:21 mg.); Yahweh alone can remove the terrors of this drought. In Jeremiah 15:1-9, Yahweh replies that even such pleaders as Moses (Numbers 14:13-20) and Samuel (1 Samuel 7:9) would not turn Him from His purpose; let the people go forth to pestilence ("death", Jeremiah 15:2), sword, famine, and captivity; let them be "an object of consternation" (for "tossed to and fro", Jeremiah 15:4) to all, because of the heathenism of Manasseh (2 Kings 21:11 ff.). It is Jerusalem that has rejected Yahweh (thou, Jeremiah 15:6, emphatic), and therefore is winnowed with a fork. The coming destruction is described (Jeremiah 15:8) as widespread and unexpected ("at noonday", as in Jeremiah 6:4); even the (happy) mother of seven (1 Samuel 2:5) utterly collapses.

Jeremiah 14:3. Read both mgg.

Jeremiah 14:14. divination, and a thing of nought: read, with Driver, "a worthless divination" by omission of one letter.

Jeremiah 14:18 b is difficult and obscure; for "go about" we should perhaps render "go begging", or, with second mg. alternative, simply "journey"

Jeremiah 14:21. the throne of thy glory: Jerusalem, as containing the Temple; cf. Jeremiah 17:12.

Jeremiah 14:22. vanities: i.e. "gods."

Jeremiah 15:7. fanned with a fan: i.e. winnowed; cf. Jeremiah 4:11, Isaiah 30:24, Matthew 3:12. The Eastern threshing-floor is described in Thomson, The Land and the Book, pp. 538ff.
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Verses 1-9
Jeremiah 14:1 to Jeremiah 15:9. The Drought in Judah, and Jeremiah's consequent Intercession.—The date of this disaster is unknown, but some year in the latter half of Jehoiakim's reign is most probable. The effects of the drought are graphically described in Jeremiah 14:2-6. The personified "gates" represent the people who gather at them in mourning attire and attitude ("sit in black upon the ground"; cf. Jeremiah 8:21, Jeremiah 13:18). The empty pits are dried-up storage cisterns (cf. Jeremiah 2:13). Men cover their heads because of grief (2 Samuel 15:30). The first clause of Jeremiah 14:4 (to "chapt") is best emended, with Duhm, after LXX, "The tillers of the ground are dismayed" (cf. mg.). The eyes of the wild asses fail through fruitless search for herbage (cf. Lamentations 4:17). In Jeremiah 14:7-9, the prophet confesses the people's sin, but appeals to Yahweh's honour (Jeremiah 14:7), and His ownership of Israel (Jeremiah 14:9; cf. Jeremiah 7:10), as a reason for His permanent presence and effective help. In Jeremiah 14:10-18, Yahweh replies that His aloofness corresponds ("even so") to the people's abandonment of Him (Jeremiah 14:10 b as Hosea 8:13), and announces evil as the only answer to their sacrifice; to which Jeremiah objects (Jeremiah 14:13) that the people have been misled by the prophets (Jeremiah 23:9 ff.) who promised peace. Yahweh, disowning these prophets (Jeremiah 14:14), announces their doom as well as that of the people, and Jeremiah is bidden to lament the horrors that are coming on Judah through invasion and its consequences. In Jeremiah 14:19-22, Jeremiah continues the dialogue with a further confession on behalf of the people, and with an appeal to the ties that bind Yahweh to Israel (Jeremiah 14:21 mg.); Yahweh alone can remove the terrors of this drought. In Jeremiah 15:1-9, Yahweh replies that even such pleaders as Moses (Numbers 14:13-20) and Samuel (1 Samuel 7:9) would not turn Him from His purpose; let the people go forth to pestilence ("death", Jeremiah 15:2), sword, famine, and captivity; let them be "an object of consternation" (for "tossed to and fro", Jeremiah 15:4) to all, because of the heathenism of Manasseh (2 Kings 21:11 ff.). It is Jerusalem that has rejected Yahweh (thou, Jeremiah 15:6, emphatic), and therefore is winnowed with a fork. The coming destruction is described (Jeremiah 15:8) as widespread and unexpected ("at noonday", as in Jeremiah 6:4); even the (happy) mother of seven (1 Samuel 2:5) utterly collapses.

Jeremiah 14:3. Read both mgg.

Jeremiah 14:14. divination, and a thing of nought: read, with Driver, "a worthless divination" by omission of one letter.

Jeremiah 14:18 b is difficult and obscure; for "go about" we should perhaps render "go begging", or, with second mg. alternative, simply "journey"

Jeremiah 14:21. the throne of thy glory: Jerusalem, as containing the Temple; cf. Jeremiah 17:12.

Jeremiah 14:22. vanities: i.e. "gods."

Jeremiah 15:7. fanned with a fan: i.e. winnowed; cf. Jeremiah 4:11, Isaiah 30:24, Matthew 3:12. The Eastern threshing-floor is described in Thomson, The Land and the Book, pp. 538ff.

Verses 10-21
Jeremiah 15:10-21. The Sorrow and Strength of Prophetic Service.—The experience of the prophet, as described in the following section, may be the result of his unpopularity at the time of the drought, and therefore be rightly placed after Jeremiah 14:1 to Jeremiah 15:9; but it would suit many other occasions of his life. On the great importance of this and similar passages, both for a true conception of Jeremiah's personality, and for his special contribution to religion, see Introduction, § 3. The present passage is interrupted by the irrelevant verses, Jeremiah 15:13 f., which occur again, more correctly and in their proper place, in Jeremiah 17:3 f.; they relate to the people, not to Jeremiah (Heb. of Jeremiah 15:14 is as mg.). More over, Jeremiah 15:11 f. is obscure and possibly corrupt. Jeremiah laments his birth to so unpopular a role as that of a prophet of disaster, as unpopular as that of the creditor or debtor ("usury" is simply "interest", as in Deuteronomy 23:20). Yahweh had promised to strengthen him and to humiliate his opponents, but they are too strong for him (Jeremiah 15:12 as in mg., the "northern iron and bronze" denoting the greater strength of Jeremiah's Jewish opponents as compared with himself; but this is not very satisfactory). Jeremiah begs Yahweh not to destroy him through excessive patience ("long-suffering") towards his persecutors. His joy has been to take to heart Yahweh's messages (for the figure of eating, cf. Ezekiel 2:8 to Ezekiel 3:3), and he belongs to Yahweh (Jeremiah 15:16; cf. Jeremiah 7:10 mg.). The compulsion of the Divine Hand in prophetic rapture (Isaiah 8:11, Ezekiel 1:3*, Ezekiel 3:14; cf. 2 Kings 3:15) has separated him from the ordinary joyous fellowship of men, and has urged him to a message of indignant protest against men's ways. Obedience seems to have brought unending pain, and Yahweh is "a lying stream", the waters of which are dried up in the hour of need (Jeremiah 15:18; cf. Job 6:15). To this cry of distrust and despair Yahweh's answer is to bid Jeremiah turn from such a spirit, and resume his service ("stand before me", 1 Kings 10:8; 1 Kings 18:15); let him utter the precious, and leave out the worthless elements of his thinking, that he may be Yahweh's "mouth" (Exodus 4:16; cf. Exodus 7:1); then, at length, the nation will come to see with him (Jeremiah 15:19). Meanwhile, Yahweh renews the promises with which his ministry began (Jeremiah 1:18 f.).

16 Chapter 16 

Verses 1-21
Jeremiah 16:1 to Jeremiah 17:18. The Coming Distress a Penalty for Sin.—The prophet is forbidden to found a family, because of the coming sorrows (cf. 1 Corinthians 7:29 ff.), in which death will be too common even for due mourning and burial. He is to stand aloof from the ordinary expressions of grief (Jeremiah 16:5-7) or social joy (Jeremiah 16:8 f.; cf. Jeremiah 7:34), as a sign that Yahweh will make both to cease in the universal disaster. The reason for this great suffering is the sin of disloyalty to Yahweh, who will fling out His people (like a javelin, 1 Samuel 20:33) to a land of other gods (Jeremiah 16:13; cf. 1 Samuel 26:19). The two following verses (Jeremiah 16:14 f.), which promise a future restoration, are inserted from Jeremiah 23:7 f., and interrupt the present context. The "fishers" and the "hunters" whom Yahweh will send, to net in shoals or hunt down singly, are Judah's invaders, from whom there is no escape. The heavy penalty ("double" as in Isaiah 40:2) has been provoked by the peculiar insult to Yahweh of the sin of idolatry (Jeremiah 16:18). The prophet breaks off to anticipate the day when Yahweh shall be known by all the peoples, who will abandon their no-gods (Jeremiah 16:19-21). Judah's sin is ineffaceably written on her heart; the projections at the corner of their (mg.) altars (Exodus 27:2) bear the blood of heathen sacrifice; therefore shall Judah be spoiled and her people become exiles (Jeremiah 17:1-4). The rest of this section (Jeremiah 17:5-18) is an editorial collection of more or less disconnected sayings, probably by Jeremiah. The fine contrast in Jeremiah 17:5-8 is probably the source of Psalms 13 f. The confession of inner weakness in Jeremiah 17:9 may belong to the prophet's prayer for healing in Jeremiah 17:14 ff. (with Jeremiah 17:10 cf. Jeremiah 11:20, Jeremiah 32:19). Jeremiah 17:11 is a proverb based on the alleged habits of the partridge, the point being that the adopted brood at last forsakes its pretended mother. Unbroken confidence in Yahweh is expressed in Jeremiah 17:12 f., and the prophet prays that he be not forsaken in his prophetic task; he disclaims any malicious joy in his prophecies of evil, but asks to be justified (Jeremiah 17:14-18).

Jeremiah 16:5. On mourning the dead, see p. 110, HDB, "Mourning", EBi., "Mourning Customs", and cf. Jeremiah 41:5, Jeremiah 47:5, Deuteronomy 14:1, etc.

Jeremiah 16:13. For such tacit recognition of heathen deities, combined with practical monotheism, see the contemporary Deuteronomy 6:4; Deuteronomy 6:14.

Jeremiah 16:18. carcases: a term of contempt for idols; omit "first" with LXX.

Jeremiah 17:1. pen of iron: i.e. an iron instrument used for carving on rock; cf. Job 19:24.

Jeremiah 17:2. whilst . . . Asherim: probably a gloss, after which we should proceed, "upon the spreading (green) trees, upon the high hills, the mountain in the field." As it stands, the last phrase must be taken as a title of Jerusalem (but see on Jeremiah 21:13).

Jeremiah 17:3 f.: partly found as an insertion, Jeremiah 15:13 f.

Jeremiah 17:4. thou . . . discontinue is not the Hebrew; a slight emendation gives, "Thou shalt let thy hand fall".

Jeremiah 17:6. heath: supposed to be the dwarf juniper tree.

Jeremiah 17:11. fool: denoting moral rather than intellectual inferiority.

Jeremiah 17:12, hardly likely to be Jeremiah's, refers to the Temple.

Jeremiah 17:13. written in earth: i.e. transient, in contrast with what is carved on rock.—living waters: Jeremiah 2:13.

Jeremiah 17:15. cf. Isaiah 5:19.

Jeremiah 16:16. A slight vowel change (with some VSS) would turn "from being a shepherd" into "because of evil", a parallel to the following clause.
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Verses 1-18
Jeremiah 16:1 to Jeremiah 17:18. The Coming Distress a Penalty for Sin.—The prophet is forbidden to found a family, because of the coming sorrows (cf. 1 Corinthians 7:29 ff.), in which death will be too common even for due mourning and burial. He is to stand aloof from the ordinary expressions of grief (Jeremiah 16:5-7) or social joy (Jeremiah 16:8 f.; cf. Jeremiah 7:34), as a sign that Yahweh will make both to cease in the universal disaster. The reason for this great suffering is the sin of disloyalty to Yahweh, who will fling out His people (like a javelin, 1 Samuel 20:33) to a land of other gods (Jeremiah 16:13; cf. 1 Samuel 26:19). The two following verses (Jeremiah 16:14 f.), which promise a future restoration, are inserted from Jeremiah 23:7 f., and interrupt the present context. The "fishers" and the "hunters" whom Yahweh will send, to net in shoals or hunt down singly, are Judah's invaders, from whom there is no escape. The heavy penalty ("double" as in Isaiah 40:2) has been provoked by the peculiar insult to Yahweh of the sin of idolatry (Jeremiah 16:18). The prophet breaks off to anticipate the day when Yahweh shall be known by all the peoples, who will abandon their no-gods (Jeremiah 16:19-21). Judah's sin is ineffaceably written on her heart; the projections at the corner of their (mg.) altars (Exodus 27:2) bear the blood of heathen sacrifice; therefore shall Judah be spoiled and her people become exiles (Jeremiah 17:1-4). The rest of this section (Jeremiah 17:5-18) is an editorial collection of more or less disconnected sayings, probably by Jeremiah. The fine contrast in Jeremiah 17:5-8 is probably the source of Psalms 13 f. The confession of inner weakness in Jeremiah 17:9 may belong to the prophet's prayer for healing in Jeremiah 17:14 ff. (with Jeremiah 17:10 cf. Jeremiah 11:20, Jeremiah 32:19). Jeremiah 17:11 is a proverb based on the alleged habits of the partridge, the point being that the adopted brood at last forsakes its pretended mother. Unbroken confidence in Yahweh is expressed in Jeremiah 17:12 f., and the prophet prays that he be not forsaken in his prophetic task; he disclaims any malicious joy in his prophecies of evil, but asks to be justified (Jeremiah 17:14-18).

Jeremiah 16:5. On mourning the dead, see p. 110, HDB, "Mourning", EBi., "Mourning Customs", and cf. Jeremiah 41:5, Jeremiah 47:5, Deuteronomy 14:1, etc.

Jeremiah 16:13. For such tacit recognition of heathen deities, combined with practical monotheism, see the contemporary Deuteronomy 6:4; Deuteronomy 6:14.

Jeremiah 16:18. carcases: a term of contempt for idols; omit "first" with LXX.

Jeremiah 17:1. pen of iron: i.e. an iron instrument used for carving on rock; cf. Job 19:24.

Jeremiah 17:2. whilst . . . Asherim: probably a gloss, after which we should proceed, "upon the spreading (green) trees, upon the high hills, the mountain in the field." As it stands, the last phrase must be taken as a title of Jerusalem (but see on Jeremiah 21:13).

Jeremiah 17:3 f.: partly found as an insertion, Jeremiah 15:13 f.

Jeremiah 17:4. thou . . . discontinue is not the Hebrew; a slight emendation gives, "Thou shalt let thy hand fall".

Jeremiah 17:6. heath: supposed to be the dwarf juniper tree.

Jeremiah 17:11. fool: denoting moral rather than intellectual inferiority.

Jeremiah 17:12, hardly likely to be Jeremiah's, refers to the Temple.

Jeremiah 17:13. written in earth: i.e. transient, in contrast with what is carved on rock.—living waters: Jeremiah 2:13.

Jeremiah 17:15. cf. Isaiah 5:19.

Jeremiah 16:16. A slight vowel change (with some VSS) would turn "from being a shepherd" into "because of evil", a parallel to the following clause.

Verses 19-27
Jeremiah 17:19-27. The Sabbath Day.—The general tone and emphasis of this paragraph, which makes a particular ceremonial ordinance the condition of permanent survival, relate it rather to the period of Nehemiah 13:15-22 than to that of Jeremiah. The prophecy is uttered "in the gate" (Jeremiah 7:2), because of the Sabbath traffic through it; nothing is known of this particular gate. In Jeremiah 17:21 and Jeremiah 17:25 read as mg.; omit "and princes" in Jeremiah 17:25. Jeremiah 17:26 designates the districts around the small post-exilic community, viz. the "lowland" or Shephelah, towards Philistia, the hill-country around Hebron, and the "south," the country S. of Judah (pp. 31f.). For the burnt-offering, and "sacrifice" (i.e peace-offering) see Exodus 20:24; for the meal-offering (mg.), Leviticus 2:1 ff.; for the frankincense, Jeremiah 6:20; for the thanksgiving offering, Leviticus 7:12. Jeremiah 17:27 b is drawn from the refrain of Amos 1:3; Amos 2:5; cf. Jeremiah 21:14; Jeremiah 49:27; Jeremiah 50:32.
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Verses 1-23
Jeremiah 18:1-23. The Potter and the Clay.—The potter (Jeremiah 18:1-4) moulding his clay on the upper stone, which he makes revolve by his feet resting on the connected lower stone, is compared with Yahweh in His control of Israel (Jeremiah 18:5-12). The point of the comparison, as worked out in Jeremiah 18:7 ff., is not predestination (contrast Romans 9-11), but the conditionality of Yahweh's treatment of a nation, according as it turns to good or to evil (cf. the story of Jonah and Nineveh, also Ezekiel's individualism, Jeremiah 18:20 ff.). Judah, however, will not repent (with Jeremiah 18:12; cf. Jeremiah 2:25). Some commentators think that this application cannot be original, since the description of the potter's work (the tenses in Jeremiah 18:4 denote habitual practice) suggests rather the moulding of Judah into something useful after all. On this ground, Cornill dates Jeremiah 18:1-4 between 620 and 610. But Semitic parable is frequently employed to suggest a single point, the details being irrelevant, and often unsuitable, to the main truth. The prophet declares that Judah's conduct is unnatural, contrary to the steady course of nature (Jeremiah 18:14); the people have forsaken the good old road (Jeremiah 6:16) for unmade by-paths of futile idolatry ("vanity"; the idol gods being the antecedent of the following "they", Jeremiah 18:15). Therefore Yahweh will scatter them with a sirocco-blast (east wind, Jeremiah 4:11), and turn His back to them (Jeremiah 18:17 mg.; cf. Jeremiah 2:27). In consequence of this prophecy, men plot (cf. Jeremiah 11:18 ff., Jeremiah 15:15 ff.) against the prophet, refusing to believe that the settled order of life will ever fail (Jeremiah 18:18 is probably proverbial; cf. Ezekiel 7:26), and slander him. He protests against this return of evil for good, and prays for vengeance on them.

Jeremiah 18:3. wheels: see Thomson, op. cit., p. 521, and cf. Sirach 38:29-30.

Jeremiah 18:11. frame: the term used describes a potter's work.

Jeremiah 18:14 is difficult and probably corrupt; as it stands, the reference is to the unfailing snows and ever-flowing streams of Lebanon; cf. Ca. Jeremiah 4:15.

Jeremiah 18:21. death: denotes "pestilence" as in Jeremiah 15:2.
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Verses 1-15
Jeremiah 19:1 to Jeremiah 20:6. The Earthenware Flask; Jeremiah in the Stocks.—This section seems to be editorially grouped with the last because of the further reference to pottery; the original prophecy may have been expanded in Jeremiah 19:3-9 by a later writer. It seems more natural to date these incidents after the Temple-sermon (Jeremiah 19:7) rather than before it; in either case, in the early years of Jehoiakim. Jeremiah is to take representatives of Judah to the Valley of Hinnom (Jeremiah 7:31), by the gate of potsherds (mg.; i.e. where these were thrown away), that he may warn them of the punishment about to come for their introduction of alien worship, their injustice, and their sacrifice of children by fire. A new name shall be given to the valley (Jeremiah 7:32) to denote the coming slaughter, appalling (Jeremiah 18:16) to behold. As a symbol of this destruction, the prophet is to break the flask he has bought; deaths shall be so numerous that burials will take place even in the defiled valley (2 Kings 23:10) for want of room (Jeremiah 19:11 mg.), and the city itself shall be defiled, because of its Babylonian cults (Jeremiah 32:29). Jeremiah repeats his warning in the Temple (Jeremiah 19:14 f.), with the result that the responsible officer put him in the stocks. To this official Jeremiah gives a symbolic name (Jeremiah 20:3), denoting the terror of his fate and that of his friends at the hands of the Babylonians.

Jeremiah 19:4. estranged this place: i.e. Jerusalem, by the worship of other gods.—the blood of innocents: Jeremiah 2:34, 2 Kings 21:16; 2 Kings 24:4.

Jeremiah 19:5. Omit, with LXX, "for burnt-offerings unto Baal", since these offerings were made to Molech, Jeremiah 32:35, i.e. probably to Yahweh under this name; cf. Jeremiah 7:31 and the note.

Jeremiah 19:6. Topheth, see on Jeremiah 7:31.

Jeremiah 19:7. make void: playing on the Hebrew word for "flask"; cf. mg.

Jeremiah 19:8. plagues: strokes or wounds.

Jeremiah 19:9. cf. Deuteronomy 28:53. On the breaking of the flask, cf. Thomson, p. 641; for the significance of such symbolism, see the note on Jeremiah 13:1.

Jeremiah 19:13. The use of the Oriental roof is described in Thomson, p. 42.

Jeremiah 20:2. See Jeremiah 29:26, Acts 16:24; a more modern parallel in Braithwaite, The Beginnings of Quakerism, p. 197.
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Verses 1-6
Jeremiah 19:1 to Jeremiah 20:6. The Earthenware Flask; Jeremiah in the Stocks.—This section seems to be editorially grouped with the last because of the further reference to pottery; the original prophecy may have been expanded in Jeremiah 19:3-9 by a later writer. It seems more natural to date these incidents after the Temple-sermon (Jeremiah 19:7) rather than before it; in either case, in the early years of Jehoiakim. Jeremiah is to take representatives of Judah to the Valley of Hinnom (Jeremiah 7:31), by the gate of potsherds (mg.; i.e. where these were thrown away), that he may warn them of the punishment about to come for their introduction of alien worship, their injustice, and their sacrifice of children by fire. A new name shall be given to the valley (Jeremiah 7:32) to denote the coming slaughter, appalling (Jeremiah 18:16) to behold. As a symbol of this destruction, the prophet is to break the flask he has bought; deaths shall be so numerous that burials will take place even in the defiled valley (2 Kings 23:10) for want of room (Jeremiah 19:11 mg.), and the city itself shall be defiled, because of its Babylonian cults (Jeremiah 32:29). Jeremiah repeats his warning in the Temple (Jeremiah 19:14 f.), with the result that the responsible officer put him in the stocks. To this official Jeremiah gives a symbolic name (Jeremiah 20:3), denoting the terror of his fate and that of his friends at the hands of the Babylonians.

Jeremiah 19:4. estranged this place: i.e. Jerusalem, by the worship of other gods.—the blood of innocents: Jeremiah 2:34, 2 Kings 21:16; 2 Kings 24:4.

Jeremiah 19:5. Omit, with LXX, "for burnt-offerings unto Baal", since these offerings were made to Molech, Jeremiah 32:35, i.e. probably to Yahweh under this name; cf. Jeremiah 7:31 and the note.

Jeremiah 19:6. Topheth, see on Jeremiah 7:31.

Jeremiah 19:7. make void: playing on the Hebrew word for "flask"; cf. mg.

Jeremiah 19:8. plagues: strokes or wounds.

Jeremiah 19:9. cf. Deuteronomy 28:53. On the breaking of the flask, cf. Thomson, p. 641; for the significance of such symbolism, see the note on Jeremiah 13:1.

Jeremiah 19:13. The use of the Oriental roof is described in Thomson, p. 42.

Jeremiah 20:2. See Jeremiah 29:26, Acts 16:24; a more modern parallel in Braithwaite, The Beginnings of Quakerism, p. 197.

Verses 7-18
Jeremiah 20:7-18. The Prophet's Troubles, Hopes, and Dark Despair.—In passionate protest against his lot (possibly occasioned by the incident just related) Jeremiah complains that Yahweh has beguiled him into the work of a prophet, only that he may incur bitter shame, and suffer violence. Yet the inner compulsion of the prophetic word will not allow him to restrain it (i.e. "forbear", Jeremiah 20:9), though it subjects him to the charge of treasonable utterance (Jeremiah 26:11). Jeremiah 20:11-13 (if originally here) mark a change of mood, and express Jeremiah's confidence that Yahweh will avenge him. The depth of his despair is reached in Jeremiah 20:14-18 (cf. Job 3:3-12), in which he curses the very day of his birth; he awards a curse instead of the usual reward for good news to the messenger who announced it, invoking on him the fate of Sodom and Gomorrah (Genesis 19:25, Isaiah 13:19), and the alarms of war (Jeremiah 4:19). He wishes he had never been born, because of his hard fate (Jeremiah 20:18). This impressive passage is of great importance for the study of the prophetic consciousness; it shows clearly that the psychological compulsion which underlies a "Thus saith the Lord" is the guarantee of the prophet's sincerity, when claiming to speak by Divine inspiration.

Jeremiah 20:8. Violence and spoil: i.e. as being suffered by the speaker.

Jeremiah 20:17. For "from" read "in", with LXX, Syr.
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Verses 1-10
Jeremiah 21:1-10. The Outcome of the Siege (588 B.C.).—Zedekiah, apparently at an early stage of the siege of Jerusalem (whilst Jeremiah 37:3-10 refers to a similar, but later, incident) sends envoys, Pashhur (not the same as in Jeremiah 20:1) and Zephaniah (Jeremiah 29:25, Jeremiah 37:3, Jeremiah 52:24), to ask the prophet if Yahweh will cause the besiegers to withdraw ("go up", Jeremiah 34:21). Jeremiah replies that Yahweh is against Jerusalem, and will deliver king and people to the enemy. Those who choose (with Jeremiah 21:8 cf Deuteronomy 11:26; Deuteronomy 30:15) to surrender to the enemy will escape with bare life ("for a prey", Jeremiah 38:2, Jeremiah 39:18). There follow two fragments, Jeremiah 21:11 f. being a warning to the royal house (based on Jeremiah 22:3 and Jeremiah 4:4), and Jeremiah 21:13 f., in the present context, a warning to Jerusalem. But the topographical description is not suitable, and the original reference was perhaps to some other city.

Jeremiah 21:4. Omit "I will gather them", with LXX the Jewish defenders will be driven in.

Jeremiah 21:7. with the edge of the sword: means "without quarter".

Jeremiah 21:13. habitations: "dens", Nahum 2:12, Psalms 104:22.

Jeremiah 21:14. forest: used here figuratively.
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Verses 1-30
Jeremiah 22:1 to Jeremiah 23:8. This section contains several distinct Jeremianic prophecies, relating to contemporary kings of Judah; they have been editorially collected, probably with some expansion.

Jeremiah 22:1-9. Introduction.—The prophet is sent down to the palace (lower than the Temple, and on the S.) to declare judgment and justice as the condition of permanence in the royal line. He bewails in a dirge (Jeremiah 22:6 f.) the fall of the royal house, which is like that of well-wooded districts (Gilead, Lebanon) delivered over to the axe. The cause is the disloyalty of the city to Yahweh (Jeremiah 22:8 f.; taken from Deuteronomy 29:4 f.).

Jeremiah 22:5. For this solemn oath by Yahweh, cf. Jeremiah 49:13, and Hebrews 6:13-18.

Jeremiah 22:10-12. Josiah and Jehoahaz.—The fate of Josiah ("the dead"; slain in battle at Megiddo, 608, 2 Kings 23:29 f.; cf. 2 Chronicles 35:25) is less pitiful than that of Jehoahaz (Shallum), who reigned (for three months in 608) until taken captive by Pharaoh Necho into Egypt, where he died (2 Kings 23:31 ff.; this king, like Jeremiah, was anti-Egyptian in his policy).

Jeremiah 22:13-19. Jehoiakim (608-597; 2 Kings 23:36-37).—His injustice and rapacity (Jeremiah 22:17 mg.), as shown in his sumptuous palace-building, are contrasted with the normal life and upright rule of his father, Josiah. Jehoiakim shall not be honoured in death by his relatives (1 Kings 13:30) or subjects (Jeremiah 34:5), but flung forth unburied (Jeremiah 36:30; cf. 2 Kings 24:6, where there is no mention of burial).

Jeremiah 22:14. chambers: the word denotes structures on the roof; cf. Thomson, p. 160. In Jeremiah 22:14 b read "panelling it . . . painting".

Jeremiah 22:20-30. Jehoiachin.—Jerusalem is bidden to climb the heights and lament (Jeremiah 7:29), because her lovers (Jeremiah 4:30; probably of allies) are broken, and the wind shall "shepherd" her shepherds (rulers). Her fancied security, as of a bird making its nest in Lebanon, will be turned into groaning travail (Jeremiah 22:23 mg.). Jehoiachin (Coniah or Jeconiah, who reigned for three months in 597, 2 Kings 24:8 ff; 2 Kings 25:27) is rejected by Yahweh, and will be exiled with his mother (Nehushta, Jeremiah 13:18. 2 Kings 24:8); he is to be recorded (Isaiah 4:3) as having no royal successor.

Jeremiah 22:20. Abarim: E. of Dead Sea.

Jeremiah 22:24. signet: Haggai 2:23.

Jeremiah 22:30. Jehoiachin was not childless according to 1 Chronicles 3:17.

Jeremiah 23:1-8. Conclusion.—Denunciation of the unworthy rulers (shepherds, Jeremiah 22:22): "ye have scattered, I will gather my flock (Psalms 95:7) and appoint worthy rulers" (Jeremiah 23:1-4). The king called the "Shoot" (Jeremiah 23:5 mg.) will continue the worthy traditions of David (2 Samuel 8:15) and rule over a united people (Israel as well as Judah). His symbolic name shall be "Yahweh is our righteousness," i.e. the source of all our well-being. This restoration will eclipse the original deliverance from Egypt (Jeremiah 23:5-8). Note that this "Messianic" king is an ideal human ruler, acting as Yahweh's administrator, and subordinate to him.

Jeremiah 23:5. Branch: "Shoot," i.e. from the ground, as in Heb. of Genesis 19:25; for the later use of the term as title, cf. Zechariah 3:8; Zechariah 6:12.

Jeremiah 23:6. The title is used of Jerusalem in Jeremiah 33:16; cf. Ezekiel 48:35; there is a tacit reference here to Zedekiah (597-586), whose name means "Yahweh is righteousness".
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Verses 1-8
Jeremiah 22:1 to Jeremiah 23:8. This section contains several distinct Jeremianic prophecies, relating to contemporary kings of Judah; they have been editorially collected, probably with some expansion.

Jeremiah 22:1-9. Introduction.—The prophet is sent down to the palace (lower than the Temple, and on the S.) to declare judgment and justice as the condition of permanence in the royal line. He bewails in a dirge (Jeremiah 22:6 f.) the fall of the royal house, which is like that of well-wooded districts (Gilead, Lebanon) delivered over to the axe. The cause is the disloyalty of the city to Yahweh (Jeremiah 22:8 f.; taken from Deuteronomy 29:4 f.).

Jeremiah 22:5. For this solemn oath by Yahweh, cf. Jeremiah 49:13, and Hebrews 6:13-18.

Jeremiah 22:10-12. Josiah and Jehoahaz.—The fate of Josiah ("the dead"; slain in battle at Megiddo, 608, 2 Kings 23:29 f.; cf. 2 Chronicles 35:25) is less pitiful than that of Jehoahaz (Shallum), who reigned (for three months in 608) until taken captive by Pharaoh Necho into Egypt, where he died (2 Kings 23:31 ff.; this king, like Jeremiah, was anti-Egyptian in his policy).

Jeremiah 22:13-19. Jehoiakim (608-597; 2 Kings 23:36-37).—His injustice and rapacity (Jeremiah 22:17 mg.), as shown in his sumptuous palace-building, are contrasted with the normal life and upright rule of his father, Josiah. Jehoiakim shall not be honoured in death by his relatives (1 Kings 13:30) or subjects (Jeremiah 34:5), but flung forth unburied (Jeremiah 36:30; cf. 2 Kings 24:6, where there is no mention of burial).

Jeremiah 22:14. chambers: the word denotes structures on the roof; cf. Thomson, p. 160. In Jeremiah 22:14 b read "panelling it . . . painting".

Jeremiah 22:20-30. Jehoiachin.—Jerusalem is bidden to climb the heights and lament (Jeremiah 7:29), because her lovers (Jeremiah 4:30; probably of allies) are broken, and the wind shall "shepherd" her shepherds (rulers). Her fancied security, as of a bird making its nest in Lebanon, will be turned into groaning travail (Jeremiah 22:23 mg.). Jehoiachin (Coniah or Jeconiah, who reigned for three months in 597, 2 Kings 24:8 ff; 2 Kings 25:27) is rejected by Yahweh, and will be exiled with his mother (Nehushta, Jeremiah 13:18. 2 Kings 24:8); he is to be recorded (Isaiah 4:3) as having no royal successor.

Jeremiah 22:20. Abarim: E. of Dead Sea.

Jeremiah 22:24. signet: Haggai 2:23.

Jeremiah 22:30. Jehoiachin was not childless according to 1 Chronicles 3:17.

Jeremiah 23:1-8. Conclusion.—Denunciation of the unworthy rulers (shepherds, Jeremiah 22:22): "ye have scattered, I will gather my flock (Psalms 95:7) and appoint worthy rulers" (Jeremiah 23:1-4). The king called the "Shoot" (Jeremiah 23:5 mg.) will continue the worthy traditions of David (2 Samuel 8:15) and rule over a united people (Israel as well as Judah). His symbolic name shall be "Yahweh is our righteousness," i.e. the source of all our well-being. This restoration will eclipse the original deliverance from Egypt (Jeremiah 23:5-8). Note that this "Messianic" king is an ideal human ruler, acting as Yahweh's administrator, and subordinate to him.

Jeremiah 23:5. Branch: "Shoot," i.e. from the ground, as in Heb. of Genesis 19:25; for the later use of the term as title, cf. Zechariah 3:8; Zechariah 6:12.

Jeremiah 23:6. The title is used of Jerusalem in Jeremiah 33:16; cf. Ezekiel 48:35; there is a tacit reference here to Zedekiah (597-586), whose name means "Yahweh is righteousness".

Verses 9-40
Jeremiah 23:9-40. The Prophets.—Jeremiah is overcome by the stern message given him to deliver. The evil of the land is encouraged by prophet and priest (Jeremiah 6:13), even the Temple being dishonoured (2 Kings 21:5); for this they shall be thrust down a dark and slippery way (Jeremiah 23:9-12). The immorality of the southern prophets is worse than was the false religion of the northern (Jeremiah 23:13). Hence their punishment (Jeremiah 23:15; cf. Jeremiah 9:15). They inspire baseless hopes ("teach you vanity", Jeremiah 23:16), which are without Divine warrant (Jeremiah 14:14) and prophesy well-being (Jeremiah 23:17, as mg.). They have had no entrance into Yahweh's heavenly council (Jeremiah 23:18; cf. Jeremiah 23:22, Job 15:8 mg.; whereas true prophets have, Amos 3:7). Jeremiah 23:19 f., describing the ultimate judgment, appears to be an interpolation from Jeremiah 30:23 f. The teaching of the true prophet can be known from its moral quality (Jeremiah 23:22). But Yahweh is omnipresent and omniscient (Jeremiah 23:23 f.) and knows the falsity of the appeal made by these prophets to their dreams as revelation (cf. Job 4:13 ff.). Let the dream be put forward for no more than it is; the (direct) word of Yahweh shall be known by its powerful effects (i.e. its appeal to the sanctions of history, Jeremiah 23:29). Yahweh is against this imitative, second-hand prophecy (Jeremiah 23:30), which is without inner confirmation (Jeremiah 23:31, and see on Jeremiah 20:9), and Divine commission (Jeremiah 23:32). This passage is important for the study of the prophetic consciousness, especially of the distinction of true from false prophecy (cf. Jeremiah 14:13 ff., Ezekiel 13:1-16). The implied marks of false prophecy are superficial optimism (Jeremiah 23:17), immoral teaching (Jeremiah 23:22), futility of result (Jeremiah 23:29), lack of originality and inner conviction (Jeremiah 23:30).—There follows (Jeremiah 23:33-40) a rather obscure denunciation of the term "burden", as used of an oracle, i.e. of something "taken up" on the prophet's lips. When men scornfully ask about Yahweh's "burden", the answer, playing on the term, shall be "Ye are the burden" (Jeremiah 23:33 mg.). Men make their own words into Yahweh's "burden" (Jeremiah 23:36 mg.). If men persist in using this term "burden" of Yahweh's oracles, he will "take them up" (Jeremiah 23:39 mg., again with play on the word) and fling them away.

Jeremiah 23:9. shake: "be soft," i.e. strengthless.

Jeremiah 23:10. Read mg.; "for because . . . dried up" interrupts the connexion.

Jeremiah 23:13. folly: lit. "unsavouriness", Job 6:6.

Jeremiah 23:23. at hand: must be taken to mean "locally limited", in view of context. Jeremiah 23:26. The verse is corrupt: Driver suggests "how long? is (my word) in the heart, etc.".
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Verses 1-10
Jeremiah 24:1-10. The Good and Bad Figs.—The prophet sees (either in vision or actuality; see on Jeremiah 1:11; Jeremiah 1:13; cf. Amos 7:1, etc.) baskets of good and bad figs respectively; Yahweh tells him that the former represent the first body of exiles under Jeconiah (Jehoiachin, 2 Kings 24:15 f.) who shall be restored, and the latter the people remaining under Zedekiah, together with those in Egypt. For Ezekiel's similar judgment of the Palestinian and Babylonian sections of Judah, see Ezekiel 17:11 ff; Ezekiel 11:17 ff.; the opinion was justified, those deported having been the picked men of the nation; moreover, the future of Judaism, as matter of history, was committed to their charge.

Jeremiah 24:2. For the firstripe fig as a delicacy, see Isaiah 28:4; Micah 7:1.

Jeremiah 24:5. Chaldeans: i.e. "Babylonians," as often; the Kaldu, SE. of Babylonia, became supreme there, c. 626 (pp. 58-60).

Jeremiah 24:8. Egypt: see 2 Kings 23:34, for the exile thither of Jehoahaz. The Elephantine papyri (p. 79) show the existence of a Jewish community in Egypt, possessing a temple, before 525, possibly from the seventh century, cf. Deuteronomy 17:16.

Jeremiah 24:9. Read mg.; omit "for evil" with LXX.
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Verses 1-38
Jeremiah 25. The Supremacy of Babylon over Judah and the Nations.

Jeremiah 25:1-11. In the year 604 (after the Babylonian victory over Egypt at Carchemish, 605 B.C., cf. Jeremiah 46:2), Jeremiah publicly reviews his ministry (since 626; cf. Jeremiah 1:2). which has failed to produce repentance (Jeremiah 25:1-7). As a result, Yahweh will bring the victorious Babylonians against both Judah and the surrounding peoples to lay them waste, and the supremacy of Babylon shall last seventy years.

Jeremiah 25:10. the sound of the millstones: for this familiar sign of normal routine, see Thomson, pp. 526f., and cf. Revelation 18:22; also Jeremiah 25:23 (where there is a reference to the light of the lamp).

Jeremiah 25:11. Cf. Jeremiah 29:10 and Zechariah 1:12; seventy is a round number, to denote two or three generations, as in Jeremiah 27:7.

Jeremiah 25:12-14, proclaiming final judgment on Babylon itself, is a later addition. It interrupts the connexion, and presupposes the existence of the whole book, and in particular, of the prophecy against Babylon, Jeremiah 50:1 to Jeremiah 51:58, which is certainly later than this chapter, to say nothing of other sections of Jeremiah 46-49. LXX makes the foreign prophecies (Jeremiah 46-51) follow Jeremiah 25:13 and precede Jeremiah 26-45; it omits Jeremiah 25:14, and uses Jeremiah 25:13 b as a title of the foreign prophecies, at the end of which it resumes with Jeremiah 25:15.

Jeremiah 25:15-29. The Babylonian advance (the "sword" of Jeremiah 25:16) against the nations (cf. Jeremiah 1:10) is figured as the offering of a cup to be drunk (Jeremiah 13:13, Jeremiah 48:26), producing the confusion of intoxication among the peoples enumerated (Jeremiah 25:18-26; on their relation to the prophecies given in Jeremiah 46-51, see the prefatory note to Jeremiah 46). Yahweh, who has begun with His own people, will not spare the others.

Jeremiah 25:18. Omit with LXX, "as it is this day", added after 586 B.C.

Jeremiah 25:20. mingled people: settled foreigners (so Jeremiah 25:24; cf. Jeremiah 50:37).—the remnant of Ashdod: i.e. the survivors of the Egyptian siege (Herod. ii. 157).

Jeremiah 25:22 mg. refers to the shores of the Mediterranean.

Jeremiah 25:23 b: see on Jeremiah 9:26.

Jeremiah 25:26. The last clause, omitted by LXX, is a later addition; note mg.

Jeremiah 25:30-38 (eschatological and non-Jeremianic). Description of the "Day of Yahweh" (Jeremiah 25:33; cf. Isaiah 66:16), when He will judge Judah (His "fold") and the whole world. The rulers ("shepherds", Jeremiah 25:34) and their chief subjects, shall cry out in vain; Yahweh, like a lion, shall leave His lair (i.e. Judah), now desolated by the sword (Jeremiah 25:38 mg.; cf. Zechariah 11:3).

Jeremiah 25:30 is based on Amos 1:2. For the shout of the wine-press, see Jeremiah 48:33, Isaiah 16:10; for the general figure, Isaiah 63:1-6.

Jeremiah 25:31. plead: "contend" (Jeremiah 2:9).
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-24
Jeremiah 26. Destruction of the Temple Foretold: Jeremiah's Peril (608 B.C.).—Jeremiah is told to proclaim in the Temple (cf. Jeremiah 19:14; probably at some festival) a perilous message ("keep not back a word", Jeremiah 26:2), in the hope that it may produce a change (Jeremiah 18:8). Unless the people obey Yahweh, He will destroy the Temple, like that of Shiloh (Jeremiah 7:14) and make the city (an example of) a curse (Jeremiah 29:22). The priests and prophets declare that Jeremiah must die for this blasphemy (Deuteronomy 18:20); it is incredible to them that Yahweh can have given such a word as this (Jeremiah 26:7-9). Accordingly, the case is referred to the secular authorities, who hear it in "the new gate". Jeremiah reasserts the Divine origin of his message, and warns them of their guilt, if they slay him. The princes and people acquit him on the ground of his sincerity (Jeremiah 26:10-16). This decision is confirmed by the century-old precedent of Micah of Moresheth, who also announced the destruction of Jerusalem and of the Temple ("the mountain of the house", Jeremiah 26:18), a fate averted by the repentance of Hezekiah (Jeremiah 26:17-19). The writer of this narrative has added (Jeremiah 26:20-23) an account of the similar charge brought against another prophet, Uriah of Kiriath-jearim (7 m. W. of Jerusalem), which issued, however, in his extradition from Egypt, his execution, and his exclusion from the family grave (cf. 2 Kings 23:6). The closing reference to Ahikam (Jeremiah 26:24) seems to refer back to an important influence contributory to Jeremiah's escape.

Jeremiah 26:4. law: i.e., the oral teaching of the prophets; cf. Isaiah 1:10.

Jeremiah 26:8. Omit "and all the people", since they are friendly in Jeremiah 26:11 ff.

Jeremiah 26:10. the new gate: Jeremiah 36:10; perhaps that of 2 Kings 15:35; gates were usual courts of justice, cf. Thomson, p. 27.

Jeremiah 26:15. innocent blood: Jonah 1:14, Deuteronomy 21:8, 2 Kings 21:16.

Jeremiah 26:18. Hezekiah: 720-693; this result of Micah's preaching is not otherwise known.

Jeremiah 26:22. Elnathan: one of the princes, Jeremiah 36:12; Jeremiah 36:25.

Jeremiah 26:24. Ahikam: 2 Kings 22:12 ff.; cf. Jeremiah 39:14; Jeremiah 40:5 f. for the friendship of his son Gedaliah with Jeremiah.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-11
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 27:1-11. The Conspiracy against Babylon.—Probably in 593 (note correction by mg. of Jeremiah 27:1; the more definite date of Jeremiah 28:1 seems to belong here) Jeremiah is told to make and wear a yoke (as symbol of submission to Babylon; cf. 1 Kings 22:11, and the note on Jeremiah 13:1 ff.). He is to send an interpretative message by the representatives of the five kings who are seeking the alliance of Zedekiah in a conspiracy against Babylon. Yahweh, the Creator of all, has given all into the power of the Babylonian king. Those who will not bear the yoke willingly shall be given into his hand after much suffering. They are not to be deceived by false guides. On Jeremiah's characteristic policy of submission to Babylon, and its consequences to himself, see Introduction, § 2.

Jeremiah 27:3. Omit "them", with the LXX of Lucian; according to Jeremiah 28:10, Jeremiah is still wearing the yoke himself.

Jeremiah 27:6. the beasts of the field, etc.: the words simply emphasize the absolute sovereignty of the Babylonian king; cf. Daniel 2:38.

Jeremiah 27:7 (omitted by LXX) limits the Babylonian tenure of power to two more generations; it is probably, like Jeremiah 25:12-14, a later addition.

Jeremiah 27:8. consumed . . . by: should probably be emended into "given into".

Jeremiah 27:9. dreams: read "dreamers" with VSS.

Verses 12-22
Jeremiah 27:12-22. The Warning to Zedekiah.—Jeremiah also warns Zedekiah to the same effect (Jeremiah 27:12-15), and tells priests and people not to believe the prophets who promise an early return of the Temple vessels. Let the prophets rather pray that the vessels left by the Babylonians be not also carried off; for Yahweh intends to remove these also, that they may remain in Babylon until His appointed time. This warning was apparently successful; Zedekiah did not revolt until four or five years later. In order to quell the suspicions excited by the embassies of Jeremiah 27:3, he may have made the journey to Babylon mentioned in Jeremiah 51:59.

Jeremiah 27:16. the vessels of Yahweh's house: the popular emblems of patriotism and religion, carried off in 597; cf. Jeremiah 27:20.

Jeremiah 27:16-22. LXX has a shorter text, without any promise of the ultimate restoration of these vessels.

Jeremiah 27:19. For the details, see on 1 Kings 7:15 ff. The larger objects were broken up in 586, and the metal carried to Babylon (Jeremiah 52:17); the smaller were restored by Cyrus in 538 (Ezra 1:7-11).
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-17
Jeremiah 28. The Prophecy and Fate of Hananiah.—Whilst Jeremiah still wears the symbolic yoke (Jeremiah 27:2), his testimony concerning it is opposed by another prophet, Hananiah of Gibeon (5 m. NW. of Jerusalem), who declares that the yoke shall be broken, the Temple vessels, the king, and the exiles brought back, within two years (Jeremiah 28:1-4). Jeremiah wishes it might be true, but points out the predominant "pessimism" of prophecy hitherto, which throws the onus of proof on the event itself, in case of an exceptional prophecy of "peace" (Jeremiah 28:5-9; cf. Deuteronomy 18:21 f.). Hananiah reasserts his prophecy, confirming it by breaking the yoke on the neck of Jeremiah, who makes no reply (Jeremiah 28:10 f.). But, subsequently, Jeremiah receives a Divine word telling Hananiah that a yoke of iron shall replace the yoke of wood, that he is a false prophet, and shall die within the year, as actually takes place (Jeremiah 28:12-17). Note the dependence of the prophetic consciousness on psychological factors beyond the prophet's conscious control; on general grounds, Jeremiah does not believe Hananiah, but only after an interval does some new psychological experience authorise Jeremiah to embody his disbelief in an oracle of Yahweh. Cf. the similar interval of waiting for the "word" in Jeremiah 42:7.

Jeremiah 28:13. thou shalt: read, with LXX, "I will."
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-32
Jeremiah 29. The Future of the Exiles in Babylon (c. 595).—Jeremiah sends a letter by royal messengers to tell the exiles in Babylon to settle down there for a lengthy stay, and not to be deceived by those who say otherwise (Jeremiah 29:1-9). After seventy years (see on Jeremiah 25:11), they shall be restored in accordance with Yahweh's declared purpose (Jeremiah 24:4-7) and goodwill (Jeremiah 29:1-13). At this point, an insertion seems to have been made in the original letter. Most of 14 (after "I will be found of you") is rightly omitted in LXX the reference to "all the nations" does not suit the destination of this particular letter. LXX also omits Jeremiah 29:16-20, threatening Zedekiah ("the king"), and those left in Jerusalem (Jeremiah 24:8, f.); this passage also has been added to the Hebrew text. Jeremiah 29:15, which is quite disconnected from its context where it now stands, will then fitly precede Jeremiah 29:21-23, its first word being rendered "because" instead of "for"; the sequel names two of these Babylonian prophets for condemnation. The remaining verses of the chapter (Jeremiah 29:24-32) are in some confusion. They begin as prophecy in a message to Shemaiah (Jeremiah 29:24 mg.), then pass (Jeremiah 29:26 ff.) into the quotation of a letter from him to Zephaniah, then break off abruptly into narrative in Jeremiah 29:29, and become prophecy again in Jeremiah 29:30. Shemaiah's letter, evidently prompted by Jeremiah's, urges Zephaniah to treat Jeremiah as Pashhur had done (Jeremiah 20:1 ff.), i.e. as a mad prophesier (cf. 2 Kings 9:11; Hosea 9:7, 1 Samuel 10:10 ff; 1 Samuel 19:20 ff.); but Zephaniah simply informs Jeremiah of this advice, with the result that a prophecy is uttered against Shemaiah and his descendants, in accordance with Hebrew ideas of "corporate" personality (cf., e.g., 2 Kings 5:27).

Jeremiah 29:3. Elasah: brother of Ahikam (Jeremiah 26:24) and of a Gemariah (Jeremiah 36:10) distinct from his present companion.

Jeremiah 29:18 as mg.; cf. Jeremiah 24:9.

Jeremiah 29:19. Read "they" for "ye", as in LXX of Lucian.

Jeremiah 29:22. Nothing further is known of these men or their fate, presumably assigned for treason.

Jeremiah 29:23. folly: "senselessness" (Driver); cf. 2 Samuel 13:12.

Jeremiah 29:25. Zephaniah: cf. Jeremiah 21:1, Jeremiah 37:3, Jeremiah 52:24. Omit, with LXX, "unto all the people that are at Jerusalem" and "and to all the priests".

Jeremiah 29:26. officers: read singular with VSS.

Jeremiah 29:32. After "seed", we should probably continue, with LXX, "there shall not be a man of them in the midst of you to see the good", etc. (omitting last clause).

30 Chapter 30 

Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-4
Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 30:1-4. The prophet is commanded to write down his prophecies (i.e. those of Jeremiah 30, 31, in view of Jeremiah 30:4), because of their approaching fulfilment. Note the difference of this (editorial) introduction from the account of the circumstances leading to the writing of the roll in 604 (Jeremiah 36:2 ff.).

Verses 5-22
Jeremiah 30:5-22. Description of the people's terror (Jeremiah 30:5 mg.) at the "Day of Yahweh" (Amos 5:18); but this "Day" shall bring deliverance from the (heathen) yoke (Jeremiah 30:8), and Israel shall have (religious) freedom under the future "Davidic" king. The gathered people shall be delivered from fear (like a protected flock, Isaiah 17:2); the heathen nations shall be destroyed, Israel escaping with proper chastisement only (Jeremiah 10:24). At present, Zion is sorely wounded (Jeremiah 30:13 as mg.1), and forsaken of her old allies ("lovers", Jeremiah 30:14; cf. Jeremiah 4:30; Jeremiah 22:20). Her condition is deserved, yet because she is so helpless ("therefore", Jeremiah 30:16) her foes shall be overthrown, and she shall be healed; the city shall be rebuilt upon its mound, and the palace inhabited as usual (Jeremiah 30:18 mg.). There shall be joy (Psalms 126:1 f.) at the restoration of her numbers, and her former glory; for she will be in the care of Yahweh ("before me", Jeremiah 30:20; cf. Psalms 102:28), and under a native ruler (Deuteronomy 17:15), with priestly rights of access to Yahweh (Ezekiel 44:13, Numbers 16:5), such as none would presumptuously claim. Jeremiah 30:23 f. is an eschatological fragment (found elsewhere as in mg.) which describes the destruction of the wicked within the Jewish nation.

Jeremiah 30:5 ff. The "Day of Yahweh" is a frequent idea of prophecy to denote the dramatic intervention of Yahweh in human history, cf. Isaiah 13:6 ff., where there is the same figure as here of men overcome in travail-like anguish.

Jeremiah 30:8. Cf. Isaiah 10:27; "thy" in both cases should be "his"; cf. LXX.

Jeremiah 30:9. A return of the original David is not meant, but the coming of an idealised descendant; cf. Hosea 3:5.

Jeremiah 30:10 f. (LXX omits) as Jeremiah 46:27 f.; see Isaiah 41:8 f. for thought and phrasing.

Jeremiah 30:20. The term for "congregation" is characteristic of the post-exilic period, when Israel had become a "Church" instead of a "State".

Jeremiah 30:21. It is difficult for us to realise, in view of the Christian sense of direct fellowship with God in Christ, the old idea of the peril of any approach to deity.

31 Chapter 31 

Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-6
Jeremiah 31:1-6. This prophecy of the restoration of the northern kingdom may belong, like ch. 3, to Jeremiah's early period. The northern Israelites shall be gathered from exile ("the wilderness"). Yahweh will appear from Zion (Jeremiah 31:3, mg.1; cf. Jeremiah 51:50), declaring His enduring love (Hosea 11:4), and will restore general happiness; in the security of tenure the vineyards (which require time for their development) will be replanted, and their keepers ("watchmen", Jeremiah 31:6) will call man to Zion (thus marking the union of the two kingdoms).

Jeremiah 31:2. The. tenses are "prophetic perfects". Render Jeremiah 31:2 b, with Driver, "I will go that I may cause Israel to rest".

Jeremiah 31:4. tabrets: tambourines; rendered "timbrels" in Exodus 15:20, Judges 11:34.

Verses 7-14
Jeremiah 31:7-14 (suggestive of Deutero-Isaiah). Let there be joy that Yahweh hath saved His people, for He will gather all to Palestine ("hither", Jeremiah 31:8), and they will come penitently to the Divine provision made for their need (Jeremiah 31:9 mg.; cf. Isaiah 49:10), made as for Yahweh's firstborn (1 Chronicles 5:1 f.). Let the nations make it known that Yahweh is the rescuing shepherd (Isaiah 40:11) of Israel, which is now gathered to the good things ("goodness", Jeremiah 31:12; cf. Genesis 45:20) of Zion; these are sufficient for all, so that they shall no more faint through hunger ("sorrow", Jeremiah 31:12, should be "pine"; cf. Jeremiah 31:25, "sorrowful"). The people will rejoice, and the priests will receive abundant offerings, because of the general prosperity.

Jeremiah 31:7. save thy people: read with LXX, Targ.: (Yahweh) "hath saved his people"; also read mg.

Jeremiah 31:10. isles: i.e. the Mediterranean with its coasts.

Jeremiah 31:14. satiate the soul: satisfy the appetite, Isaiah 55:2.

Verses 15-22
Jeremiah 31:15-22. Jeremiah hears Rachel (the mother of Joseph and Benjamin, Genesis 30:24; Genesis 35:16 ff.) weeping at (her grave near) Ramah, for her children, the northern exiles. He bids her refrain, in the certainty of their restoration. Their penitence is described (Jeremiah 31:18 f.). Yahweh expresses wonder (Jeremiah 31:20) at His own enduring love for this very precious son, this child of delight; He is moved to deep emotion, and, in spite of all, cannot abandon him. Let Israel indicate and note the way of return (Jeremiah 31:21), and persist in it (Jeremiah 31:22), for Yahweh will now bring the virgin Israel to cling around Him, offer herself to Him in true marital affection (Hosea 2:16, Isaiah 54:5 f.), as never before.

Jeremiah 31:15. Ramah: 5 m. N. of Jerusalem; cf. 1 Samuel 10:2. Matthew 21:7 f. follows the different tradition as to the site of the grave (vicinity of Bethlehem) given in Genesis 35:19*, Genesis 48:7.

Jeremiah 31:16. Shall be: emphatic.

Jeremiah 31:17. is: emphatic.

Jeremiah 31:18. turn thou me: better, "bring me back".

Jeremiah 31:19. turned: i.e. from thee; for the gesture of grief, see Ezekiel 21:12; the reproach is that springing from earlier sins.

Jeremiah 31:20. dear . . . pleasant: not strong enough for the Heb. The bowels, in Heb. psychology, are the seat of deep emotion (Jeremiah 4:19).

Jeremiah 31:21. set thine heart: denoting attention, not desire or affection.

Jeremiah 31:22 is difficult and dubious; some commentators emend, after Ewald and Duhm, into "A woman shall be turned into a man," i.e. "the weak shall be made strong"; the interpretation already given follows Driver.

Verses 23-26
Jeremiah 31:23-26. At the restoration of Judah there shall be joyous acclamation of the city and the Temple (Zechariah 8:3); agricultural and pastoral life shall be resumed in peace; the thirsty and the hungry (cf. Jeremiah 31:14) shall be satisfied. Jeremiah 31:26 appears to be a gloss, which hints that these bright dreams are very different from the waking reality.

Verses 27-30
Jeremiah 31:27-30. Yahweh will replenish the scanty populations of both kingdoms, and will establish them (for the terms, cf. Jeremiah 1:10). In the future, individual responsibility for sin will replace the old doctrine of "corporate" personality, by which children suffered for the sins of their fathers (e.g. Achan's, Joshua 7:24), and Israel seemed to be suffering for the sins of past generations (Lamentations 5:7; cf. Deuteronomy 24:16, and the notes on Ezekiel 18:2 ff.).

Verses 31-34
Jeremiah 31:31-34. The prophecy of the "New Covenant," contained in these verses, may have been written in 586, when the destruction of Jerusalem had suggested that the "Old Covenant" was cancelled. The Jeremianic authorship of this most important passage has been firmly established by Cornill's arguments against the criticisms of Duhm and others. Yahweh is about to establish the national religion on a new basis. When He led the Israelites out of Egypt (Hosea 11:1-4), He made with them a covenant (that of Sinai, involving the Decalogue, written on tables of stone, Exodus 31:15, Deuteronomy 4:13), which they broke, though He was bound to them in marriage love. His new covenant He will write upon their hearts (instead of upon stone), and He will maintain (permanently) the bond between God and people (Jeremiah 31:33). The common knowledge of God (Jeremiah 22:16, Isaiah 54:13) resulting from this inward change will make the teaching of one by another to be unnecessary (i.e. the prophetic consciousness of a Jeremiah, with its direct relation to God, will become general); the barrier of (past) sin will be removed by an act of Divine forgiveness, to make this new covenant possible (Jeremiah 31:34).—The primary truths of this great passage are to be grasped only in the light of the personal history and inner experiences of its writer. They are in general (a) the moral inwardness of true religion, (b) its dependence on supernatural agencies, (c) its realisation of a direct personal fellowship with God. (See further, Introduction, § 3.)

Jeremiah 31:32. although I was an husband unto them: cf. Jeremiah 3:14; but LXX, Syr. suggest that we should read "and I abhorred them"; cf. Jeremiah 14:19.

Jeremiah 31:33. Cf. Jeremiah 4:4; Jeremiah 24:7, and the dependent Isaiah 51:7; contrast Jeremiah 17:1. For the supernatural influences upon which this new and more individualised relation to God is conceived to rest, see Isaiah 59:21, Ezekiel 36:26 f.

Verses 35-40
Jeremiah 31:35-40. Israel's national existence shall be as permanent as Yahweh's rule of nature (Jeremiah 31:35 f.); it is as impossible for Israel to be rejected as it is for man to comprehend the created world (Jeremiah 31:37). In the future, Jerusalem shall be rebuilt from the NE. to the NW. corner (Zechariah 14:10), and (apparently) southwards, and shall include even the Valley of Hinnom (desecrated by human sacrifices to Molech, Jeremiah 7:31) as far as the SE. corner ("the horse gate", Nehemiah 3:28).

Jeremiah 31:39. Gareb . . . Goah: not found elsewhere, and not known.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-5
Jeremiah 32. The Redemption of Land at Anathoth.—A token of confidence in the future restoration. Probably not much more than Jeremiah 32:6-15 is original. This narrative, it should be noticed, is both preceded (Jeremiah 32:30 f.) and followed (Jeremiah 32:33) by restoration prophecies.

Jeremiah 32:1-5. In 587 B.C., during the siege of Jerusalem by the Babylonians, Jeremiah was a prisoner in the "guard-court", used for specially-treated prisoners (Jeremiah 37:20 f.); the explanation given is that he had prophesied (Jeremiah 21:7, Jeremiah 37:17, etc.) defeat and captivity for Zedekiah (fulfilled as in 2 Kings 25:7). Jeremiah 32:2-5 are parenthetical, and should be placed in brackets; Jeremiah 32:6 ff. are not, as they might seem, an answer to Zedekiah's question. According to Jeremiah 37:11 ff., Jeremiah was arrested in the interval during which the Babylonians had withdrawn from the siege, for alleged desertion to the enemy; the princes were hostile to him, but Zedekiah showed him kindness.

Verses 6-15
Jeremiah 32:6-15. Jeremiah, after a premonition of the coming opportunity (subsequently confirmed as being of Divine origin, Jeremiah 32:8) uses the "right of redemption" belonging to the next-of-kin (Leviticus 25:25; Ruth 4:3 ff.) to buy family property in Anathoth (Jeremiah 32:11) from his cousin Hanamel; he duly executes the purchase with all legal precision. By this prophetic act, he exhibited his confidence that land now in the enemy's occupation would ultimately be restored to Israel (cf. Livy 26:11 for a similar incident).

Jeremiah 32:9. The weight of uncoined metal named would be worth about 2. 6s. 9d. to-day, but the exchange value then would be much greater; cf. 2 Samuel 24:24.

Jeremiah 32:11. Read as mg.

Jeremiah 32:14. Excavation has revealed the similar Babylonian custom of keeping in an earthen vessel a tablet enclosed in an outer envelope, itself inscribed in duplicate. Baruch, with whom the deeds were deposited, was the prophet's secretary (Jeremiah 36), faithful companion (Jeremiah 43:3), and, probably, future biographer.

Verses 16-25
Jeremiah 32:16-25 (a later Deuteronomistic expansion, except perhaps in Jeremiah 32:24 f.). Prayer of Jeremiah, reviewing the Divine characteristics, and Yahweh's control of Israel's history, up to the present distress, and implying doubt as to the issue.

Jeremiah 32:24. mounts: earthen mounds raised by the besiegers, 66, 334.

Verses 26-44
Jeremiah 32:26-44. Yahweh answers the prophet by declaring the issue and cause of the present distress, and by promising (Jeremiah 32:36 ff.) the future restoration of the people to Palestine, where they shall dwell in religious unity and in prosperity. Most or all of this seems later than Jeremiah; e.g. Jeremiah 32:31 agrees with Ezekiel (Ezekiel 16), rather than with Jeremiah 32:43 presupposes the exile; Jeremiah 32:27-35 is irrelevant to the context.

Jeremiah 32:29. Cf. Jeremiah 19:13.

Jeremiah 32:34 f., as Jeremiah 7:30 f. (see the notes).

Jeremiah 32:39. Cf. Ezekiel 11:19.

Jeremiah 32:40. Cf. Jeremiah 31:33.

Jeremiah 32:44. Cf. Jeremiah 17:26.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-26
Jeremiah 33. Promises of Restoration.—There may be a Jeremianic nucleus in the first half of the chapter, but Jeremiah 33:14-26, being imitative, and omitted by LXX, is probably late. Yahweh the Restorer promises to reveal great and secret things (Isaiah 48:6). In spite of the present state of the city, which is surrounded by besiegers, Yahweh will restore it to health (Jeremiah 33:6, "new flesh", Jeremiah 8:22), establish its prosperity ("truth" means "firmness"; cf. Jeremiah 14:13), renew its former estate (Jeremiah 33:7, as at the first, Isaiah 1:26, 1 Kings 13:6), cleansing away its sin (Jeremiah 31:34; cf. Ezekiel 36:25), so that men shall be awed at its glory (Jeremiah 33:1-9). The present desolation shall be replaced (contrast Jeremiah 7:34) by a joyful and thankful population, enjoying pastoral peace (Jeremiah 33:10-13). Yahweh will perform His promise (Jeremiah 29:10) to both sections of the nation by raising a Davidic "Shoot"; the royal (2 Samuel 7:16) and priestly (Deuteronomy 18:5) succession shall be guaranteed with a certainty like that of natural phenomena (Jeremiah 31:35 f.), and in an abundance like that of the stars and the sand (Genesis 22:17, but there of the whole nation). The taunt that Yahweh has rejected Israel and Judah ("the two families", Jeremiah 33:24) shall be disproved (Jeremiah 33:14-26).

Jeremiah 33:2. that doeth it: i.e. restoration; in Isaiah 22:11, on the other hand, the phrase denotes the Destroyer.

Jeremiah 33:3. difficult: i.e. unattainable; cf. mg.

Jeremiah 33:4. mounts: see on Jeremiah 32:24.

Jeremiah 33:5 is corrupt; a slight emendation gives "the Chaldeans are coming to fight and fill", etc.

Jeremiah 33:10 presupposes the exile.

Jeremiah 33:11. For the refrain, see Psalms 106:1, etc.; for the offering, Jeremiah 17:26.

Jeremiah 33:13. The latter half refers to the counting of sheep; for the districts named, see Jeremiah 32:44.

Jeremiah 33:15. Branch: see on Jeremiah 23:5 f., here repeated, though the city instead of the king now receives the title; cf. Ezekiel 48:35.

Jeremiah 33:18. For the sacrifices named see on Jeremiah 17:26; for the priestly title, Deuteronomy 18:1.

Jeremiah 33:24 is difficult; as it stands, "this people" means the heathen, but we should probably emend slightly (cf. Duhm and Cornill), and read (after "off"), "and spurns His people . . . before Him", making "this people" then refer to disconsolate Jews.

34 Chapter 34 

Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-7
Jeremiah 34:1-7. The Fate of Jerusalem and of Zedekiah.—In the course of the siege (588-6), Jeremiah is sent to Zedekiah to tell him that the city will be taken and destroyed, that he will be brought before Nebuchadrezzar and sent to Babylon, but will obtain the customary royal honours after a peaceful death. At this time, it is said, the only other uncaptured cities were Lachish (Tell-el-Hesy, 35 m. SW. of Jerusalem, see p. 28) and Azekah (Joshua 15:35, probably 15 m. SW. of Jerusalem). For the actual fate of the king, so different from that here promised, see Jeremiah 52:11, and cf. Ezekiel 12:13. The present prophecy must be explained as conditional on submission to Babylon, a condition not fulfilled.

Jeremiah 34:5. burnings: with reference to the spices used (so mg.); bodies were buried.

Verses 8-22
Jeremiah 34:8-22. The Cancelled Liberation of Slaves.—In the interval during which the besiegers had withdrawn (Jeremiah 34:21; cf. Jeremiah 21:2, Jeremiah 37:5), Jeremiah is commissioned to condemn the breach of the promises made by king and people during the earlier straits. They had agreed to emancipate all Hebrew slaves, and had solemnly covenanted to this effect. They broke this agreement (when the Babylonian peril seemed to be removed), and in so doing they "profaned" (Jeremiah 34:16) Yahweh's name, by disregard of His original covenant (Jeremiah 34:18), when the law of emancipation after six years of service was first given (Jeremiah 34:13). So Yahweh proclaims a "liberation" of His people from Himself to the cruel tyranny of war (Jeremiah 34:17); He will cause the besiegers who have temporarily retired from them ("gone up", Jeremiah 34:21) to return, as they have caused their emancipated slaves to return.

Jeremiah 34:14. The original covenant of Yahweh included the law of Deuteronomy 15:12 ff., which is here cited; the connexion with this law is not, however, very precise, since the present temporary emancipation is represented as general, apart from the period of six years of service.—At the end of seven years (we should say, "in the seventh year", or "at the end of six years".

Jeremiah 34:18. This division of the victim is usually supposed to symbolise the fate invoked on those who break the covenant—but Robertson Smith (RS2, p. 481) suggested that "the parties stood between the pieces, as a symbol that they were taken within the mystical life of the victim" (Genesis 15:17*).
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-19
Jeremiah 35. A Lesson in Obedience from the Rechabites.—These were the descendants of that Jonadab who, in 842, aided Jehu to overthrow the house of Ahab and the cult of Baal of Tyre (2 Kings 10:15-23*); they were connected with the Kenites (1 Chronicles 2:55), from whom the worship of Yahweh may have passed to Israel (cf. Judges 1:16). The incident here described is to be dated c. 598 (cf. Jeremiah 35:11 with 2 Kings 24:2), i.e. after the events of Jeremiah 36.

Jeremiah 35:1-11. Jeremiah is told to bring the family ("house") of the Rechabites into one of the rooms (cf. Jeremiah 36:12, Ezekiel 40:17, etc.) erected round the Temple courts, and to offer them wine, which he does. They reply that it is an ancestral rule with them to drink no wine, and to dwell in tents, having no share in vine-culture, agriculture, or housebuilding (i.e. they are loyal to the nomadic tradition; the civilisation of Canaan, involving the cult of the Baalim, they regard as an influence corrupting the true worship of the desert God, Yahweh, see pp. 74, 85, 87, 2 Kings 10:15 f.*). The Rechabites explain their (exceptional) presence in Jerusalem as due to flight before the invaders.

Jeremiah 35:2. The incident takes place in the Temple, in order to give it publicity and solemnity.

Jeremiah 35:4. the keeper of the door: Jeremiah 52:24, where three of these high officials are named after the second priest.

Jeremiah 35:12-19. Jeremiah proceeds to contrast the loyal obedience of the Rechabites to the commands of Jonadab with the disobedience of Judah and Jerusalem generally to the commands of Yahweh Himself, given through a line of prophets (Jeremiah 18:11, Jeremiah 25:5 f.); hence the coming punishment. To the Rechabites is guaranteed the continuance of their line (Jeremiah 35:19; cf. Jeremiah 33:17) as servants of Yahweh.

Jeremiah 35:14. I is emphatic.

Jeremiah 35:19. stand before me: see on Jeremiah 15:19.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-32
Jeremiah 36. The Writing of the Roll.—This chapter narrates how the oral prophecies of Jeremiah were first put into writing (604 B.C.). The account is obviously important for the criticism of this book see Introduction, § 4, for the probable contents of the roll. The circumstances also throw light on the origin of written prophecy in general; the failure of the oral testimony (Jeremiah 36:3 cf. Isaiah 8:1; Isaiah 8:16; Isaiah 30:8) led to its preservation through writing. The pioneers amongst the so-called "literary" prophets are not primarily writers at all; the written records of their work are largely incidental, a fact which helps to explain the fragmentary and complex character of much of the prophetic "literature," due, as it largely is, to the work of disciples. On Hebrew writing materials, see the article, "Writing "by Kenyon, in HDB.

Jeremiah 36:1-8 (The first roll written). Jeremiah is told to write down his prophecies of the last twenty-two years (Jeremiah 25:1; Jeremiah 25:3) relating to Jerusalem (so read with LXX for "Israel" in Jeremiah 36:2), Judah, and the nations, in the hope that Judah may yet repent (Jeremiah 26:3). Accordingly, he dictates them to Baruch (Jeremiah 32:12, and see Introduction), and tells him to read them publicly in the Temple on a fast day (Jeremiah 36:6 mg.), since he is unable to go there himself. Baruch does this (Jeremiah 36:8 summarises the following narrative, Jeremiah 36:9-26).

Jeremiah 36:5. I am restrained, mg.: this cannot mean "imprisoned" in view of Jeremiah 36:19; it may refer to ceremonial uncleanness (cf. 1 Samuel 21:7, Nehemiah 6:10), or, perhaps, to a "restraint" through the prophetic spirit.

Jeremiah 36:9-26 (The roll read and destroyed). In the winter (Nov.-Dec.) of the following year, Baruch uses the opportunity of a fast to read the roll in the room of Gemariah. Its contents are reported to the princes in the secretary's room at the palace (below the Temple, Jeremiah 26:10), and they send for Baruch to read it again to them. They are alarmed by it, and decide that the king must be told. They ask how it came to be written, and Baruch replies that it was dictated to him. They tell him to go into hiding with his master, and they go to Jehoiakim; he sends for the roll, and hears it in his "winter" house (Amos 3:15), sitting by the fire. When three or four columns (Jeremiah 36:23 mg.) of the roll have been read, the king repeatedly cuts them off, and throws them into the fire, till all has been read and burnt. This he does in spite of the entreaty of some of those in attendance ("which stood beside the king," Jeremiah 36:21; cf. Judges 3:19). The king sends in vain to arrest the prophet and his secretary.

Jeremiah 36:9. a fast: some special day of humiliation; cf. 2 Samuel 12:22, 1 Kings 21:27, Zechariah 7:5.

Jeremiah 36:10. Gemariah: son of the Shaphan of 2 Kings 22:3 ff., and brother of the Ahikam of Jeremiah 26:24.

Jeremiah 36:16. Omit "unto Baruch" with LXX.

Jeremiah 36:17. Omit "at his mouth" with LXX.

Jeremiah 36:20. court should perhaps be emended into "chamber" or "cabinet" (cf. 1 Kings 1:15), in view of Jeremiah 36:22.

Jeremiah 36:23. The tenses denote repeated action.

Jeremiah 36:26. king's son: "royal prince".

Jeremiah 36:27-32 (The second roll written). Since the king has destroyed the first roll, owing to its anticipation of a successful Babylonian invasion (Jeremiah 25:9 f.), Yahweh announces that the king shall leave no successor to his throne (as a matter of fact, his son Jehoiachin succeeded him for three months only; cf. Jeremiah 37:1), and shall lie unburied (Jeremiah 22:19), whilst the evils foretold for the people shall come upon them. Jeremiah is to rewrite all that was written; he does this (through Baruch) on a second roll, with many additions.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-10
Jeremiah 37, 38. Fortunes of Jeremiah during the Siege (588-586).

Jeremiah 37:1-10. Zedekiah, made vassal-king in place of his nephew, Jehoiachin (in 597) sends Jehucal (Jeremiah 38:1) and Zephaniah (Jeremiah 21:1, where a similar inquiry earlier in the siege is recorded) to ask for Jeremiah's intercession with Yahweh (cf. Isaiah 37:4), at a time when the siege has been raised through the Egyptian expedition of Pharaoh (Hophra, 589-564; cf. Jeremiah 44:30). Jeremiah sends back to say that the Babylonians will return, and that the capture of the city is certain, even though the Babylonian army had but a few wounded survivors. (The Egyptians were presumably defeated by the Babylonians on this occasion, cf. Ezekiel 30:21).

Verses 11-21
Jeremiah 37:11-21. Jeremiah, during the interval in the siege, is leaving the city by a northern gate on private business (perhaps connected with the earlier incident of Jeremiah 32:6 ff.), when he is arrested by the officer on duty under charge of desertion (plausible in view of Jeremiah 21:9; cf. Jeremiah 38:19). His denial is disregarded, and he is beaten and imprisoned by the princes (those friendly to him, cf. Jeremiah 26:16, Jeremiah 36:19, were now probably exiles). After a lengthy imprisonment, the king sends for him secretly (Jeremiah 38:5 suggests the reason) to ask about the future; Jeremiah prophesies his captivity, declares his own innocence, reminds him of the falsity of the prophets of peace (cf. Jeremiah 28:2; Jeremiah 28:11), and asks not to be sent back to his dungeon. Accordingly, the king places him in the guard-court (Jeremiah 32:2), giving him daily bread (the bakers, cf. Hosea 7:4, were grouped in a common quarter, as Eastern trades often are).
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-13
Jeremiah 38:1-13. Four of the princes (Jeremiah 37:15) hear Jeremiah (confined in the guard-court, Jeremiah 37:21) foretelling the fall of the city and advising individual surrender (cf. Jeremiah 21:9 f.). They denounce him to the king as a source of weakness to the defence, and Zedekiah gives him over to them. They lower him into the mud of a waterless cistern in the guard-court, belonging to a royal prince (Jeremiah 36:26, note). This is reported to the king by a negro eunuch called Ebed-melech (Jeremiah 39:15-18), who points out that he will die on the spot for want of food (he would lose the special court rations of Jeremiah 37:21). The king authorises Ebed-melech to take men ("thirty" should probably be "three") to draw Jeremiah up; this is carefully done, "torn and tattered rags" (Driver) being first lowered to protect the armpits from the ropes.

Jeremiah 38:5. LXX reads "for the king was not able to do anything against them".

Jeremiah 38:7. eunuch: in charge of the harem, Jeremiah 38:22.

Verses 14-28
Jeremiah 38:14-28. Zedekiah asks Jeremiah about the future, swearing immunity to him, whatever his answer (Jeremiah 38:16). Jeremiah urges him to save himself and the city by surrender to Nebuchadrezzar's princes (Nebuchadrezzar being absent, Jeremiah 39:3; Jeremiah 39:5); promises that the Jews who have already deserted shall not illtreat him; declares a Divine vision of the end, contingent on the king's refusal to surrender. Jeremiah has seen the women of the harem being brought out for the Babylonian victors, and as they go he has heard them singing a dirge (Jeremiah 38:22) for Zedekiah. The king bids him conceal the true nature of this interview from the princes, which he does; he is allowed to return to (the relatively favourable conditions of) the guard-court.

Jeremiah 38:14. third entry: not otherwise known.

Jeremiah 38:19. mock: i.e. work their will on.

Jeremiah 38:22. The terms of the dirge sung by the mocking women may have been suggested by Jeremiah's recent experience in the cistern. With the reference to the "friends", cf. Obadiah 1:7, which depends on this. Read with LXX, "they have made thy feet to sink".

Jeremiah 38:23. Read with VSS, "this city shall be burned".

Jeremiah 38:26. Jonathan's house: Jeremiah 37:15.

39 Chapter 39 

Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-14
Jeremiah 34:1-14. The Fall of Jerusalem: Jeremiah Spared.—This paragraph well illustrates the growth of the OT text; cf. 2 Kings 25:1-12 (also reproduced in Jeremiah 52:4-16, from which Jeremiah 39:1 f. and Jeremiah 39:4-10; Jeremiah 39:13 have been here interpolated. The former verses (Jeremiah 39:1 f., bracketed in RV) break the Hebrew connexion, and refer back to the time prior to the capture of the city; the latter (Jeremiah 39:4-13 are omitted in LXX) include events connected with Nebuzaradan, who arrived a month later than the capture (2 Kings 25:8, Jeremiah 52:12). Jeremiah 39:14 properly connects with Jeremiah 39:3. For the interpolated verses, see on 2 Kings. The special instructions as to Jeremiah (Jeremiah 39:11 f.; not in 2 Kings or Jeremiah 52) would be due to his known policy of surrender. The closing words of Jeremiah 38, as continued in Jeremiah 39:3; Jeremiah 39:14, describe what happened to Jeremiah on the fall of the city. The Babylonian officers held a court ("sat in the middle gate", Jeremiah 39:3), and directed Gedaliah (son of Jeremiah's friend Ahikam, Jeremiah 26:24) to take the prophet home, where he was set at liberty.

Jeremiah 39:3. The personal names (note mg.) are probably a corrupt expansion of the two names correctly given in Jeremiah 39:13. [On the meaning of Rab-mag, see J. H. Moulton, Early Zoroastrianism, pp. 187f., 430. He argues for the view that it means "chief of the Magi"; if this is correct there was apparently a priestly caste of Magi in Babylonia at this date. For the presence of Magi at Jerusalem cf. Ezekiel 8:17*.—A. S. P.]

Verses 15-18
Jeremiah 39:15-18. Ebed-melech.—A prophecy of his deliverance, given during the siege (cf. Jeremiah 38:7-13).—His enemies (Jeremiah 39:17) may be either the Babylonians, or the hostile princes.

Jeremiah 39:18. Cf. Jeremiah 21:9, Jeremiah 45:5.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-6
Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 40:1-6. Release of Jeremiah.—This paragraph is possibly a later expansion of Jeremiah 39:11 f.; the opening words do not suit what follows, and Nebuzaradan, the Babylonian general, would not speak as in Jeremiah 40:2 f., whilst, according to Jeremiah 39:14, Jeremiah had been given into Gedaliah's charge a month before. Jeremiah, one of a band of captives to be deported to Babylon, was released at Ramah (Jeremiah 31:15) by the Babylonian commander, with full liberty of choice as to his future residence; he chose to join Gedaliah (Jeremiah 39:14) at Mizpah (4½ m. NW. of Jerusalem).

Jeremiah 40:5. Omit "Now . . . gone back", with LXX the Hebrew is strange, and the clause awkward.

Verses 7-12
Jeremiah 40:7-12. The Governorship of Gedaliah.—The scattered Jewish forces which remained heard of Gedaliah's appointment as governor, and made submission to him at Mizpah. He guaranteed their security, and encouraged them to proceed with agriculture. Their example was followed by Jews who had migrated to the surrounding districts. The hope of this community to become the nucleus of future growth is reflected in Ezekiel 33:24.

Jeremiah 40:8. Netophah: E. of Bethlehem; Maacah: a district SE. of Hermon.

Jeremiah 40:9. For "to serve" read, with LXX and 2 Kings 25:24, "because of the servants of".

Jeremiah 40:10. to stand before: "to serve", Jeremiah 15:19, Jeremiah 35:19; i.e. Gedaliah is responsible to Babylon, and implies that he will protect Jewish interests.—ye have taken: should be "ye will take".

Verses 13-16
Jeremiah 40:13-16. Gedaliah's Peril.—Johanan warns Gedaliah of his danger from Ishmael, another of the newly-submitted leaders (Jeremiah 41:1), alleged to be an agent of the king of Ammon (Jeremiah 27:3). Gedaliah refuses to believe this, or to avail himself of Johanan's offer to kill Ishmael.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-3
Jeremiah 41:1-3. Murder of Gedaliah by Ishmael.—Three months (Jeremiah 39:2) after the capture of Jerusalem, Ishmael, who was of royal blood (and so perhaps jealous of the governor's position), together with ten followers, took advantage of Gedaliah's hospitality to murder him, and those with him (in his house, or at the banquet).

Jeremiah 41:3. Omit, with LXX, "even with Gedaliah", and "even the men of war", i.e. the body-guard.

Verses 4-18
Jeremiah 41:4-18. Ishmael's Deeds and Flight.—Eighty pilgrims from N. Israel to Jerusalem, mourning its fall, and carrying offerings (Jeremiah 17:26), were met by Ishmael and enticed into Mizpah. There he killed them all except ten who acknowledged that they had stores of grain, etc. Ishmael threw all the dead bodies into a great cistern, made by Asa, and started for Ammon, with the surviving Jews as his captives, including certain princesses (doubtless also Jeremiah and Baruch; cf. Jeremiah 42:2; Jeremiah 43:3). Johanan and other Jews pursued Ishmael and overtook him at Gibeon, but he escaped with eight men. His captives were taken by Johanan to the neighbourhood of Bethlehem, with a view to migration into Egypt (for other refugees there, cf. Jeremiah 24:8).

Jeremiah 41:5. For the ceremonial cuttings, cf. Jeremiah 16:6. The offerings would presumably be made on the site of the destroyed Temple.

Jeremiah 41:6. LXX refers this weeping more naturally to the pilgrims.

Jeremiah 41:8. The stores "hidden in the field" would be at home; underground pits are still used for such a purpose; see Thomson, pp. 509f.

Jeremiah 41:9. by the side of Gedaliah: read instead, with LXX, "was a great cistern". Asa would make this for water-storage, when he fortified the place (1 Kings 15:22).

Jeremiah 41:12. Gibeon: 1 m. N. of Mizpah; for the waters, see 2 Samuel 2:13.

Jeremiah 41:16. Emend with Hitzig, "Ishmael . . . had taken captive" for "he had recovered from Ishmael", and omit "of war". The eunuchs would be in attendance on the princesses of Jeremiah 41:10.

Jeremiah 41:17. Geruth Chimham: Geruth should perhaps be "folds of" (so Aquila); cf. Josephus (Antiq. x. 9. 5); for Chimham, see 2 Samuel 19:37-40.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-22
Jeremiah 42:1 to Jeremiah 43:7. The Migration into Egypt.—Jeremiah is asked by the leaders (Jeremiah 42:1 mg., with LXX) and the people to seek Yahweh's guidance, which they solemnly (Jeremiah 42:5 mg.) promise to follow (Jeremiah 42:1-6). After ten days, the Divine revelation comes to the prophet and is communicated to the people, to the effect that they are to remain in Judah, where Yahweh promises to protect them from the Babylonians; their hope of prosperity in Egypt will be found delusive; Yahweh will treat them in Egypt as He has treated Jerusalem. They are doing harm to themselves by their (intended) disobedience after the pledge given (Jeremiah 42:7-22). The leaders (as Jeremiah had anticipated, from Jeremiah 42:17 ff.) refuse to obey the oracle, alleging that it is not genuine, but inspired by Baruch. They migrate to Egypt, and reach Tahpanhes (Daphne, a frontier fortress, Jeremiah 2:16).

Jeremiah 42:12. Read "to dwell in" for "to return to", with Syr. Vulg.

Jeremiah 42:20. dealt deceitfully: should be, with LXX, "done evil".—souls: simply "selves".

Jeremiah 43:2. saying: read instead, with Giesebrecht, "and defiant".

Jeremiah 43:5. Cf. Jeremiah 40:11 f.

Jeremiah 43:6. Cf. Jeremiah 41:10.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-7
Jeremiah 42:1 to Jeremiah 43:7. The Migration into Egypt.—Jeremiah is asked by the leaders (Jeremiah 42:1 mg., with LXX) and the people to seek Yahweh's guidance, which they solemnly (Jeremiah 42:5 mg.) promise to follow (Jeremiah 42:1-6). After ten days, the Divine revelation comes to the prophet and is communicated to the people, to the effect that they are to remain in Judah, where Yahweh promises to protect them from the Babylonians; their hope of prosperity in Egypt will be found delusive; Yahweh will treat them in Egypt as He has treated Jerusalem. They are doing harm to themselves by their (intended) disobedience after the pledge given (Jeremiah 42:7-22). The leaders (as Jeremiah had anticipated, from Jeremiah 42:17 ff.) refuse to obey the oracle, alleging that it is not genuine, but inspired by Baruch. They migrate to Egypt, and reach Tahpanhes (Daphne, a frontier fortress, Jeremiah 2:16).

Jeremiah 42:12. Read "to dwell in" for "to return to", with Syr. Vulg.

Jeremiah 42:20. dealt deceitfully: should be, with LXX, "done evil".—souls: simply "selves".

Jeremiah 43:2. saying: read instead, with Giesebrecht, "and defiant".

Jeremiah 43:5. Cf. Jeremiah 40:11 f.

Jeremiah 43:6. Cf. Jeremiah 41:10.

Verses 8-13
Jeremiah 43:8-13. The Future Conquest of Egypt by Nebuchadrezzar.—According to an imperfect inscription (given in Rogers's Cuneiform Parallels to the OT, p. 367), he actually invaded Egypt in 567 B.C. Jeremiah symbolically proclaims this by placing stones on the spot where the Babylonian king shall erect his throne and glittering canopy (Jeremiah 43:10 mg.). He will make the land his, as easily as a shepherd puts on his garment (Jeremiah 43:12), and will destroy heathen temples, and the obelisks of Heliopolis (Jeremiah 43:13 mg.; 6 m. NE. of Cairo) For the force of such "symbolism" see on Jeremiah 13:1 ff.

Jeremiah 43:9. in mortar in the brickwork: a very doubtful phrase: LXX reads "in the forecourt", and other Greek VSS with Vulg. "in secret"; the latter is preferable, as the action would perhaps have to be done by night cf. Ezekiel 12:7.

Jeremiah 43:10. Read with LXX, Syr. "he will set".

Jeremiah 43:12. Read with VSS, "he will kindle".

Jeremiah 43:13. "Cleopatra's Needle" is one of these obelisks.
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-30
Jeremiah 44. Denunciation of the Jewish Worship of Ishtar in Egypt.—Jeremiah points to the desolation of Judah as the experienced consequence of idolatry, notwithstanding Yahweh's warnings (Jeremiah 44:1-6). Why, then, do they repeat the offence, forgetting the past? Yahweh will destroy the remnant in Egypt, leaving fugitives only (Jeremiah 44:7-14). The assembled men and women refuse to abandon the worship of Ishtar ("the queen of heaven", Jeremiah 7:18*), which they have vowed (Jeremiah 44:17, "out of our mouth", Judges 11:36); prosperity of old accompanied that worship, whereas, since its abandonment (i.e., in Jeremiah 6:21, at the Deuteronomic Reformation) there has been nothing but disaster (Jeremiah 44:15-19). Jeremiah urges his point, i.e. that the true connexion is between Jewish idolatry and Jewish disaster (Jeremiah 44:20-23), and ironically tells them to fulfil their vows of idolatrous worship. Yahweh solemnly declares (Jeremiah 44:26) that all Jewish reference to Him in Egypt shall cease (a grim hint that no Jews will be left). He is wakeful (Jeremiah 1:12, Jeremiah 31:28) to bring this penalty; as its token, He asserts that the fate of the Egyptian king shall be like that of the Jewish. Pharaoh Hophra (589-564) was defeated in 570 by a rebellion under Amasis (his successor), and was strangled in 564; see Herod, ii. 169.

Jeremiah 44:1. Migdol: E. of Tahpanhes, Jeremiah 43:7; Noph: Memphis, near Cairo, Jeremiah 2:16; Pathros: S. or Upper Egypt.

Jeremiah 44:2. The first ye is emphatic.

Jeremiah 44:3. burn incense: rather "offer sacrifice", Jeremiah 1:16; so Jeremiah 44:8; Jeremiah 44:17, etc.

Jeremiah 44:9. Read "princes" for the first "wives" with LXX cf. Jeremiah 44:17; Jeremiah 44:21.

Jeremiah 44:15. Egypt must denote Lower, Pathros Upper, Egypt; but such a gathering is improbable.

Jeremiah 44:19. Some MSS of LXX, with Syr., put this verse into the mouth of the women, as the closing words require, by prefixing "And (all) the women answered and said". The cakes were perhaps star-shaped; cf. RVm. For the point of the women's reference to their husbands, see the later law of vows in Numbers 30:3-16.

Jeremiah 44:25. Ye and your wives: read, with LXX, "ye women".
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Introduction
Jeremiah 27-29. Certain linguistic peculiarities (e.g. the incorrect spelling, Nebuchadnezzar) suggest that these three chapters may have circulated as a separate pamphlet, e.g. in Babylon. They deal with the rebuke of false hopes concerning a speedy return from exile.

Jeremiah 30-31. The Future of Israel and Judah.—These two chapters of prophecy, dealing with the future restoration of Israel and Judah, appear to be a later editorial insertion in the narrative scheme of Jeremiah 26-45, placed here perhaps because Jeremiah 32 and Jeremiah 33 contain narratives and prophecies dealing with the same subject (cf. also Jeremiah 29:10 ff.). In Jeremiah 30 and Jeremiah 31, there are numerous points of contact with Deutero-Isaiah, a fact which, with other features, has suggested to many scholars an exilic or post-exilic date for much that these chapters contain. The contrast with the general "pessimism" of earlier chapters is very noticeable. On the other hand, the internal evidence for Jeremiah 31:2-6, Jeremiah 31:15-22, Jeremiah 31:31-34 entitles us to regard these sections as Jeremianic.

Jeremiah 40-44. The next five chapters continue the biography of Jeremiah, including connected events, after the capture of Jerusalem.

Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 26-45. These chapters, usually ascribed in the main to Baruch, chiefly narrate selected incidents in the life of Jeremiah, often with connected prophecies; they form a second main section of the book, in contrast with 1-25, which consist chiefly of prophecies, with little narrative.

Verses 1-5
Jeremiah 45:1-5. Baruch.—This prophecy concerning him is dated 604, when the first roll ("these words") was written (Jeremiah 36:1 ff.). The implied reference to personal danger might be explained by Jeremiah 36:26, if the date were a year later, or by the troubles of 586, if we disregard Jeremiah 45:1 b. Probably this formed the (fitting) close of Baruch's biography of the prophet. Baruch has complained that to his pain (perhaps on account of the fortunes of his people) sorrow (concerning his personal future) is added. Yahweh asks whether he can expect much when Yahweh has to be destroying His own work; yet Baruch's life shall be spared (Jeremiah 21:9).

Jeremiah 45:4. The opening and closing clauses are best omitted (the latter with LXX) as glosses.

Jeremiah 45:5. thou is emphatic.
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Verses 1-28
Jeremiah 46-51. The Foreign Prophecies.—These form the third principal division of the Book of Jeremiah. As already seen (Jeremiah 1:5; Jeremiah 1:10, Jeremiah 25:15), Jeremiah's prophetic horizon naturally included the surrounding nations; how far the prophecies that follow are his can be decided only by detailed criticism in each case. They refer, though in somewhat different order, to the several nations enumerated in Jeremiah 25:19-26 (which may be regarded as an introduction to them), except that an oracle on Damascus here replaces the reference to Tyre, Sidon, and the Mediterranean. (The LXX, which places this group of prophecies after Jeremiah 25:13, follows a third order.) It is generally admitted that the long prophecy on Babylon (Jeremiah 50 f.) is not by Jeremiah (see prefatory note). As to Jeremiah 46-49, there is considerable difference of opinion, ranging from Duhm's rejection of the whole, through Giesebrecht's acceptance of Jeremiah 47 (except towards end), with the nucleus of Jeremiah 46:2-12, Jeremiah 49:7-11, up to Cornill's acceptance of most of Jeremiah 46-49 (so also Peake). It is in any case natural to suppose that there are genuine prophecies by Jeremiah which underlie these chapters, though they have been worked over, or incorporated with other non-Jeremianic prophecies (e.g. Jeremiah 48) by later writers. For details, the larger commentaries must be consulted.

Jeremiah 46. Egypt.—(a) Jeremiah 46:2-12, the defeat of Pharaoh Necho (610-594) in 605 at Carchemish (NW. Mesopotamia, near junction of Sagur with Euphrates) by Nebuchadrezzar (who became formally king of Babylon in 604). The prophet summons Egypt to battle array (Jeremiah 46:3 f.), and dramatically describes its defeat (Jeremiah 46:5 f.). He compares Egypt's efforts with an inundation of the Nile (Jeremiah 46:7; cf. Isaiah 8:7, of the Euphrates), and introduces Pharaoh (Jeremiah 46:8) as boasting of his strength, and calling his warriors to the fray (Jeremiah 46:9; the contingents here named are those of the Ethiopians, the Libyans, and some unknown peoples of NE. Africa, respectively; cf. Ezekiel 30:5). The prophet declares (Jeremiah 46:10) that the Babylonian sword is executing the vengeance of Yahweh, and (Jeremiah 46:11) ironically bids Egypt (famed for its skill in medicine) seek a plaster for its wounds (Jeremiah 8:22, Jeremiah 30:13).

Jeremiah 46:4. get up, ye horsemen: rather "mount the chargers".

Jeremiah 46:5. Begin, with LXX, "Wherefore are they dismayed, etc."; for the characteristic phrase, terror is on every side, see Jeremiah 6:25, Jeremiah 20:10, Jeremiah 49:29.

Jeremiah 46:10. Cf. Isaiah 34:6, and note the defeat of Israel by this Pharaoh at Megiddo, three years before the date of this prophecy.

Jeremiah 46:12. Cf. Leviticus 26:37.

(b) Jeremiah 46:13-26, the coming invasion of Egypt by Nebuchadrezzar, either as sequel to its defeat at Carchemish, or with reference to Jeremiah 43:8-13. The Egyptians are summoned to withstand the invaders, and their utter overthrow is described (Jeremiah 46:14-17; see critical notes). Nebuchadrezzar comes in towering strength (Jeremiah 46:18), and Egypt must prepare for exile (Jeremiah 46:19, mg.2; cf. Ezekiel 12:3), since the capital, Noph (Memphis) is to be destroyed. She is like a graceful heifer, stung by a gad-fly (Jeremiah 46:20, both mgg.), but her mercenary soldiers (e.g., the Ionians and Carians) are like fatted calves, useless to defend her (Jeremiah 46:21). The foe is irresistible (Jeremiah 46:22-24). Yahweh is punishing Amon the god of No (Thebes, Nahum 3:8) and Pharaoh, but promises ultimate restoration of the Egyptians to their land (Jeremiah 46:25 f.). A promise of comfort for Israel (found elsewhere as mg.) has been attached to this prophecy (Jeremiah 46:27 f.).

Jeremiah 46:14. Omit, with LXX, "in Egypt and publish", also "and in Tahpanhes"; cf. Jeremiah 2:16, Jeremiah 44:1.

Jeremiah 46:15. Read with LXX (cf. mgg.), "Why is Apis fled? Thy strong one (i.e. Apis, the sacred bull of Egypt—LXX, "thy choice calf") stood not, because Yahweh did thrust him down."

Jeremiah 46:16. Read, after LXX, "Thy mixed people (i.e. trading foreigners) have stumbled and fallen, and they said one to another, etc."

Jeremiah 46:17. The Hebrew consonants should be read, "Call ye the name of Pharaoh, king of Egypt (so far LXX) shâ'ôn he‘ebîr hammô‘çd. This mocking title (see on Isaiah 30:7) might be freely rendered, "Irretrievable Ruin" (lit. a Crash, he has let pass the fixed time"). The middle word, he‘ebîr, perhaps contains a play on the Egyptian name of Hophra (Uah-ab-ra), 589-564, cf. Jeremiah 44:30; this would fix the period of the prophecy (so Cornill).

Jeremiah 46:22. As mg., except that "the serpent as it goeth" should probably be "a hissing serpent", with LXX Egypt withdraws as a serpent into its forest (so Isaiah 10:18, of Assyria), whilst the invaders are like men advancing to hew the trackless forest down (Jeremiah 46:23 mg.).

Jeremiah 46:25. Omit, with LXX, "Pharaoh and Egypt with her gods and her kings even".

Jeremiah 46:26. Ezekiel 29:13 f. promises restoration to Egypt after forty years (from 587).

47 Chapter 47 

Verses 1-7
Jeremiah 47. Philistia.—Instead of Jeremiah 47:1, LXX has simply "On the Philistines", which is probably original. The "waters rising from the north" (Jeremiah 47:2) would suggest Babylon, not Egypt, as the foe; the editorial reference to Egypt in 1 might be suggested (wrongly) by Jeremiah 47:5. Pharaoh is supposed to have smitten Gaza (Cadytis, Herod. ii. 159) in 608. The devastating waters (Isaiah 8:7 f.) of an overflowing wady flood the land (Jeremiah 47:2); the terror of the enemy's approach breaks even the closest bonds of affection (Jeremiah 47:3). The Philistines, being destroyed, will not be able to help the Phœnicians (Jeremiah 47:4). The cities of Philistia mourn (Jeremiah 47:5), and the Philistines appeal to Yahweh's sword for mercy (Jeremiah 47:6); the prophet answers them (Jeremiah 47:7) with the question "How can it be quiet?" (so read, with VSS, and note mg.).

Jeremiah 47:4. Tyre and Sidon: chief cities of Phœnicia; the text is dubious, "every helper that remaineth" being really "every helping survivor", an improbable phrase.—Caphtor: the original home of the Philistines, i.e. Crete (pp. 56f., Amos 9:7*).

Jeremiah 47:5. Baldness . . . cut thyself: see on Jeremiah 16:5 f. For "their valley", read "of the Anakim" (Joshua 11:22), with LXX, taking the phrase as a vocative, "O remnant of the Anakim!"

48 Chapter 48 

Verses 1-10
Jeremiah 48. Moab (the territory E. of the Dead Sea, from Wady Kerak in the S. to the neighbourhood of Heshbon in the N.). Many of the numerous places named in this prophecy will be found on G. A. Smith's map, though some of his identifications are disputable; others such as Misgah (Jeremiah 48:1) are quite unknown. Much of this chapter is almost certainly later than Jeremiah, as it incorporates parts of Isaiah 15 f. (note mgg.), an elegy apparently of the fifth century.

Jeremiah 48:1-10. The spoiling of the cities of Moab, and the end of her glory ("praise," Jeremiah 48:2), are declared. The lamentation of the Moabites is described (Jeremiah 48:5); they are told to flee like the wild ass (hard to capture; so with LXX, instead of "heath", Jeremiah 48:6). Moab's confidence in her strongholds (so LXX for "treasures"; omit "in thy works and") is misplaced; Chemosh (the national god, identified with his people; cf. Isaiah 46:1 f.) is exiled. The destruction shall be general, both in the valley (where the Jordan widens out above the Dead Sea) and on the table-land (Deuteronomy 3:10, mg.); Moab would need wings to escape it (Jeremiah 48:9). The prophet incites to the slaughter with a curse.

Jeremiah 48:2. Heshbon . . . Madmen: the Hebrew plays on these names.

Jeremiah 48:4. her little ones: read with LXX and Isaiah 15:5, etc.; "to Zoar"—SE. corner of the Dead Sea—(they make a cry to be heard).

Jeremiah 48:5. Omit "continual", as in the parallel of mg., and "the distress of" with LXX.

Jeremiah 48:9. Render with Driver, "for she would fain fly away".

Verses 11-19
Jeremiah 48:11-19. Moab, hitherto undisturbed, is compared with wine left standing on its sediment (Isaiah 25:6), and retaining its flavour and scent (i.e. being self-centred and undisciplined; cf. the "pride" of Jeremiah 48:29). But now she is roughly handled, and the jars (Jeremiah 48:12 mg.2) broken. She "shall be put to shame through" (the helplessness of) Chemosh (so render in Jeremiah 48:13), as Israel was through her false trust in the worship at Bethel (Amos 5:5). In spite of her warriors, she is soon to be ravaged, and a dirge (Jeremiah 48:17-19; in the characteristic metre of lamentation) is sung over her. Dibon is bidden to "come down" from her lofty site, N. of the Arnon, between which and herself lies Aroer, in the way of fugitives (to the fords of the Arnon).

Jeremiah 48:17. staff: for the figure, see Isaiah 14:5.

Verses 20-28
Jeremiah 48:20-28. Enumeration of the cities which are to suffer (Jeremiah 48:20-24). The strength of Moab is destroyed, and Moab is become drunken (with the cup of Yahweh, Jeremiah 25:15), an object of present derision, as Israel formerly was to Moab, when Israel was treated as a detected thief (Jeremiah 2:26). Let the Moabites seek refuge like the dove in the inaccessible crannies of some ravine.

Jeremiah 48:20 ff. Several of these sites are unknown; Bozrah is not the Edomite city of Jeremiah 49:13.

Jeremiah 48:25. horn: a figure of strength, drawn from the bull; cf. Psalms 75:10.

Jeremiah 48:26. wallow: rather "splash into", but LXX has "Moab has clapped his hands", i.e. in derision of others.

Verses 29-39
Jeremiah 48:29-39. Moab's pride is without foundation, doomed to a fall which the prophet laments; comparing the past glory with the far-reaching tendrils of a choice vine (Jeremiah 48:32). There is no longer the joy of the ingathering; the shout of battle replaces that of the vintage (Jeremiah 48:33). The beginning of Jeremiah 48:34 is corrupt and yields no sense, but the general meaning is that there shall be widespread ruin. The worship of the land is brought to an end (Jeremiah 48:35). Hence the prophet's sorrow for Moab, a land filled with mourning (Jeremiah 48:37; cf. Jeremiah 47:5).

Jeremiah 48:30. Render (after "Lord") with Driver, "and his boastings are untruth; they do untruth".

Jeremiah 48:32. Omit "more than", and "the sea of", both with LXX.—spoiler: read "battle-shout", as in the source, Isaiah 16:9.

Jeremiah 48:33. none shall tread with shouting: read with Isaiah 16:10, "no treader shall tread".

Jeremiah 48:35. in the high place: involves a slight emendation, as is often the case with RV.

Jeremiah 48:36. pipes: a flute-like instrument, specially used at funerals; cf. Matthew 9:23.

Jeremiah 48:37. the loins: prefix "all", with LXX.

Verses 40-47
Jeremiah 40-47. The foe swoops down vulture-like (Jeremiah 4:13) on Moab, destroyed because of pride against Yahweh. One disaster succeeds another in this time of punishment ("visitation," Jeremiah 11:23, Jeremiah 23:12), and there is no asylum to be found in Heshbon, for a destructive flame proceeds "from the house of Sihon" (so read; cf. Numbers 21:26; Numbers 21:28) to destroy the temples of Moab's head. Moab goes into exile, but Yahweh will ultimately change her fortunes. The closing sentence (Jeremiah 48:47) is an editorial note.

Jeremiah 48:40 f.: partly taken from Jeremiah 49:22.

Jeremiah 48:45. Heshbon: the capital of Sihon, who captured it from Moab.—corner: i.e. of the head, Jeremiah 9:26.

49 Chapter 49 

Verses 1-6
Jeremiah 49:1-6. Ammon.—The Ammonite territory lay eastward of part of that assigned to Gad, between Heshbon and the river Jabbok; the Ammonites appear to have occupied the territory of Gad after the deportation of its inhabitants in 734 (2 Kings 15:29). Why has Milcom seized the land of Gad as his inheritance (1 mg.2)? As a penalty, there shall be war against Rabbah (the chief city of Ammon, at the upper sources of the Jabbok), and it shall become a desolate mound, its dependent cities ("daughters", Numbers 21:25) being burnt. Let there be mourning for the coming exile of the Ammonites (Jeremiah 49:3). Rabbah's pride in her site and in her wealth is rebuked (Jeremiah 49:4). The Ammonites shall be driven forth by their (unnamed) foe, but afterwards restored (Jeremiah 49:5 f.; but LXX omits Jeremiah 49:6).

Jeremiah 49:1. Malcam: read "Milcom", here and in Jeremiah 49:3, with VSS see 1 Kings 11:5; 1 Kings 11:33, for this Ammonite god, whose relation to Ammon is the same as that of Chemosh to Moab, or that of Yahweh to (early) Israel.

Jeremiah 49:2. The last clause is perhaps a later addition (cf. Zephaniah 2:9) since Israel, as well as Ammon, was helpless before the foe.

Jeremiah 49:3. Heshbon: must be corrupt, as this is a Moabite city; Ai is unknown. The last clause of the verse is taken from Amos 1:15. The first clause should be emended with Duhm into "Howl, O palace, for the city is spoiled."—fences: "folds", e.g. for sheep; the women are supposed to be fugitives from the cities, but the word "folds" is probably corrupt.

Jeremiah 49:4. Read "Wherefore gloriest thou in thy valley?" (omitting "thy flowing valley", with Syr.), i.e. in the lofty valley-plain facing NE, and drained by the Jabbok, in which Rabbah lies.—backsliding: cf. Jeremiah 31:22; we should perhaps emend to "arrogant", with Duhm, as the term hardly suits non-Israelites.

Verses 7-22
Jeremiah 49:7-22. Edom.—For the land, and the relations of this people to Israel, see on Obadiah, from Jeremiah 49:1-5 of which the present prophecy has taken verbally Jeremiah 49:9, Jeremiah 49:14-16. This does not, in itself, disprove the Jeremianic authorship of other parts of this prophecy, e.g. Jeremiah 49:7 f., Jeremiah 49:10 f., Jeremiah 49:22. The Edomites are paralysed by disaster. Let the Dedanites (their southern neighbours, Ezekiel 25:13) flee to some inaccessible refuge ("dwell deep", Jeremiah 49:8). The foe will destroy Edom utterly (Jeremiah 49:9 mg.; in different sense from that of its source, Obadiah 1:5). Yahweh Himself ("I" is emphatic in Jeremiah 49:10) searches out Edom, and cannot be escaped, but He will care for the orphans and widows (of the slaughtered Edomites). Israel undeservedly has drunk the cup (of Yahweh's wrath, Jeremiah 25:15 ff.), and now it is Edom's turn; Bozrah and other Edomite cities shall be laid waste (Jeremiah 49:13). The nations are combining against Edom, and she shall be humiliated; her pride in being inaccessible to the invader shall be shaken (Jeremiah 49:14-16, see on Obadiah 1:1-4; "as for thy terribleness," not found there, should be "O, thy shuddering!"). Desolated Edom shall become an object of wonder (Jeremiah 19:8), like the cities of the plain (Genesis 19:24, Deuteronomy 29:23). The foe comes up like a lion from the Jordan jungle (Jeremiah 12:5); through him, Yahweh will drive them forth (mg.3) as He chooses, for who can withstand Yahweh? The helpless Edomites shall be dragged off (cf. Jeremiah 15:3, mg.); their calamity is known far and wide (Jeremiah 49:21). Vulture-like will the foe swoop down (Jeremiah 48:40) and Edom be in dire extremity (Jeremiah 49:22).

Jeremiah 49:7. Teman: the northern district of Edom.—vanished: better, "spoilt".

Jeremiah 49:13. Bozrah: capital of Teman, Isaiah 34:6, perhaps Busaireh, 20 m. SE. of Dead Sea.

Jeremiah 49:19. strong: should be "permanent", as mg.; Jeremiah 49:19-21 recur in Jeremiah 50:44-46, applied to Babylon.—appoint me a time: i.e. for trial or contest, Job 9:19.—shepherd: fig. for "ruler", Jeremiah 25:34 ff.

Jeremiah 49:20. Read 2nd and 3rd mg.

Verses 23-27
Jeremiah 49:23-27. Damascus.—The prophecy refers to the Aramæans; Hamath, 110 miles N. of Damascus, and Arpad, 95 m. N. of Hamath, never belonged to the Damascene kingdom. They were absorbed into the Assyrian empire c. 720 B.C.; cf. Isaiah 10:9. There is no mention of these cities in the list of foreign prophecies, Jeremiah 25:18 ff. The prophecy announces the invasion of certain Aramæan cities in conventional terms drawn from other prophecies.

Jeremiah 49:23. Cf. Isaiah 57:20; read, after "tidings", partly with LXX, "they surge as the sea; they are anxious and cannot be quiet."

Jeremiah 49:24. Cf. Jeremiah 6:24.

Jeremiah 49:25. Spoken by the inhabitants; omit the negative; cf. Isaiah 32:13.

Jeremiah 49:26 as Jeremiah 50:30; "therefore" has no point here.

Jeremiah 49:27. Cf. Amos 1:4.

Verses 28-33
Jeremiah 49:28-33. The Arabian Tribes.—Kedar (Jeremiah 2:10) a branch of the Ishmaelites (Genesis 25:13), is here used generically for Arab tribes E. of Palestine. Hazor, perhaps a collective term meaning "settlements", seems to denote Arabs in village communities, as distinct from the nomadic tribes. Yahweh summons the foe (here identified with the Babylonians, though no campaign of Nebuchadrezzar against Arabs is known), and promises that they shall capture the nomads' tents and camels. The village-dwellers are told to seek a refuge ("dwell deep", as in Jeremiah 49:8), and the foe is called (Jeremiah 49:31) to attack this defenceless people, confident in their isolation, who shall be spoiled and scattered, and their villages laid waste (Jeremiah 49:33; cf. Jeremiah 9:11).

Jeremiah 49:29. curtains: "tent-hangings", Jeremiah 4:20; for the cry, cf. Jeremiah 6:25.

Jeremiah 49:31. alone: Deuteronomy 33:28, Psalms 48 (mg.); with whole verse cf. Ezekiel 38:11, its source.

Jeremiah 49:32. the corners (of their hair) polled: "corner-clipt", see Jeremiah 9:26, Jeremiah 25:23.

Verses 34-39
Jeremiah 49:34-39. Elam.—Roughly, this was the modern Khuzistan, E. of the Tigris, and N. or NE. of the Persian Gulf; the date given is c. 596, and the occasion may have been the conquest of Elam by Teispes, a Persian ancestor of Cyrus. News of this could have reached Jeremiah through Jewish exiles in Babylonia. Yahweh is destroying the military strength of Elam. He will scatter the Elamites throughout the world, and destroy them (Jeremiah 9:16), setting up His throne (for judgment): but they shall ultimately be restored.

Jeremiah 49:35. the bow of Elam: Isaiah 22:6* (Elamite archers formed part of the Assyrian force besieging Jerusalem).

Jeremiah 49:36 (cf. Jeremiah 49:32) may be an interpolation based on Ezekiel 5:12; cf. Ezekiel 37:9; so Cornill.

50 Chapter 50 

Verses 1-46
Jeremiah 50:1 to Jeremiah 51:58. Babylon.—This long and monotonous prophecy, which is without order or logical development of ideas, is largely a compilation from the prophetic writings of Jeremiah and others (cf., e.g., Jeremiah 50:41 ff., Jeremiah 51:15). It presupposes the destruction of Jerusalem, apparently as a remote rather than a recent event. Its idea of Babylon is that of a cruel tyrant to be punished by Yahweh, not that of a Divinely commissioned agent of Yahweh's wrath against Israel, as Jeremiah teaches. We are not at liberty to make it contemporaneous with such exilic writings as Isaiah 13, 40-55, because of its obvious dependence on these amongst other prophecies (see the notes); but the survival of Babylon (under the Persian empire) in the post-exilic period would provide later occasion for such a compilation. Moreover, the narrative of Jeremiah 51:59-64, which tells of a (private) scroll of prophecy sent by Jeremiah to Babylon, foretelling its end, would easily give rise to such a compilation by some later writer. In the present (editorial) arrangement of the text, this narrative is made to date the prophecy of Jeremiah 50:1 to Jeremiah 51:58 in 593 B.C., which is impossible (cf. Jeremiah 27-29 for the actual conditions about that date).

Jeremiah 50:2-4. Declaration of the overthrow of Babylon by a nation from the north, i.e. Media, which lay north of Babylon (Jeremiah 51:28, Isaiah 13:17).

Jeremiah 50:2. set up a standard: to attract attention, but derived from Isaiah 13:2, where the phrase is used in a different sense.—Bel: i.e. Baal, or "Lord" of Nippur, the earth-god; cf. Isaiah 46:1; his place and title were usurped by Bel-Marduk or Merodach.

Jeremiah 50:4-7. United Israel will return to Palestine in penitence; the Israelites have gone astray and become defenceless through their sin.

Jeremiah 50:5. Read as Syr., "let us join ourselves".

Jeremiah 50:7. Render "We are not guilty", contrasting Jeremiah 2:3.—the habitation of justice: here a title of Yahweh, derived from Jeremiah 31:23, where it is used more naturally of Jerusalem. Omit with LXX, "even the Lord".

Jeremiah 50:8-13. Let Israel be the first to go (the "he-goats" are the natural leaders of the flock). Yahweh brings a resistless foe from the north; Babylon, instead of enjoying her present luxury, shall be desolated.

Jeremiah 50:9. As mg.2; the warrior comes back laden with spoil.

Jeremiah 50:10. The spoilers are satisfied, i.e. they get all they want.

Jeremiah 50:11. because: better "though", in all cases.—your mother: Babylon.

Jeremiah 50:12. Omit "she shall be", and read the following phrases as exclamatory.

Jeremiah 50:13. Cf. Jeremiah 19:8.

Jeremiah 50:14-16. The foe is urged to the attack; Babylon surrenders; agriculture is brought to an end; the foreign residents (Isaiah 13:14) flee.

Jeremiah 50:17-20. The second of Israel's two assailants (i.e. Assyria in 722, Babylon in 586) will now pay the penalty; Israel will be restored to Palestine (cf. Micah 7:14), and pardoned (Jeremiah 31:34).

Jeremiah 50:19. soul: "appetite".

Jeremiah 50:21-28. The foe is summoned to attack Babylon, and the destroyer of others (Jeremiah 50:23; cf. Jeremiah 51:20 ff.) is now to be "devoted" (Deuteronomy 13:15 f.). News of this Divine vengeance for the destruction of the Jewish Temple is brought to Jerusalem (Jeremiah 50:28).

Jeremiah 50:21. Note the play on names as in mg.; mt marrtim, "the sea-country", is a name of S. Babylonia; the Pukudu are a Babylonian people (Ezekiel 23:23).

Jeremiah 50:27. bullocks: figure for warriors (Isaiah 34:7).

Jeremiah 50:29-32. The foe is again summoned to recompense Babylon's pride (with Jeremiah 50:30; cf. Jeremiah 49:26, with Jeremiah 50:31 f; cf. Jeremiah 21:13 f.).

Jeremiah 50:33-40. Yahweh takes up the cause of His oppressed people (Babylon continuing the Assyrian tyranny over the northern exiles, Jeremiah 50:33). The sword destroys Babylon, leaving it desolate.

Jeremiah 50:36. boasters: the diviners and oracle-mongers (Isaiah 44:25).

Jeremiah 50:37. mingled people: foreign residents (Jeremiah 25:20).

Jeremiah 50:38. drought: should be "sword" (figuratively used) as in LXX of Lucian, Syr.—they are mad upon idols: point with VSS, "they boast of idols"; cf. Psalms 97:7.

Jeremiah 50:40. Cf. Jeremiah 49:18.

Jeremiah 50:41-43 has been transferred bodily from Jerusalem (as in mg.) to Babylon; similarly, Jeremiah 50:44-46, from Edom (mg.) to Babylon.

51 Chapter 51 

Verses 1-64
Jeremiah 50:1 to Jeremiah 51:58. Babylon.—This long and monotonous prophecy, which is without order or logical development of ideas, is largely a compilation from the prophetic writings of Jeremiah and others (cf., e.g., Jeremiah 50:41 ff., Jeremiah 51:15). It presupposes the destruction of Jerusalem, apparently as a remote rather than a recent event. Its idea of Babylon is that of a cruel tyrant to be punished by Yahweh, not that of a Divinely commissioned agent of Yahweh's wrath against Israel, as Jeremiah teaches. We are not at liberty to make it contemporaneous with such exilic writings as Isaiah 13, 40-55, because of its obvious dependence on these amongst other prophecies (see the notes); but the survival of Babylon (under the Persian empire) in the post-exilic period would provide later occasion for such a compilation. Moreover, the narrative of Jeremiah 51:59-64, which tells of a (private) scroll of prophecy sent by Jeremiah to Babylon, foretelling its end, would easily give rise to such a compilation by some later writer. In the present (editorial) arrangement of the text, this narrative is made to date the prophecy of Jeremiah 50:1 to Jeremiah 51:58 in 593 B.C., which is impossible (cf. Jeremiah 27-29 for the actual conditions about that date).

Jeremiah 51:1-10. Yahweh is stirring up "the spirit of a destroyer" (so render for "a destroying wind"; cf. Jeremiah 51:11 and 2 Chronicles 36:22) against Babylon (cypher as mg.; cf. Jeremiah 25:26), which shall be "fanned", i.e. winnowed", by her assailants. Yahweh's people are not abandoned; Babylon is held guilty. Let the Jews flee from Babylon (cf. Jeremiah 51:45) to escape the vengeance on her guilt. Babylon has been a cup from which other nations drank frenzy (Jeremiah 25:15 f.); now the cup is broken (so Hebrew for "destroyed", Jeremiah 51:8), and her hurt is incurable. The Jews recognise this, and urge other foreigners to depart (Jeremiah 51:9); the justice ("righteousness", Jeremiah 51:10) of the Jewish cause is to be manifested by the overthrow of Babylon.

Jeremiah 51:2. strangers: point as mg.2 with Syr., Vulg., Targ.

Jeremiah 51:3. Omit the first and second "not", with LXX, making the whole verse refer to the assailants of Babylon (so Cornill); as it stands, the first half refers to the Babylonians, the second to their enemies.

Jeremiah 51:5. Render "but their land", i.e. that of the Babylonians.

Jeremiah 51:11-14. Let the assailants polish their arrows and put on their shields, for the king (sing. with LXX, i.e. Cyrus) of the Medes (cf. Isaiah 13:17) is executing Divine vengeance on Babylon; let the blockade be begun, because the measure of Babylon's destiny (Jeremiah 51:13, lit. "cutting off", rather than "gain"; cf. Isaiah 38:12) is accomplished, and a swarm of invaders shall fill her.

Jeremiah 51:13. many waters: with reference to the canals and water-defences of Babylon.

Jeremiah 51:14. cankerworm: the locust in its chrysalis stage; cf. Jeremiah 51:27.

Jeremiah 51:15-19. Yahweh's power and the powerlessness of the idols are contrasted. The verses are repeated from Jeremiah 10:12 ff. (mg.).

Jeremiah 51:20-27. Babylon has been Yahweh's war-club to destroy other nations; now it shall be repaid in the sight of Israel for its own evil-doing, and the destroyer shall be destroyed.

Jeremiah 51:20. Render "do I break", and so throughout; cf. Jeremiah 50:23. Others, with the rendering of the RV, suppose that Cyrus is addressed in Jeremiah 51:20-23.

Jeremiah 51:25. mountain: purely figurative.

Jeremiah 51:26. The stone is made useless for building by being burnt; cf. Isaiah 33:12.

Jeremiah 51:27-33. The nations, especially those of (the present) Armenia ("Ararat", etc.), and the Medes, are called out against Babylon, which is defenceless; its capture is described (Jeremiah 51:30-32). Babylon's time of suffering is come.

Jeremiah 51:27. The rough cankerworm: the "bristling" locust-chrysalis, its most destructive stage.

Jeremiah 51:28. kings: sing. with LXX.

Jeremiah 51:32. For the corrupt pools of Hebrew text (see mg.,) read "their palisades" (i.e. muzzabhem; cf. Isaiah 29:3), which LXX implies (though it pointed the consonants mazzabhem, "their garrisons").

Jeremiah 51:33. The earth of the threshing-floor is trodden hard in preparation for the threshing.

Jeremiah 51:34-44. Israel declares the wrongs done to her by Nebuchadrezzar, and invokes a curse on Babylon. Yahweh promises vengeance through the desolation of Babylon. The Babylonians, amid the very feasting on their prey, are "stupefied" (Jeremiah 51:39; so LXX, for "may rejoice") and brought to slaughter; the city that is the glory of the earth is captured. A sea of invaders (cf. Isaiah 8:7 f.) floods her, and Babylon is compelled to disgorge her prey (i.e. the captured nations).

Jeremiah 51:34. crushed: "discomfited"; made: "set" (as); cast: "driven" (re-pointed). For the figure of the dragon or sea-monster, cf. Ezekiel 29:3, Isaiah 27:1.

Jeremiah 51:36. her sea: possibly the lake for defensive purposes made by Nebuchadrezzar.

Jeremiah 51:38. Omit "shall" in both cases.

Jeremiah 51:44. Bel: see on Jeremiah 50:2.

Jeremiah 51:44-58. Israel is told to escape, and not to be afraid amid wars and rumours of wars; the judgment of Babylon is greeted with universal joy. Israel is bidden remember Jerusalem (Jeremiah 51:50); has not Jerusalem been defiled? (Jeremiah 51:51). Hence the irresistible judgment which sweeps over Babylon, even to the destruction of her walls and gates. LXX omits Jeremiah 51:44 b - Jeremiah 51:49 a.

Jeremiah 51:49. The doubtful text should be rendered with Driver, "Yea, Babylon must fall, O ye slain of Israel; yea, for Babylon have fallen the slain of all the earth."

Jeremiah 51:55. the great voice: referring to the din of a great city's life, here overcome by the greater tumult of invasion.

Jeremiah 51:57. Cf. Jeremiah 51:39.

Jeremiah 51:58. walls: sing, with LXX and Vulg., and with its Heb. adjective "broad".—overthrown: should be as mg. (the foundations are bared).

Jeremiah 51:58 b. Note reference of mg.; the two passages are drawn from some common source; here the application is to the vanity of human achievements, as represented by the fortifications of Babylon.

Jeremiah 51:59-64. The Mission of Seraiah.—This royal official (the brother of Baruch, Jeremiah 32:12) was journeying to Babylon with the king in 593, being concerned with the halting-places, etc. of the journey (Jeremiah 51:59 mg.). Jeremiah gave him a scroll containing a prophecy against Babylon. He is to read this at Babylon, to remind Yahweh of His word, and to sink the scroll in the Euphrates, as a symbolic anticipation of the sinking of Babylon (see on Jeremiah 13:1 ff., for the force of such symbolism). The closing sentence of Jeremiah 6:4 is editorial, and is omitted by LXX, as also are the words, "and they shall be weary", which are a scribal repetition from Jeremiah 51:58, by error.—

Jeremiah 51:59. with Zedekiah: nothing is known of this visit, though see on Jeremiah 27:12 ff. for its possible object.

Jeremiah 51:60. Omit "even all these words," etc., which has been added to identify the scroll with the prophecy of Jeremiah 50:1 to Jeremiah 51:58.

Jeremiah 51:62. thou: emphatic.

52 Chapter 52 

Verses 1-34
Jeremiah 52. Historical Appendix.—This is taken from 2 Kings 24:18 ff., and gives an account of the capture of Jerusalem, etc., in 586, i.e. of the fulfilment of Jeremiah's repeated declarations. Except for Jeremiah 52:28-30, this chapter has been taken, virtually verbatim, from its source, which should be consulted for the commentary (see mgg.). The differences of text are of minor importance, e.g. the addition here of Jeremiah 52:10 b, and the last clause of Jeremiah 52:11, the reading "tenth", for "seventh" (2 Kings 25:7) in Jeremiah 52:12, "seven", for "five" in Jeremiah 52:25 (2 Kings 25:19), "five" for "seven" in Jeremiah 52:31 (2 Kings 25:25), the expansion here of the details of Jeremiah 52:18 ff. In Jeremiah 52:15, the clause, "of the poorest sort of the people" (cf. Jeremiah 52:16) should be omitted with 2 Kings 25:11. The added verses (Jeremiah 52:28-30), which are not found in LXX, give the number of the Jews deported under Nebuchadrezzar. They serve to replace a passage in 2 K. summarising the events of Jeremiah 40-43.

Jeremiah 52:28. seventh: usually emended to "seventeenth", as the number of exiles differs from that of 2 Kings 24:16, the deportation under Jehoiachin in 597.

Jeremiah 52:30. This third deportation is probably to be connected with the campaign of Nebuchadrezzar mentioned in Josephus, Ant. x. 9. 7.

